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n these pages, St. Thomas Aquinas 
l gives you the help that you need to 
pray more attentively and to become a 
better Christian. 

He employs more than six-hundred 
Scriptural references to illuminate the 
Lord’s Prayer, the Hail Mary, and the 
Apostles’ Creed. 


St. Thomas’s clear, simple, phrase- 
by-phrase explanations of the three 
greatest of all Christian prayers reveal 
their relations to Scripture, to the Sac- 
raments, to the Church, to the moral 


law, and to salvation history. 


As you read these pages, you will 
discover how our familiar, daily prayers 
are far richer than we realize: indeed, 
they embody the very substance of our 
Christian faith. 


Let St. Thomas Aquinas deepen 
your acquaintance with these prayers. 
Let him help you to grow in faith and 
in knowledge of God. 


Let him teach you to pray. 
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FOREWORD 

Ralph McInerny, Ph.D. 

The Michael P, Grace Professor of Medieval Studies 
University of Notre Dame 


St. Thomas Aquinas preached a series of fifty-nine sermons during 
Lent in 1273, the last year of his life. Delivered in the church of San 
Domenico in Naples in Thomas’s native Neapolitan dialect (rather 
than in Latin), the sermons were directed to the simple faithful and 
had an immediate and profound impact on those who heard them. 

We are told by a contemporary Neapolitan (John Coppa) that 
“almost the whole population of Naples went to hear his sermons 
every day.” And William of Tocco writes that “he was heard by the 
people with such reverence that it was as ifhis preaching came forth 
from God.” 

Summaries of the sermons were made by Reginald of Piperno and 
have come down to us in Latin, often touched up to make them look 
more academic than the popular sermons they originally were. Thus 
we do not have verbatim transcripts of them or even Thomas’s own 
written version of what he said. But what we have is sufficient to 
see why the faithful in large numbers responded as they did. 

Even today and in English translation, these sermons speak as 
directly to believers as they did when they were first delivered. 

Among the fifty-nine sermons were three groupings devoted 
respectively to the Lord’s Prayer, the Hail Mary, and the Apostles’ 
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Creed. It is likely that ten sermons were devoted to Dein 
alone and that numerous sermons were devoted to cache $ 
prayers. Thus, the three “commentaries” publi shed he the Other 
individual sermons, each given on a single occasion: are no 
represent three groupings within the total series of es ET, they 

The sermons are remarkable for their clarity, their a 
holiness, and their wealth of Scriptural quotations, i » their 
although they have had a more checkered history than Dias 
Thomas’s other works, they have always held a special place a 
hearts of the faithful—expert and laymen—for they address ‘lle e 
quite simply and directly as Christian believers. a 

Part of St. Thomas's universal popularity comes from his mastery 
of each of the threefold tasks of the medieval theologian: lectutin $ 
disputing, and preaching. ' 

Lecturing meant reading and commenting on Scripture and oii 
major theological treatises to give an orderly presentation of Chris 
tian doctrine and of the comments of the Fathers of the Church on 
it. 


"aye 


Disputing meant sustaining theses and handling objections to 
them in the great public debates that characterized the medieval 
university. (To his formal disputations we owe Thomas's Disputed 
Questions and his Quodlibetal Questions. His Summa Theologica and 
Summa Contra Gentiles, like his commentaries on the works of 
Aristotle, were not products of the classroom but of his private 
enterprise as a Master of Theology.) 

Preaching was the third and (to modems, at least) the least 
well-known of the tasks of the medieval theologian. Yet, as can be 
seen from the sermons published here, the sermons of the medieval 
theologian reflect all of the wisdom gained from lecturing and 
disputing in the university. F 

Thus, for example, because they give us such a concise and 
edifying overview of the Faith, Thomas’s sermons on the Apostle 
Creed could be called “a Summa for the simple.” These sermons i 
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us to tum over in our minds and hearts the great articles of the Faith 
in much the same way as the Mysteries of the Rosary provide us with 
a vivid summary of the history of salvation. 

Or consider Thomas's opening remarks on the Lord’s Prayer. 
There is surely no surprise in the fact that Thomas considers the 
most perfect prayer to be the one Jesus taught his followers when 
they asked him how to pray. Anyone might make the same judg- 
ment. 

Thomas, however, goes on to show us why it is so perfect by listing 
the five conditions necessary to prayer and showing how the Lord's 
Prayer fulfills them all in a preeminent manner. He then indicates 
that prayer brings about three goods and shows how the Lord's Prayer 
is particularly efficacious in bringing about all three. 

You can hear the university lecturer in such remarks, but it is also 
the voice of the catechist who wants to make as plain as he can the 
great truths of salvation. 

Although great scholarship is presupposed for such an analysis, 
the most immediately evident characteristic of these sermons is 
their wealth of quotations, primarily from Scripture (both Old and 
New Testaments) but also from the Fathers of the Church, our 
predecessors in the journey toward heaven. 

This also should not be surprising, for the medieval theologian 
had to know the Bible by heart, not only because copies of it were 
so prohibitively expensive but also as a professional necessity: the 
Scriptures are the chief source of the theologian’s inspiration and 
he must turn to them time and again for light. 

Consequently, the reader of this book is given a florilegium of 
Biblical passages as well as numerous citations from Fathers of the 
Church such as Augustine and Cyprian, all of which cast light on 
the prayers about which Thomas is preaching. 

Such prodigious scholarship alone would not suffice to make 
these commentaries worthy of the attention of both scholars and 
laymen. Their universal appeal is explained by yet another fact: 
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Thomas Aquinas was not only the most l 
was also a saint. tines, 

In common with the other Doctors of the Ch De 
achieved in his life a union of learning an urch, 
in the pulpit of San Domenico on those 
spoke from his heart to his fellow Christia 
one great task we all share: to become pe 
is perfect. 

Contrast this with the thoroughly modern theologia 

: SS 3 N who; i 
that his task must be sharply distinguished from that o ii: insists 
The theologian, we are told today, is a university ira Pastor. 
catechist. For Thomas, however, the theologian was aa Not a 
common Christian vocation of holiness: it would bean o the 
to be learned in the things of God and not, in on cee ~ 

: ; ee Ile, to 
pursue in grace friendship with God. (For this reason, the Church 
puts before us many models of sanctity who were 
persons, but it has never accorded special status to C 
were learned but not holy.) 

Although he was the greatest scholar of his time, Thomas 
treasured holiness far more than scholarship. This is evident from 
an incident that occurred during the same Lent in which these 
sermons were preached. One day, Thomas was observed praying in 
the chapel of St. Nicholas at the Naples monastery. A voice from 
the crucifix spoke: “Thomas, you have written well of me. What 
would you have as a reward for your work?” And Thomas answered: 
“Lord, only Thyself.” 

It is well to remind ourselves of such stories of Thomas's sanctity 
which refer to the very period in which these sermons were 
preached. Yes, Thomas had the acquired wisdom of the scholar; but 
far more importantly, he had that wisdom which isa gift of the Holy 
Spirit. Both wisdoms are evident in these sermons, but it is the 
second that gives them that ring of holiness which establishes their 
universal appeal and their enduring significance for us. 
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Today, publication of sucha book ofsermons may not set a trend; 
bot no matter And even among those who do plek up this book, 
many may read it solely to learn about the sermon asa literary penre 
ortoaddto thele scholarly knowledge of St. Thomasand the Middle 
Ages. 

This would be unfortunate, for although the sermon fs certainly 
a literary genre, it is much more than that. And although these 
particular sermons reveal much about St, Thomas and the Middle 
Ages, they do far more than that. 

One of the Fathers of the Church sald that “God did not become 
man in onder that man might become a theologian.” Similarly, St. 
Thomas did not preach these sermons to exemplify a literary genre 
or to provide a new footnote on the Middle Ages. He preached these 
sermons to lead his hearers to holiness. 

For those still striving for holiness, the publication of these 
sermons—by this author on prayers such as these—is a grace indeed. 
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EDITOR’S PREFACE 


Although today the wisdom of St. Thomas Aquinas is considered 
the realm of scholars, much of his work was not meant for scholars, 
but for the average man struggling to deepen his faith and live a holy 
life. These three commentaries, for example, are derived from the 
Lenten sermons St. Thomas preached to the townspeople of Naples 
in 1273. 

In the spirit of St. Thomas, who intended these Lenten sermons 
for the unlettered as well as the lettered, I have prepared this edition 
specifically to introduce the wisdom of this great saint and theolo- 
gian to the average modern reader. 

Most people—laymen and scholars alike—find that their first 
obstacle in reading St. Thomas is the richness of his texts. You will 
discover that even in these sermons for the average man, St. Thomas 
has included so many points that it is easy to get lost. (For example, 
this relatively brief book contains over 600 Scriptural references!) 

To help you overcome this obstacle and profit from this incred- 
ibly rich text, I have made a number of significant changes to the 
earlier English translation on which this present edition is based. 

First, I have adopted a somewhat unique format. Where neces- 
sary, I have added headings and sub-headings (in bold-face type) 
and have sometimes also rendered in bold-face type the beginnings 
of paragraphs. Although this latter may seem typographically odd, 
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it serves an important function: bold-faced Passages cons. 

outline within the text itself and also correspond directly, tute an 
found in the more-detailed outlines in the Appendix. | Pe 
the outlines as you read the text, you will never lose your plac low 
will see relations between passages that might otherwise its 
apparent. i 

In addition to adopting a unique format, I have ta 
to increase this text’s readability: some of the longer 
been shortened; implied referents have often been 
extremely awkward formulations have been paraph 
archaic language of the 1937 English edition has bee 
standard modern English. 

Where the earlier edition indicated that passages are quotations 
but failed to provide a source, I have retained quotation marks, but 
have similarly indicated no source. 

This edition’s Scripture quotations are based on the Douay- 
Rheims translation. I have modernized some of the archaic names 
of books in the Bible, but have not adopted currently-accepted 
Psalm numbers or altered book numbering or names where this 
might confuse those relying on the Douay-Rheims edition. 

It must be understood, above all, that this is not a scholarly edition 
nor does it pretend to be. Scholars should be reading these sermons in 
Latin! Those who do not read Latin but who desire a more scholarly 
tendering of these sermons would do well to begin with THE SER- 
MON-CONFERENCES OF ST. THOMAS AQUINAS ON THE APOSTLES’ 
CREED, translated by Nicholas Ayo, C.S.C., (Notre Dame: Univer- 
sity of Notre Dame Press, 1988). Our edition is for the average 
Person who seeks to know more about his Faith and to grow holy. 

Read it slowly, attentively, and prayerfully. You will soon discover 
why St. Thomas Aquinas was proclaimed a Doctor of the Universal 


Church in 1567 and why he has been revered as a master theologian 
for seven centuries, 


ken Other steps 
sentences have 
made Specific, 
tased; and th ‘ 
n changed into 
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More importantly, you yourself will grow wise in your Faith, and, 
if you persist in living by that wisdom, you will come to be like St. 
Thomas not only in wisdom, but in holiness. 
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THE APOSTLES’ CREED 


I believe in God, the Father almighty 
Creator of heaven and earth; 
and in Jesus Christ, His only Son, our Lord 
Who was conceived by the Holy Spirit 
and born of the Virgin M 


ary. 
He suffered under Pontius Pilate, 


was crucified, died, and was buried. 
He descended into hell. 
On the third day He Tose again from the dead. 
He ascended into heaven, 
and is seated at the tight hand of God, 
the Father almighty. 
From thence He shall come 
to judge the living and the dead. 

I believe in the Holy Spirit, 

the Holy Catholic Church, 
the communion of saints, 

the forgiveness of sins, 
the resurrection of the body, 
and life everlasting. Amen. 


I BELIEVE IN GOD 
THE FATHER ALMIGHTY, 
CREATOR OF HEAVEN AND EARTH 


A. Faith 
The first thing a Christian needs is faith, without which no man is 
a faithful Christian. Faith confers four benefits: 


1. Faith unites the soul to God, because by faith the Christian 
soul is in a sense wedded to God: “I will espouse thee to myself 
in faith.”! For this reason, when we are baptized, we begin by 
confessing our faith when we are asked, “Do you believe in God?” 
For Baptism is the first of the Sacraments of faith. Hence our 
Lord said, “He that believeth and is baptized, shall be saved” 
since without faith, baptism is of no avail. 

Consequently we must realize that without faith no man is 
acceptable to God: “Without faith it is impossible to please 
God.” For this reason (commenting on Rom. 14:23: “All that 
is not of faith is sin”), Augustine says, “Without the recognition 
of the eternal and unchangeable truth, all virtue is but a sham 
even in the best of men.” 


; Hos. 2:20 
‘ Mark 16:16 
Heb. 11:6 
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2. Faith introduces eternal life into us, for ete ee 

ing else than to know God. Thus our Lord sai d “Th. is noth, 
life, to know Thee, the only true God.”4 This knowles 
begins in us by faith, and is perfected in the life a Be of 
we shall know Him as He is: “Faith is the substance a a When 
be hoped for.” So no man can obtain the happiness :: ‘ine i 
which is the true knowledge of God, unless he ki eay 


ows Him bis 
by faith: “Blessed are they that have not seen, and have p 

6 ~ 
lieved. 


3. Faith is our guide in the present life, since in order to lead 
a good life a man needs to know what is necessary to live tight! 
(If he had to rely on his own efforts to discover all that i 
necessary for that purpose, either he would never discover it of 
he would only do so after a long time.) But faith teaches us al] 
that is necessary for leading a good life, since we learn by faith 
that there is one God Who is the rewarder of the good and the 
punisher of the wicked; that there is another life besides this; and 
other such truths by which we are sufficiently drawn to do good 
and avoid evil: “The just shall live in his faith.” 

This is also shown from the fact that before the coming of 
Christ none of the philosophers was able, however great his 
effort, to know as much about God or about the means necessary 
for obtaining eternal life, as any old woman knows by faith since 
Christ came down upon earth. And therefore it is said in Isaiah, 
“The earth is filled with knowledge of God.”® 


f John 17:3 
: Heb, 11:1 
y John 20:29 
§ Hab. 2:4 
Isa. 11:9 
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4. Faith helps us overcome temptations: “[The saints] by faith 
have conquered kingdoms.” The reason is that all temptation 
is from either the devil, the world, or the flesh. 


a. The devil tempts us to disobey God and to refuse to be 
subject to Him. This temptation is removed by faith, since 
faith teaches us that He is the Lord of all, which is why we 
must obey Him: “Your adversary the devil...goeth about 


seeking whom he may devour: whom resist ye strong in 
faith.”!° 


b. The world tempts us either by the attractions of prosper- 
ity or by fear of adversity. We overcome these temptations by 
faith because it teaches that there is a better life than this, so 
that we despise the good things of this world and do not fear 
its afflictions: “This is the victory which overcometh the 
world, our faith.”!! We also overcome these temptations by 
faith because it teaches us there are evils still greater than 
temptation, namely, those of hell. 


c. The flesh tempts us by drawing us to the passing pleasures 
of this life. But faith teaches us that if we seek them unduly 
we shall forfeit eternal happiness: “In all things putting on the 


shield of faith.”!? Hence we gather how profitable it is to have 
faith. 


5. Faith is not foolish. But someone might object that it is 
foolish to believe what is not seen, and that one should not 


A Heb. 11:33 

y 1 Pet. 5:7,8 

i 1 John 5:4 
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believe what one does not pee: I reply that this difficulty disap- 
pears if we consider the following points: 
use our intelligence is imperfect. If we were able 

pea to know perfectly all things, visible and Brie 
would be foolish for us to believe what we do not see. But our 
knowledge is so imperfect that no philosopher has ever been 
able to discover perfectly the nature of a single fly. We are 
told that a certain philosopher spent thirty years in solitude 
in the endeavor to know the nature of the bee. If our intelli- 
gence is so weak, is it not foolish to be willing to believe about 
God only what we are able to find out by ourselves alone? In | 
fact, this is condemned by the words of Job: “Behold, God is _ 
great, exceeding our knowledge.” 


b. Because our knowledge is limited. Another reason why | 
faith is not foolish concerns expertise. If an expert were to _ 
make a statement in his own particular branch of knowledge, 
an uneducated person would be a fool if he contradicted the | 
expert for no other reason than that he could not understand 
what the expert had said. Now without a doubt, the intelli- | 
gence of an angel surpasses that of the greatest philosopher 
far more than the intelligence of the philosopher surpasses | 
that of an ignoramus. Therefore, a philosopher is a fool to 
disbelieve what an angel says, and a much greater fool ifhe | 
disbelieves what God says. He is condemned in the words of | 


Ecclus. 3:25: “Many things are shown to Thee above the | 
understanding of men.” | 


B Job 36:26 
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c. Because life in this world would be altogether impossible 
if one were only to believe what one sees. How can one 
live without believing others? How is a man to believe that 
so-and-so is his father? Man has to believe others in matters 
that he cannot know perfectly by himself. 

Now no one is to be believed as much as God is. Thus, 
those who will not believe the statements of faith are not wise, 
but foolish and proud. As the Apostle!‘ says, “He is proud, 
knowing nothing”! ; and, “I know Whom I have believed; 
and I am certain.”!© And it is written, “Ye who fear the Lord, 
believe Him.”!” 


d. Because God’s miracles prove the truth of the things 
which faith teaches. Thus if a king sends a letter to which he 
has attached his seal, no one will dare say this letter was not 
written by the king’s orders. Now it is plain that whatever the 
saints have believed and handed down to us concerning 
Christ’s faith is confirmed by God’s seal, which is to be seen 
in those works which no mere creature is able to do, namely, 
the miracles by which Christ confirmed the doctrine of the 
Apostles and of other saints. 

And if anyone says that nobody has seen those miracles 
done, I reply that it is a well-known fact, related in pagan 
histories, that the whole world worshipped idols and perse- 
cuted the faith of Christ; yet now, behold all (the wise, the 
noble, the rich, the powerful, and the great) have been 
converted by the words of a few simple poor men who 


preached Christ. 


14 St. Thomas uses the Apostle to refer to St. Paul. 
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Now was this a miracle or was it not? 


If it was, then you have what you asked for. If you say it f 
was not a miracle, ther Tsay that you could not have a greater 
miracle than the conversion of the whole world without | | 
miracles, and we need seek no further. Accordingly no one }. 
should doubt about the faith, and we should believe what is f 
of faith even more than the things that we see, since man’s | 
sight may be deceived, whereas God’s knowledge is never at | 


fault. 


B. The nature and work of God 


The first of all the articles of faith is that the faithful must believe | 


in one God. !8 


1. God governs all things. It will be well to consider what is | 
meant by this word God, for it signifies the governor and provider | 


of all things. To believe there is a God is to believe in one Whose 
government and providence extend to all things, whereas one 


who believes that all things happen by chance does not believe 
there is a God. 


a. God governs nature. No one, however, 
to believe that the things of the 
someone’s government, 
that they are regulated a 
For we see the sun, 
physical world all 


is so foolish as not 


18 
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b. God governs human actions. Some there are, however, 
who, although they believe that nature is governed d 
ordained by God, deny that human actions come under i 
providence. They believe, in fact, that human actions are a 
disposed by God. Their reason is that they see that in this 
world the good suffer and the wicked prosper, which would 
seem to argue against God's providence in regard to mankind. 
Thus it is said in their person, “He walks about the poles of 
heaven; nor does He consider our things.””° 

But this is very foolish. They behave like one who knows 
nothing about medicine, and who, seeing the physician pre- 
scribing water for one invalid and wine for another (according 
to the requirements of the medical art), believes this to be 
done haphazardly, whereas it is the medical art which with 
good reason prescribes water for the one and wine for the 
other. 

It is the same with God, Who with good cause and by His 
providence disposes such things as are necessary to man. Thus 
He afflicts some good men and allows certain wicked men to 
prosper. Anyone who believes this to be the result of chance 
is (and is reputed to be) a fool, since the sole cause of his 
conviction is that he does not know the art and reason of the 
divine disposition: “Would that He might show thee the 
secrets of wisdom, and that His law is manifold.” i 


We must, therefore, firmly believe that God governs and 


disposes not only the things of nature but also the acts of men: 
a i either shall the 


“And they have said: The Lord shall not see; n 
d, ye senseless among the 


God of Jacob understand. Understan à 
people; and ye fools, be wise at last. He that planted the ear, 


5 Job 22:14 
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shall He not hear? Or He that formed the eye, shall He not 
consider?... The Lord knoweth the thoughts of men. | 

He sees all things, our thoughts, and the secrets of our will. 
For this reason men are placed under a special obligation of 
doing good, since all their thoughts and deeds are manifest to 
the all-seeing God. Hence the Apostle says, “All things are 
naked and open to His eyes.” 


2. There is only one God. Moreover, we must believe that this 
God Who disposes and rules all things is but one God. This is 
because human affairs are found to be rightly disposed when 
many things are subject to the disposition and government of 
one. A multitude of heads often produces dissension among the 
subjects. Therefore, since the divine government surpasses 
human government, it is evident that the world must be gov- 
erned not by many gods, but by one only. 


a. Reasons for belief in many gods (polytheism). Four mo- 
tives led men to believe in many gods: 
1. The weakness of our huma 


first, the result being that through inability to transcend 
the corporeal world, men did n 


i ot believe there was an 
heldi besides that of sensible bodies. Consequently ee 
a g on = : disposed and ruled by those bodies 

Y ODsery f 
nobility (the sun, ed to surpass all others in beauty and 


moon, and stars) to which accordi 
. accordingl 
they attributed and paid divine worship ea 


These m ' 
king, E cling Sa who, going to court to see the 
yone who is well-dressed or exercises an 


n intelligence was the 
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office to be the king. Of such men Wisdom says, “The 
have imagined...the sun and moon...or the men of Pe 
stars to be the gods that rule the world.”?* And Isaiah says 
“Lift up your eyes to heaven and look down to the sank 
beneath; for the heavens shall vanish like smoke, and the 
earth shall be worn away like a garment, and the inhabi- 
tants thereof shall perish in like manner. But my salvation 
shall be for ever, and my justice shall not fail.”° 


2. Human flattery was the second motive for polytheism. 
Some men, desiring to flatter their masters and sovereigns, 
gave them the honor due to God by obeying them and 
subjecting themselves to them, making gods of them when 
they were dead, or even while yet in life: “Let every nation 
know that Nebuchadnezzar is god upon the earth, and 
beside him is no other.” 


3. Carnal affection for children and kindred was a third 
motive for polytheism. Thus some, through an excessive 
love for their own relatives, raised statues to them after 
they had died, the result being that they paid divine honor 
to these statues, Of these it is said: ‘Men serving either 
their affection or their kings gave the incommunicable 


name to stones and wood.” 


h cause of 


4. The wickedness of the devil was a fourt 
desired to 


polytheism. He it was who from the beginning 
be equal to God. Thus he says; “Į will place my throne in 


vy Jh. 5:29 
~ Wisd. 14:21 
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the north; I will ascend above the height of the clouds; | 


will be like the Most High.” 
aside, which is why he strives his utmost to be worshipped 


by men and to have sacrifices offered to himself. 


Not that he is pleased in the dog or cat that is offered 
- to him, but he is pleased in being paid the reverence due 
to God. Hence he said to Christ, “All these things will I 


give Thee if falling down Thou wilt adore me”? With this | 


purpose the demons entered idols and answered when 
questioned, that they might be reverenced as gods: “The 
idols of the Gentiles are silver and gold.” Thus the 
Apostle says, “The things which the heathens sacrifice, 
they sacrifice to devils and not to God.”! 


b. Who are the polytheists? Now all this is horrible, yet from 
time to time there have been some to whom these four causes 
apply. Not in word or thought, but in deed they show that 
they believe in many gods: 


1. Those who believe that heavenly bodies influence the 
human will, and who choose certain seasons for their 
actions, make gods and rulers of the heavenly bodies and 
cast horoscopes: “Be not afraid of the signs from heaven 


which the heathens fear, for the laws 


vain.” of the people are 


28 
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2. Those who obey kings rather than God, in matters 
where they ought not to obey them, make kings their gods: 
“We ought to obey God rather than men.”3 


3. Those who love their children or kindred more than 
God, imply by their deeds that there are many gods. 


4. Those who love the pleasures of the table more than 
God, and of whom the Apostle says, “Whose God is their 
belly.”*4 


5. Those who engage in sorcery and incantations treat 
the demons as though they were gods, since they seek to 
- obtain from the demons that which God alone can give, 
namely knowledge of the occult and the truth about future 


events. 
We must, therefore, believe that there is but one God. 


3. God created heaven and earth. As stated above, the first 
thing that we must believe is that there is but one God. The 
second is that this God is the Creator and Maker of heaven and 
earth, of things visible and invisible. Without having recourse 
to subtle explanations, it is enough for our present purpose to 
illustrate by means of a homely example the fact that all things 
were created and made by God. 

Suppose a man entering a house were to feel heat on the 
porch, and on going further, were to feel the heat increasing, the 
more he penetrated within. Doubtless, he would believe there 


3 Acts 5:29 
Phil. 3:19 
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even though he did not see the fire that 


was a fire in the house, 


be causing all this heat. 
aa ok thing will happen to anyone who considers this 


world in detail: he will observe that all things a 
according to their degrees of beauty and excellence, an at the 
nearer they are to God, the more beautiful and the better they 
are. The heavenly bodies are more beautiful and more noble than 
the bodies of the lower world, and invisible things are more 
beautiful and noble than visible. 

Which is why we must believe that all these things come from 
one God Who gives each thing its being and excellence. Wisdom 
says, “All men are vain in whom there is not the knowledge of 
God; and who, by these good things that are seen, cannot 
understand Him that is. By attending to the works, they have 
not acknowledged Him Who was the workman.”»> And further 
on: “By the greatness of the beauty, and of the creature, the 
Creator of them may be seen so as to be known thereby.” We 
must, therefore, take itas clearly demonstrated that all the things 
that are in the world come from God. 


a. Errors concerning creation 
In relation to this truth, three errors are to be avoided: 


1. The error of the Manicheans, who say that all things 
visible were created by thedevil. Thus they assert that God 


created only invisible things. T ; , 
gs. They fel 
because, while holding that y fell into this error 


(which is true), they held that 


3 
hs Wisd, 13:1 
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whatever is in any way evil, is altogether evil. For instance 
they said that fire (because it burns) and water (because it 
suffocates) are essentially evil, and soon. Therefore, seeing 
that none of these sensible things is simply good, but each 
is in some way evil and defective, they asserted that visible 
things were not made by the good God, but by an evil god. 
Arguing against the Manicheans, Augustine employs 
the following example. If a man were to enter a smith's 
forge and injure himself by colliding with the smith’s tools 
and then blame the smith for his wickedness in possessing 
such tools, he would be a fool, since the smith has those 
tools for his work. Even so is it foolish to say that a creature 
is evil because in some way it is harmful, since what is 
harmful to one is useful to another. This error is contrary 
to the Church’s faith, and therefore we speak of all things 
visible and invisible’ (“In the beginning God created 


heaven and earth.”?® “All things were made by Him.””) 


2. The error of those who say the world has existed from 
eternity, in reference to which Peter says, “Since the time 


that the fathers slept, all things continue as they were from 


the beginning of the creation.” ® They were led into this 
ine the world having a 


error by riot knowing how to imagi 
beginning. Referring to these, Rabbi Moses says they are 
like a man placed on an island immediately after his birth, 
who remains ignorant of the manner of pregnancy and 
childbirth. After he has grown up, when someone tells him 
how man is conceived, carried in the womb, and born into 


In the Nicene Creed 
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the world, he refuses to believe his informant because hę 
deems it impossible for a man to be in his mother’s wom}, 
In the same way and in view of the present state of the 
world, some people do not believe that the world had a 

This also is contrary to the Church’s faith, and so to 
reject this we say: Creator of heaven and earth," since if 
they were made, it goes without saying that they did not 
always exist. Hence we read in the Psalm, “He spake and 
they were made.” 


3. The error of those who asserted that God made the 
world from pre-existing matter. They were led to their 
position through wishing to measure God's power by our 
own power. Seeing that man can make nothing without 
pre-existing matter, they believed that it is the same with 
God. Consequently they said that in producing things, 
God had pre-existing matter at His disposal. But this is not 
true. For man is unable to make anything without pre-ex- 
isting matter since he is a particular maker, and can only 
introduce this or that form into this or that matter which 
is presupposed from another source. 

This is because a man’s power is confined to the form 
only, and consequently his causality is confined to the 
production of this or that form. On the other hand, God 
is the universal cause of all things, and creates not only 
the form, but also the matter. He made all things out of 
nothing. 

Therefore, to reject this position we say, Creator of 
heaven and earth. For to create and to make differ in that t 


In the Nicene Creed 
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create is to make something out of nothing. Consequentl 
if God made something out of nothing we eee me 
that He can re-make all things if they happen Bie 
destroyed: He can give sight to the blind, raise the dead to 
life, and work other similar miracles: “For Thy power is at 
hand when Thou wilt.” 


b. Benefits of belief in God as Creator 
Belief in God as creator affords us five benefits: 


1. It leads us to a knowledge of the divine majesty, be- 
cause the maker is greater than the things he makes. Since 
God is the maker of all things, it follows that He is greater 
than all things: “With whose beauty, if they being de- 
lighted took them to be gods, let them know how much 
the Lord of them is more beautiful than they... Or if they 
admired their power and their effects, let them understand 
by them that He Who made them is mightier than they. 
Think or imagine whatever we will, it is less than God: 
“Behold, God is great, exceeding our knowledge.” 


2. It leads us to give thanks to God. Since God is the 
Creator of all things, it is certain that all that we are and 
all that we have come from God. Thus the Apostle says, 
“What hast thou that thou hast not received?” And the 
Psalm says, “The earth is the Lord’s and the fullness 
thereof, the world and all they that dwell therein’ 
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on we owe Him thanksgiving: “What shall 
Lord for all the things that He has 


For this reas 

I render unto the 
9 
rendered to me? 


3, It encourages us to be patient in adversity. For al- 
though all creatures come from God and therefore are 
good as regards their nature, yet if in any way they harm 
us and bring us pain, we must believe the punishment is 
from God (but not that which is sinful, because no evil 
comes from God except insofar as it is directed to a good). 
Consequently, if all the pains a man suffers come from 
God, he must bear them patiently. For by pain sins are 
cleansed, the guilty are humbled, and the good are urged 
on to the love of God: “If we have received good things at 
the Lord’s hands, why should we not receive evil?”49 


4. It persuades us to use creatures well because we 
ought to employ creatures for the purpose to which God 
made them. Now this Purpose is twofold: for the glory of 
God (since “the Lord hath made all things for Himself,” 
oo own glory) and for our profit (“Which the Lord 
a ee for the service of all the nations”?!), We 

’ Telore, make use of things for God's glory in a way 


sin in using them: “All th 


given The 
© what we have received from Thy hand.” 
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Hence whatever you have, be it knowledge or bea 
must refer all and use all for the glory of God. uty, you 


5. It leads us to acknowledge man’s dignity, because 
God made all things for man’s sake: “Thou hast subjected 
all things under his feet.” Moreover, after the angels, 
man of all creatures is most like God: “Let us make man 
to our own image and likeness.”°* He did not say this of 
the heaven or of the stars, but of man—not, indeed, as 
regards man’s body, but as regards his soul which is en- 
dowed with a free will and is incorruptible, and in which 
he resembles God more than other creatures do. 

We must, therefore, realize that after the angels, man 
excels all other creatures, and that in no way must we 
forfeit our dignity on account of sin or for the sake of an 
inordinate desire for corporeal things which are beneath 
us and made to serve us. We must conduct ourselves 
according to the purpose for which God made us, seeing 
that He made man to preside over all things on earth and 
to be subject to Himself. Accordingly, we must tule and 
hold dominion over the things of the earth, but we must 
be subject to God by obeying and serving Him, and so we 
shall attain to the enjoyment of God. 

May He grant that this be so. 
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Hence whatever you have, be it knowledge or beauty, you 
must refer all and use all for the glory of God. 

5, It leads us to acknowledge man’s dignity, because 
God made all things for man’s sake: “Thou hast subjected 
all things under his feet.» Moreover, after the angels, 
man of all creatures is most like God: “Let us make man 
to our own image and likeness.”°* He did not say this of 
the heaven or of the stars, but of man—not, indeed, as 
regards man’s body, but as regards his soul which is en- 
dowed with a free will and is incorruptible, and in which 
he resembles God more than other creatures do. 

We must, therefore, realize that after the angels, man 
excels all other creatures, and that in no way must we 
forfeit our dignity on account of sin or for the sake of an 
inordinate desire for corporeal things which are beneath 
us and made to serve us. We must conduct ourselves 
according to the purpose for which God made us, seeing 
that He made man to preside over all things on earth and 
to be subject to Himself. Accordingly, we must tule and 
hold dominion over the things of the earth, but we must 
be subject to God by obeying and serving Him, and so we 
shall attain to the enjoyment of God. 

May He grant that this be so. 


19 


II 


AND IN JESUS CHRIST 
HIS ONLY SON, OUR LORD 


A. Christ is the Son of God 

Not only must Christians believe in one God, and that He is the 
Creator of heaven and earth and of all things, but they must also 
believe that God is the Father, of Whom Christ is the True Son. 


1. The Scriptural evidence. As St. Peter says in his second 
canonical Epistle, this is no fable, but an ascertained fact proved 
by the voice on the mountain: “For we have not by following 
artificial fables made known to you the power and the presence 
of our Lord Jesus Christ, but we were eyewitnesses of His great- 
ness. For He received from God the Father honor and glory, the 
voice coming down to Him from the excellent glory: ‘This is my 
beloved Son, in Whom I am well pleased. Hear ye Him.’ And 
we heard this voice brought from heaven when we were with 
Him in the holy mount.””” 

Moreover, on several occasions Jesus Christ called God His 
Father, and Himself the Son of God. The apostles and holy 
fathers reckoned this among the articles of faith, saying, And (I 
believe) in Jesus Christ, His (i-e., God’s) only Son. 


> 2 Pet. 1:16-18 
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garding this doctrine. However, there were hep. | 


. Heresies re f 
2. H n a distorted sense: 


etics who believed this i 


a. Photinus asserted that Christ is the Son of God in the same | 
way as any other good men, who by leading a good life, merit | 
to be called God's sons by adoption through doing God’s will, |- 
Thus Christ Who led a good life and did the will of God į 
merited to be called a Son of God. Photinus held, in fact, that | 
Christ did not exist before the Blessed Virgin, and that He |- 
began to exist when He was conceived of her. Thus he erred | | 
in two ways: first, by denying that Christ was the Son of God | 
by nature; and second by asserting that with regard to His | 
whole being, Christ began to exist in time. Our faith, how- 
ever, holds that Christ is the Son of God by nature, and that 
He is from eternity. 

Now Holy Scripture explicitly contradicts Photinus on | 
both counts. Against the first it states not only that Christ is 
the Son, but also that He is the only begotten Son: “The only 
begotten Son Who is in the bosom of the Father, He hath 
declared Him.” Against the second it states: “Before Abra- 
ham was , Lam”? (and it is undenj | 
eras d it is undeniable that Abraham existed 
error the iene ania, oe she nist 

in another Creed,” the only Son 


of God; and against the second, eternally begotten of the Father. 


b. Sabellius, alth . 
Blessed Virgin, Ba he said that Christ was before the 


the Father and the oN distinction between the Person of 





Himself became inc On ofthe Son, He said that the Father 
“mate, so that the Person of the Father's 
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the same as that of Christ. But this is erroneous, since it 
removes the Trinity of Persons, contrary to the words of John 
8:16: “I am not alone, but I and the Father Who sent me.” It 
is plain that no one is sent by himself. Accordingly Sabellius 
lied, and therefore in the [Nicene] Creed of the Fathers, was 
added God from God, Light from Light. In other words, we must 
believe in God Who is the Son of God the Father, and in God 
the Son, Who is the Light of the Father Who is Light. 


c. Arius, while admitting that Christ was before the Blessed 
Virgin and that the Person of the Father was distinct from 
that of the Son, nevertheless attributed to Christ three things: 
first, that the Son of God is a creature; second, that He is the 
highest of all creatures made by God, not from eternity but 
in the course of time; and third, that God the Son was not of 
the same nature as God the Father, and that therefore He was 


not truly God. 

But this again is erroneous and contrary to the authority 
of Holy Scripture. For it is said: “I and the Father are one”? 
(i.e. one in nature). Consequently, as the Father always was, 
so also was the Son; and as the Father is true God, so also is 
the Son. Accordingly, whereas Arius asserted that Christ was 
acreature, it is said by the Fathers in the [Nicene] Creed, true 
God from true God. And whereas he said that Christ was not 
from eternity but from time, on the contrary it is said in the 
[Nicene] Creed, begotten not made. And against his assertion 
that Christ was not of the same nature as the Father, it was 
added in the [Nicene] Creed, one in being with the Father. 

It is clear then that we must believe that Christ is the 
only-begotten of God and the true Son of God; that He has 


? John 10:30 
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ith the Father; that the Perso, 
aay saab ee of the Father; and that 3 
the Sonis a with the Father. This, however, in the present 
believe by faith, but we shall know it by perfect vision 
in eternal life. Accordingly for our own consolation we shall 
make a few observations on this point. 


B. Christ is the Word of God 


1. How this may be understood. We must observe then that 
various things have various ways of generating. In God, genera- 
tion is different from the generation of other things, so we cannot 
obtain a notion of divine generation except through the gener- 
ation of that creature which approaches nearest to a likeness to 
God. ; 
Now, as we have stated, nothing is so like God as the human 
soul. And the manner of generation in the soul is that a man by 


_ his soul conceives something which is called the concept of the 


mind. This concept proceeds from the soul as from its father, and 
is called the word of the mind or of man. Accord 


by thought generates its word. 
Th 


ingly the soul 


Thus in speaking of the Word of God, 


heresy of Photinus, when John says, “In the 


says, “and the Word was rons that of Sabellius, when he 


with God”, ; ii 
when he says, “and the Word was Gord third, that of Arius 
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word is not in us in the same way as it is in God. In 
Now a 61 s 

own word is accidental’; but in Him, the Word of God is 
our ne God Himself, since there is nothing in God that is 
ie ‘he divine essence. Yet no one can say that God has not a 
Word, for it would follow that God is most foolish. Therefore, 
„st as God always was, $0 also His Word always was. Even as a 
vraftsman makes all things by means of the form or word which 
he has preconceived in his mind, so, too, God makes all things 
by His Word as by His art: “All things were made by Him”? 


2, How we ought to respond to God’s words. If, then, God’s 
Word is His Son, and all His words bear a certain likeness to that 


Word: 


a. We ought to be willing to hear God’s words, for it is a 
sign that we love God if we willingly hear His words. 


b. We ought also to believe God’s words, since thereby the 
Word of God (i-e., Christ Who is God’s Word) dwells in us, 
orto quote the Apostle: “That Christ may dwell in your hearts 
by faith." And, “You have not His word abiding in you.” 


c The Word of God abiding in us should be continually in 
our thoughts, since not only should we believe in Him, but 
also meditate upon Him; otherwise we would derive no profit 
from His presence. In fact, meditation of this kind is of great 


61 : 
62 Accidental in this context means “not of the essence. 
6 J ohn 1:3 
y EPH. 3:17 

John 5:38 
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«In my heart I have hidden i Niet 
“Th 
; "65 it is said of the jug 
not sin against Thee. To His law,” And it 
oa d night he shall meal “kept all these words 
a ee Blessed Virgin that she “kep i 
is said of the 


pondering on them in 


f n 
assistance against si 


her heart.” 


’s Word to others by ad. 
d. We ought to o A a inflaming he 
ones aay ee wrote to the Ephesians, “Let no evil 
hearts. Thus epee your mouth, but that which is good unto 
ai Sa And to the Colossians, “Let the word of eas 
duell in you abundantly: in all wisdom aoe N a a 
ishing one another”? And to Timothy, “Preac i 
insistent in season and out of aeons reprove, entreat, re 
in all patience and doctrine.” 


€. We ought to put God’s words into practice: “Be ye doen 
soa ” 
of the word and not hearers only, deceiving yourselves. 


3. The Virgin Mary responded to God in all of these ways. 
These five precepts were observed by the Blessed Virgin in their 
order when she begot the Word of God. First she heard: “The 
Holy Spirit shall come upon thee.”?? Then she consented by faith: 
“Behold the handmaid of the Lord.” Third, she held and bore 


65 

& Ps. 118:1] 

a Ps. 1:2 

s Luke 2:19 

69 Eph. 4:29 

Ý Col. 3:16 

1 2 Tim, 4:2 

n J38 1:22 
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, Fourth, she brought Him forth and gave birth 
Him in her ae d and fed Him. Hence the Church 
to Him. nes alone gave her heaven-filled breast to the king 
, “The 1 


- yminican 
"* Fourth Responsory, Office of the Circumcision, Dom 
Breviary 
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HE WAS CONCEIVED BY THE HOLY SPIRIT 
AND BORN OF THE VIRGIN MARY 


As we have shown, a Christian must believe not only that Christ is 
the Son of God, but also that He became man. Thus, St. John, 
having said many subtle things about the Word of God that are hard 
to understand,” goes on to tell us of the Incarnation, saying, “And 
the Word was made flesh.”” 


A. Analogies by which to understand the Incarnation 
In order to throw some light on this subject, I shall illustrate it by 
means of two examples. 


1. The spoken word. In the first place, without doubt, nothing 
is more like the Word of God than the unvoiced word that is 
conceived in man’s heart. Now the word conceived in the heart 
is unknown to all except the one who conceives it; it is first 
known to others when the voice gives utterance to it. Thus the 
Word of God while yet in the bosom of the Father was known to 
the Father alone; but when He was clothed with flesh as a word 
is clothed with the voice, then He was first made manifest and 


" John 1:1-13 
John 1:14 
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known: “Afterwards He was seen on earth and conversed with 
men.” 


2. The written word. Another example lies in the fact that 
although the voiced word is known through hearing, it is not 
scen or touched; but when it is written, it is both seen and 
touched. In like manner, the Word of God became both Visible 
and tangible when He was, as it were, written on our flesh. 
Just as the parchment on which the king’s word is written is 
called the king’s word, so the man united to God’s Word in unity 
of person is called the Word of God: “Take thee a great book and 
write in it with a man’s pen.” And therefore the holy Apostles 


sald, Who was conceived by the Holy Spirit and born of the Virgin 
Mary. 


B. Errors regarding the Incarnation 
On this point there arose many errors, which is why the holy Fathers 
at the ‘Council of Nicea made several additions in another Creed” 


whereb Ue errors stand condemned. 


1. Origen said that Christ was born and came into the world in 
order to save the demons also, and so he asserted that all the 
demons wold be saved at the end of the world. But this is 
contrary to Holy Scripture, for it is said: “Depart from me, ye 
cursed, into evéglasting fire, that was prepared for the devil and 
his angels.”80 TR tefore, in order to exclude this, the following 


clause was added: Kor us men (not for the demons) and for out 
salvation, thus stressing God’s love for us. 


7 Bar. 3:38 
78 
5 Isa. 8:1 
The Nicene Creed 
Matt. 25:41 






HE WAS CONCEIVED BY THE HOLY SPIRIT 


potinus admitted that Christ was born of the Virgin Mary, 
nP a d that He was a mere man, Who by leading a good life 
put asse 5 God’ will, merited to become a son of God, even as 


And against this it is said: “I came down from 


men. Oh 


heaven not to do my will, but the will of Him Who sent me. 
Now it goes without saying that He would not have come down 

m there unless He had been there, and if He were a mere man 
He would not have been in heaven. Therefore, in order to 


exclude this, the following words were added: He came down from 
heaven. 


3, The Manicheans said that although the Son of God always 
existed, and came down from heaven, yet He had flesh not really 
but only apparently. But this is false, since it was unbecoming for 
the Teacher of truth to have anything false about Him. Therefore 
since He had flesh ostensibly, He really had it. Thus it is said: 
“Handle and see; for a spirit hath not flesh and bones, as you see 
me to have.“ Therefore, in order to exclude this, they added, 


And He took flesh. 


4. Ehion,®* who was of Jewish nationality, said that Christ was 
bom of the Blessed Virgin from sexual intercourse and fecunda- 
tion by the male seed. But this is false, since the Angel said, “For 
that which is conceived in her is of the Holy Spirit”? Therefore 


. holy Fathers excluded this by adding, By the power of the Holy 
irit, 


81 
g John 6:38 
83 Luke 24:39 
8 Currently this is translated: And became man. 
a0 Ebionites were a sect whose doctrines were a mixture 
85%! Unosticism and Judaism. 
Matt. 1:20 
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‘ne. while confessing that Christ was conceived by the 
eae ght that the Holy Spirit fashioned a heavenly 
body which He placed in the Virgin's womb; this was Christs 
body. Thus the Blessed Virgin’s cooperation was reduced to her 
serving as a place for Christ’s body. Hence Valentine said that 
Christ’s body passed through the Blessed Virgin as through a 
channel. But this is false, because the Angel said, “The Holy One 
that shall be born of thee shall be called the Son of God.” And 
the Apostle says, “When the fullness of time came, God sent His 
Son made of a woman.”®” For this reason they added, Bom of the 
Virgin Mary. 










\ 6. Arius and Apollinarius said that though Christ was the 

\ Word of God born of the Virgin Mary, He had no soul but the 
\ Godhead in lieu thereof. But this is contrary to Scripture, for 
Christ said, “Now is my soul troubled”38 and “My soul is sorrowful 
ven unto death.”®? The holy Fathers excluded this by adding, 
And became man, because a man is composed of a soul and a body. 
So Citrist had whatever a man can have, except sin. 


especially the t of Eutyches, who maintained that the divine and 
human nature 


5 John 12:27 
Matt. 26:38 
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g. Nestorius. The error of Nestorius also s 
he said that the Son of God was united to m; 

indwelling. But this is false, because then He would a 7 
but in a man. That He became man is declared by the Apostle: 
«He was in habit found as a man.” “yp seek to kill me aa 
who have spoken the truth to you, which I have heard of God”! 


tands condemned, for 


be aman, 


C. Benefits of belief in the Incarnation 


From what has been said we may gather a few points for our 
instruction: 


1. Our faith is strengthened. For instance, ifanyone were to tell 
us about a distant country which he had never visited, we would 
not believe him to the same extent as if he had been there. 
Accordingly, before Christ came into the world, the patriarchs, 
prophets, and John the Baptist said certain things about God, 
but men did not believe them as they believe Christ Who was 
with God, Who indeed was one with God. For this reason our 
faith is very strong, seeing that we have received it from Christ: 
“No man has ever seen God; the only begotten Son, Who is in 
the bosom of the Father, He hath declared Him. ” So it is that 
many mysteries of faith have been made known to us after the 
coming of Christ, which until then were hidden. 


2. Our hope is raised, because it is evident that God's Son took 

our flesh and came to us not for a trifling reason, but for ps 

exceedingly great good. He bound Himself to us, as it = 7 
eigning to take a human soul and body and to be born o 


oy Phil. 2:7 
92 John 8:40 
John 1:18 
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Virgin, in order to bestow His Godhead on us. Thus 
man that man might become God: “By Whom w 
through faith into this grace wherein we stan 
hope of the glory of the sons of God. 


e beca 
d e have a 
>and Slory if k 
€ 


3. Our charity is inflamed, because there is NO greater roof 
God's love than that God the Creator became a Creature i 
our Lord became our brother, and that the Son of God beim 
the Son of man: “God so loved the world that He gave His on} 
begotten son.””t The very thought of this should kindle 
inflame our hearts with the love of God. 


4. We are encouraged to keep our souls pure, because our na- 
ture was ennobled and raised through being united to God, to 
the extent of being assumed into union with a divine Person, 
Thus after the Incarnation the Angel would not allow St. John 
to worship him,” whereas an angel had suffered this from even 
the greatest patriarchs,” Consequently, man ought to bear this 
exaltation in mind, and in consideration of it should disdain to 
debase himself and his nature by falling into sin. For this reason 
St. Peter says, “By Whom He hast given us most great and 
Precious promises; that by these you may be made partakers of 


the divine nature, flying the corruption of that concupiscence 
which is in the world.” 


5. Our desire to go to Christ is inflamed. For a man whose 
brother is king in a far distant country will have a great longing 


» Rom. 5:2 

ss John 3:16 

ae Rev. 22:8,9 

ces Cf. Gen. 18:2; 19:1-2 
2 Pet. 1:4 
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him, to be with and stay with him. Thu 
to go tO brother we should long to be with Ẹ 
Christ is out : “Wheresoever the body is, there will the eagles 
united to Him: ether.°8 The Apostle also desired “to be dis- 
be gathered i with Christ,"99 This same desire increases in us 
solved ean a on Christ’s Incamation, 
when W 


8, secing that 
lim and to be 


vo Matt. 24:28 
Phil. 1:23 
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HE SUFFERED UNDER PONTIUS P 
IL 
WAS CRUCIFIED, DIED AND WAS BURIED 


A. Christ’s death is difficult to conceive 

Just as a Christian is required to believe in the Incarnation of the 
Son of God, so is it necessary that he believe in His Passion and 
Death, because as Augustine says, “His birth would have profited us 
nothing had we not profited by His Redemption.” 

That Christ did indeed die for us is so hard to conceive that 
scarcely is our mind able to grasp it; in fact it is utterly beyond our 
understanding. The Apostle insinuates this when he says, “I work a 
work in your days, a work which you will not believe if any man 
shall tell it to you.”!™ In fact, so great is God’s favor and love in our 
regard that He has done more for us than we are able to understand. 
However, we are not to believe that Christ suffered death in such a 
way that His Godhead died, but that His human nature died; for He 
died not as God, but as man. This may be illustrated by examples. 


l. The analogy in ourselves. It is clear that when a man dies, 
it is not the soul, but the body or the flesh that dies when body 
and soul are separated, Accordingly when Christ died, it was not 
His Godhead that died, but His human nature. But surely if the 


100 
Acts 13:41 (quoting Hab. 1:5) 
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Jews did not kill His Godhead, they sinned nom 
had killed any other man. Ore than ig they 


I reply that a man who besp is as guil 
though he had bespattered the king himself, Hence i Ta 
though they could not slay God, yet for slaying the human bie, 
wherewith Christ was clothed, were punished as th > 
slain the Godhead. 


ough they had 


atters a king’s robe ; 


2. The analogy of a king’s parchment. As we have said above 
the Son of God is the Word of God, and the Word i 


of God was 
made flesh even as the king’s word is inscribed on parchment. If, 
then, 


one were to tear the king’s parchment, he would be held 
as guilty as if he had torn the king’s word. Hence the Jews are 
held to be as guilty as if they had slain the Word of God. 

B. Why Christ suffered for us 

But what need was there for the Wo 
the need was great ma 
necd for a remedy for si 
what we ought to do. 


td of God to suffer for us? That 
y be assigned to two reasons. One was the 
n; the other was the need for an example of 


1. Christ’s passion remedies the evils incurred through sin. 
We find a remedy inasmuch a 


s Christ’s Passion proves a remedy 
for all the evils that we incur through sin. These evils are of five 
kinds: 


a. The stain of sin. 
Just as virtue is the 


happencth it, 
land?. 


For when a man sins, he defiles his soul. 

soul’s beauty, so is sin its stain: “How 
O Israel, that thou art in thy enemies 
Thou art defiled with the dead.”!9! This is removed 


| OI Bar, 3:10,11 
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t's Passion, for Christ by His Passion poured out His 
gs a laver in which sinners are cleansed. “He hath 


aashed US from our sins in His own blood.”!™ Now the soul 


cleanse l 
blood derives the power of regeneration. Consequently, when 


a man defiles himself with sin, he does an injury to Christ, 
and sins more grievously than before he was baptized: “A man 
making void the law of Moses dieth without any mercy under 
wo or three witnesses; how much more, think you, he 
deserveth worse punishments who hath trodden underfoot 


the Son of God and hath esteemed the blood of the testament 


b. The anger of God. For just as a carnal man loves carnal 
beauty, so does God love spiritual beauty, which is that of the 
soul, When, therefore, the soul is defiled by sin, God is 
offended and the sinner becomes an object of His hatred: “To 
God the wicked and his wickedness are hateful.”!* But 
Christ’s Passion removes this, because He atoned to God the 
Father for sin, for which man himself was unable to atone. 
Christ's charity and obedience were greater than the sin and 
disobedience of the first man: “When we were enemies we 


were reconciled to God by the death of His Son.” 


j Weakness, which we incur because a man thinks that ifhe 
sins once he will be able afterwards to refrain from sinning, 
whereas it is quite the reverse that happens. For by the first 
sin he is weakened and is more inclined to sin again; also sin 


102 

103 Rev. 1:5 

104 Heb, 10:28,29 

105 Wisd. 14:9 
Rom. 5:10 
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has a greater power over him. Moreover, so far m 
concerned, he puts himself in a state from which thers E i 
pe—like a man who jumps into a well—except m 
od. So after man had sinned, our a z 
d corrupted, and thus man was more H 


esca 
power of G 
weakened an 
sin. 
But Christ diminished this weakness and infirmity, a} 
though He did not remove it altogether. And yet man is y 
strengthened and sin is so weakened by Christ’s Passion, that 
sin has no longer such power over him. Man, by the help of 
God's grace bestowed in the Sacraments, which derive their 
efficacy from Christ's Passion, is able to endeavor toarise from 
hissins. Thus says the Apostle, “Our old man is crucified with 
Him, that the body of sin may be destroyed”! For before 
Christ’s Passion there were few who lived without falling into 


mortal sin, whereas afterwards many have lived and are living 


without mortal sin. 


d. The debt of punishment, which we incur because God’ 
justice demands that whoever sins should be punished. Now 
punishment is awarded according to guilt. Thus, since the 
guilt of mortal sin is infinite, being against the infinite good 
(namely, God) Whose commandments the sinner holds in 
contempt, it follows that the punishment due to mortal sinis 
infinite. 

But Christ by His Passion delivered us from this punish 
ment which He bore Himself “He bore our sins in His 
body" (ie, the punishment due to our sins). For His 
Passion was so efficacious that it suffices to atone for 8 
sins of the whole world, even of a hundred thousand Wo! 


106 
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for this reason when a man is baptized he is released from all 
his sins; 8° also it is that a priest forgives sins; and again that 
the more a man conforms to the Passion of Christ, the more 
is he pardoned and the more grace he merits. 


e, Banishment from the kingdom. Those who offend their 
kingare compelled to leave the kingdom, and thuson account 
of sin man is banished from paradise. For this reason, imme- 
diately after he had sinned Adam was banished from paradise 
and the gates of Eden were closed. 

But Christ by His Passion opened the gates and recalled 
the exiles to the kingdom. For when Christ's side was pierced, 
the gates of paradise were opened, and by the shedding of His 
blood the stain of sin was wiped away, God was appeased, 
man’s weakness was removed, his punishment was expiated, 
and the exiles were called back to the kingdom. Hence the 
thief received the immediate response, “This day shalt thou 
be with me in Paradise.”!©8 This had not been said of old— 

not to Adam, not to Abraham, not to David. But “this day” 
(i.e., as soon as the gates were opened) the thiefhaving sought 
pardon, found it: “Having...confidence in the entering into 


the holies by the blood of Christ"? 


2. Christ's passion as a model of virtues 

Accordingly it is clear how profitable was Christ’s Passion as a 
remedy, but it is not less profitable as an example. For as St. 
Augustine says, Christ’s Passion affords us a model in all the 
circumstances of life, since whoever wishes to lead a perfect life 
needs only to despise what Christ despised on the Cross and to 


108 
o Luke 23:43 
Heb. 10:19 
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at He desired. There is no virtue an example of wh 
ich 


desire wh 
don the Cross. 


we do not fin 


a. Charity. If you seck an example of charity, “greater | 
hath noman than that he lays down his life for his friends mt 
and this Christ did on the Cross. If He laid down His if fo 
us, we should not deem it a hardship to suffer any si 
whatever for His sake: “What shall I render unto the Lord for 
all the things which He hath rendered to me?” 


b. Patience. If you seek an example of patience, you will find 
a most perfect example on the Cross. For a man’s patience is 
proved to be great on two counts: either when he suffers great 
evils patiently or when he suffers that which he is able to 
avoid yet does not avoid. 

Now Christ suffered greatly on the Cross: “O all ye that 
pass by the way, attend and see if there be any sorrow like unto 
my sorrow.”! 12 And He suffered patiently inasmuch as “when 
He suffered He threatened not.” 13 «He shall be led asa sheep 
to the slaughter, and shall be dumb as a lamb before His 
shearer.”!!4 

Moreover He could have escaped but did not escap“: 
“Thinkest thou that I cannot ask my Father and He will give 
me presently more than twelve legions of angels?” ? Great 
therefore was Christ's patience on the Cross: “Let us tun by 
patience to the fight proposed to us; looking on Jesus the 


us$ 
” Mate, 26:53 
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and finisher of faith Who, having joy set before Him, 
endured the Cross, despising the shame.”!!6 


: Humility- If you seek an example of humility, look on the 
fod. Although He was God, He chose to be judged by 
Pontius Pilate and to suffer death: “Thy cause hath been 
judged as that of the wicked”!!” Truly as that of the wicked 
þecause: “Let us condemn Him to a most shameful death.”! 18 
The Master chose to die for His servant; the Life of the Angels 
suffered death for man: “Made obedient unto death.”!!? 


d. Obedience. If you seek an example of obedience, follow 
Him Who was made obedient to the Father even unto death: 
“As by the disobedience of one man, many were made sinners, 


salso by the obedience of one, many shall be made just”! 


e. Contempt for earthly things. If you seek an example of 
contempt for earthly things, follow Him, the King of kings | 
and Lord of lords, in Whom are the treasures of wisdom; and 
see Himon the Cross, despoiled, derided, spat upon, scourged, 
crowned with thorns, served with gall and hyssop, dead. 
Therefore, take no account of your apparel or possessions, 
since “they parted my garments amongst them” ` ; nor of 
honors, since I suffered Myself to be jeered at and scourged; 
hor of rank, since they plaited a crown of thorns and placed 
it on my head; nor of pleasures, since “in my thirst they gave 


Ps. 21:19 


wore 
Tb APOSTLES CREE 


sank 22 Thus Augustine In commenting, 
neto delok, before Him, enga | 
me a Who having Joy act DEK » CN uted the 
P u J s 
Heb, 12: 


eee | 
ising the shame”) says, “Christ the man tes 
ap lal tng 


‘td 
Cms, de inga In order to tench us to despise them,” 
ng 


alt earthly th 


My ne 


44 


V 


HE DESCENDED INTO HELL 


As we have stated, Christ’s death, like that of other men, consisted 
in the separation of His soul from His body. But His Godhead was 
so inseparably united to the man Christ that although His soul and 
body were separated from each other, His Godhead always remained 
most perfectly united to both His soul and His body. Consequently, 
inthe tomb there was His body, together with the Son of God, Who 
together with His soul descended into Hell. 


A. Reasons for Christ’s descent into hell 


There are four reasons why Christ, together with His soul, de- 
scended into hell: 


1. That He might bear the whole punishment of sin, so that 
He might wholly atone for sin. Now the punishment of man’s sin 
was not only the death of the body. There was also a punishment 
in the soul, for seeing that sin had been committed in the soul, 
the soul was punished by being deprived of the beatific vision 
and as yet no atonement had been offered for the abolishment 
of this punishment. For this reason, after their death and before 


the coming of Christ, all, even the holy patriarchs, went down 
Into hell, 
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So in order to bear the entire punishme ii 
Christ chose not only todie but also that His soul should ws 
into hell. Thus itis said: “Iam counted among them tha ea 
into the pit. Tam become as a man without help, free im Mi 
dead."! For others were there under constraint, 
was there as free. 


nt due 5 


whereas Chris 


2. That He might bring perfect succor to all His friends 

He had His friends not only in the world but also in hell, since 
one is Christ's friend by having charity and in hell there were 
many who had died in charity and faith in Christ to come, such 
as Abraham, Isaac, Jacob, Moses, David, and other tighteous and 
perfect men. And since Christ had Visited His friends in the 
world and had succored them by His death, He wished to visit 
His friends who were in hell and succor them by coming to them: 


“I will penetrate to all the lower Farts of the earth, and will 


behold ail that sleep, and will enlighten all that hope in the 
Lord.”"* 


3. That He might completel 
man’s triumph over another is 
not only in the open field, b 
deprives him of his kingdom 


y Overcome the devil, since a 
complete when he conquers him 
utattacks him in his stronghold and 
and even of his dwelling place. Now 
Christ had triumphed over the devil! 23 and had conquered him 
on the Cross, Thus He said: “Now is the judgment of the world; 
now shall the prince of this world” (i.e, the devil) “be cast 
out"! And, therefore, that His victory might be complete, it 
was His will to deprive the devil of his throne an dimprison him 
ra PRBS 
iz Ecclus. 24:45 


ia n He was tempted į 
* John 12:31 Pein the desert 
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| 
‘ soils: 
off ja ae onfidently, openly triumphing over them in 


wforeover since Christ had been given power and possession 
nand on carth, He wished to take possession of hell, so 
e the Apostle, “In the name of Jesus every knee 
auld bow of those that are in heaven, on earth, and under the 
‘atl “In my name they shall cast out devils.” 


4, To deliver the saints who were in hell. For just as Christ 
wished to suffer death that He might deliver the living from 
death, so did He wish to descend into hell in order to deliver 
those that were there: “Thou also by the blood of thy testament 
hath sent forth thy prisoners out of the pit wherein is no 


water” 2° “O death, I will be thy death; O hell, I will be thy 


bite.”! 
For although Christ destroyed death altogether, He did not 
altogether destroy hell, but took a piece out of it, as it were, in 
that He did not deliver all who were there, but only those who 
were free from mortal as well as original sin. As regards the latter, 
they were freed personally therefrom by circumcision or before 
an eer (in the case of those who died before 
hie i : reason) by the faith of their parents who were 
ae r (in the case of adults) by sacrifices and their faith in 
come. 
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Yet all these were in hell as having contracted —_ | 
from Adam, from which, as members of the huma Origina] Sh 
could not be freed except by Christ. Therefore, He acs, the, 
those who had gone down there with the stain of mo eft h 
well as the uncircumcised children; and in this sense > Sin ag 
hell, I will be thy bite.” Thus we know that Christ den © 
into hell, and why. “endeg 
B. What we may learn from Christ’s descent into hell 
From this exposition we may gather four points for Our instruction 


1. A firm hope in God, becau 
afflictions may be, he should al 
trust in Him. Nothing is so gri 
freed those who were in hell, 


se no matter how great a man’s 
ways hope in God’s assistance and 
€vous as to be in hell. So if Christ 


anyone—provided he is a friend of 


God—should be confident that God will deliver him from his 
straits whatever they are: “She (wisdom) forsook not the just 
when he was sold...and went down with him into the pit, and in 
bands she left him not.”!32 And seeing that God gives special 
assistance to His servants, anyone who serves God should be full 


of confidence: “He that feareth the Lord shall tremble at noth- 
ing; he shall not be afraid, for He is his hope.” 33 


2. We ought to conceive fear and cast away presumption. For 


although Christ suffered for sinners and descended into hell, yet 
He did not deliver all, but only those who were free from mortal 
sin (as we have said) whereas He left those who had died in 
mortal sin. Consequently no one who goes down to hell in astatè 
of mortal sin may hope for pardon, but he will remain in hell as 


long as the holy Fathers remain in paradise, i.e., for all eternity: 


a Wisd. 10:13,14 
Ecclus. 34:16 
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HE DESCENDED INTO HELL 


a hall go into everlasting punishment: but the just into 
Tb nl 


ould bear this in mind. For as Christ descended into 
‘ lvation, so we ought to take care to descend there 
pell for a its punishments, even as did the saintly Hezekiah: 
proonside idet of my days I shall go to the gates of hell.”!35 
qadin ho in thought frequently goes down to hell in life, 
age = go down there in death, because such thoughts 
snot likey from sin. Thus we observe that the people of this 
a a of evil-doing for fear of temporal punishment. 
Jaane more, then, should they be wary for fear of the 
DE tofhell, which is greater both in respect to its severity 
sAn to its manifold nature: “Remember thy last end, 


-_. 0136 
md thou shalt never sin.” 


4, We may gather an example of love. Christ descended = 
hell in order to deliver His own. So, too, we ought to ae 
there in order to succor our friends, inasmuch as they are help a 
Therefore we ought to succor those who are in purgatory. Sure y 
he would be very cruel who would not succor his friend in an 
earthly prison; much more cruel, then, is he who does oe anne 
his friend in purgatory, since there is no comparison berw een 
world’s punishments and those of purgatory: “Have pity on ae 
have pity on me, at least you my friends, for the hand of the 

hath touched me.”!? “It is a holy and wholesome poner to 
Pray for the dead that they be loosed from sins.” — According 


4 Matt. 25:46 
136 Isa. 33:10 
137 Ecclus. 7:40 
533405 19:2] 


~ 2 Mach. 12:46 
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. this succor ÍS given to them under thr. 

and by almsgiving. And cai forms: 

Anditisno wonder, seeing that even ol adds. | 
İs w 


e friend can pay 4 debt for another (but this appli 
Les onl: 
¥ to 


those who are in purgatory). 
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VI 


ON THE THIRD DAY HE ROSE AGAIN 
FROM THE DEAD 


l 4 Christ rose from the dead in order to teach us 
; Man needs to know two things: the glory of God and the punish- 
ent of hell. For through being drawn by His glory and terrified by 
: t ments, men are careful on their own account and refrain 
l fom sin. Yet these things are very difficult for a man to know. As is 
Sid of God's glory, “Who shall search out the things that are in 
heaven?” This, however, is difficult to the earthly-minded be- 
cause “he that is of the earth...speaketh of the earth”! whereas it 
snot difficult for the spiritual man, because “he that cometh from 
heaven is above all.”!4! Hence God came down from heaven and 
took flesh in order to teach us heavenly things. 
lt was also difficult to know about the punishments of hell, for 
| w man hath been known to have returned from hell,”!*” which is 
gidin the person of the wicked. But it cannot be said now, since 
istas He came down from heaven in order to teach us heavenly 
e ni He come back from hell in order to teach us about 
sequently we must believe not only that He became man 





139 
19 Wisd. 9:16 
w J0hn 3:31 
ig Ibid. 

Wisd. 2:1 
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rad but aise th | 
u hea l eae On the thinl day, He rose again from the qy i 
i 


at He rose again from the dead. And ies 
R 


p, Christ’ resurrection differs from pa ecard 

a g we are aware, there were ‘iad eit 
Now, a at $3 she widows son, and the daughter of thene | 
ee. But Christ's resurrection differs ftom the tesy, 
of the synagon 


rection of these and of others in four respects. 


r in the cause of their resurrection, in that oth. 
ack to life arose not by their own power but either 
orat the prayer of a saint, whereas Christ arose 
by His own power. For He was not only man but God, and the 
Godhead of the Word was never separated either from His sou 
or from His body. Therefore, whenever He chose, His body could 
resume His soul and His soul could resume His body: “I have 
power to lay down my life and I have power to take it up 
again.” 

And although He died, it was neither through weakness not 
of necessity, but through power, since He chose to die. This is 
evident from the fact that in the moment of dying He cried out 
with a loud voice,!*? which others cannot do at the moment of 
death, for they die from weakness. For this reason, the centurion 
exclaimed, “Verily this was the Son of God.”!8 Therefore, just 
as by His own power He laid down His life, so by His own pow" 
He took it up again, For this reason it is said, He rose again, & 


1. They diffe 
erswhocameb 
by Christ's power 





143 
4 John 11:1-44 
tas Luke 7:11-16 
ti Mark 5:35-43 
147 10ħn 10:18 
rag Matt. 27:50 
Matt, 27:54 


ON THE THIRD DAY HE ROSE AGAIN 


up as though by another: “I have slept and 
not that He oe ese I have risen up.”!® Nor is this con- 
pave ta va PR words, “This Jesus hath God raised again,” !50 
| per the Father and the Son raised Him up, since the 
es power is one and the same as the Son’s. 
Fa 

differ in the life to which each rose again, for Christ 
pr lorious and incorruptible life: “Christ is risen from 
poe T a the glory of the Father,” !5! whereas others 
n — oik same life which they had before, as in the case 
rise a 


of Lazarus and others. 


‘ffer i i it and efficacy, for by virtue of 
differ in their fruit an . 

; esurrection all rise again (“Many bodies of the saints 
en d lept arose”? 2) and the Apostle declares that (Christ 
: ” 
ae fom the dead, the first fruits of them that sleep.” ?? And 
bho how Christ by His Passion attained glory (“Ought not 
Christ to have suffered these things and so to enter into His 
glory?”**) in order to teach us how we may be able to attain 
glory: “Through many tribulations we must enter into the king- 

dom of God.” 


4. They differ with regard to time. Christ rose again on ei 
third day, whereas the resurrection of others is deferred to the 
end of the world (except in special cases where some have been 
privileged to rise again earlier, as, for instance, the Blessed Virgin 


149 

is Ps, 3:6 

ii Acts 2:32 

ves Rom. 6:4 

153 Matt. 27:52 

154 1 Cor, 15:20 

m Luke 24:26 
Acts 14:21 


53 


THE APOSTLES’ CREED 


and, according toa pious tradition, St. John the Evan 7 
reason for this is that Christ’s resurrection, death, andi, The 
for “our salvation,”!°© and therefore He Chose to ii Were 


4 . rise ao, 
such time as would be profitable for our salvation, Had Nabe at 
again at once, people would not have believed that € tisen 


; ; i He had die 
and if He had delayed His resurrection for a long ilime d 
disciples would not have remained faithful, and consequ. His 
His Passion would have profited no one: “Wh ntl 


157 at Profit is there i 
my blood whilst I go down to corruption” >’ For this reason, He 
rose again the third day, that it might be believed that He died 


and that the disciples might not lose faith in Him. 


C. What Christ’s Resurrection teaches us 
From the above we may gather four points for our instruction: 


1. We should strive to rise again spiritually from the death of 
the soul which we incur by sin, to the life of tighteousness 
which becomes ours by repentance. Thus the Apostle says, ‘Rise, 
thou that sleepest, and arise from the dead, and Christ shall 
enlighten thee.”!°8 This is the first resurrection: “Blessed...is he 
that hath part in the first resurrection,” !59 


2. We should not delay rising again until the time of death, 
but should do so quickly, seeing that Christ rose again on the 
third day: “Delay not to be converted to the Lord, and defer it 
not from day to day.”!® For when you are burdened with sick- 
ness, you will be unable to think of those things which concem 


15 The Nicene Creed 
‘a Ps. 29:10 
‘em Eph. 5:14 
‘iss Rev. 20:6 
Ecclus. 5:8 





ON THE THIRD DAY HE ROSE AGAIN 


pman also because by persisting in sin you forfeit a 
out salvat?” nod works that are done in the Church, besides 
Moreover, the longer the devil possesses 


aall the goo 
parein? many evils- 
loath he is to lose his hold on us. 


a says, the more 

W should rise again to an incorruptible life. In other 
a should rise so as not to die again, through having the 
eS a: “Christ rising from the dead dieth now 
eath shall no more have dominion over Him....So do 
iso reckon that you are dead to sin, but alive unto God, in 
sie Jesus our Lord. Let not sin therefore reign in your mortal 
a xas to obey the lusts thereof; neither yield ye your mortal 
body, so as tO obey the lusts thereof; neither yield ye your 
members as instruments of iniquity unto sin, but present your- 
selves to God as those that are alive from the dead.”!©! 


4, We rise to a new and glorious life by avoiding whatever 
was an occasion or a cause of death and sin: “As Christ is 
risen from the dead by the glory of the Father, so may we also 
walk in the newness of life.”!6? This new life is the life of 
righteousness which renews the soul and brings us to the life of 
glory. Amen. 


141 
16) Rom. 6:9, 10-13 
Rom. 6:4 
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VII 


HE ASCENDED INTO} 
AND IS SEATED AT THE RIGHT HAE 
OF GOD, THE FATHER ALMIGHTY 


Furthermore we must believe in Christ's ascension, that He as- 
cended into heaven on the fortieth day after His resurrection 
Hence the words, He ascended into heaven. In this connection we 


must observe three things—namely, that Christ’s ascension was 
sublime, reasonable, and profitable: 


A. Christ’s ascension was sublime 
It was sublime, since He ascended into heaven. This is expounded 


in three ways: 


1. He ascended above all the corporeal heavens: “He...as- 
cended above all the heavens.”!® This was realized first of all in 
Christ, since hitherto there was no earthly body except on earth. 
In fact, even Adam was in an earthly paradise. 


2. He ascended above all the spiritual heavens, i.e., above 
Spiritual natures: “Raising (Jesus) up from the dead and setting 


'9 Eph. 4:10 
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e heavenly places, above a. 

and virtue, and dominion, and every na Pri 

this world, but also in that which ig i 
1] things under His feet”! 


is right hand in th 
p 


t 
Come: 





3, He ascended even £0 the Father’s throne: “Lo, one like p 
e with the clouds of heaven; and He came ey 
,,7!© “And the Lord Jesus after He haj 


them was taken up tO heaven and sitteth at the tigh 


hand of God. 


Right hand is not to be taken literally, but metaphorically} 


when we speak of God. For Christ as God is said to sit “at the 
right hand of the Father,” ie, in equality with the Father, while 
as man He sits at the right hand of the Father as being next to 
Him in the ‘mightier goods. Now this is what the devil craved 
for: “I will ascend into heaven. will exalt my throne above the 
stars. | will sit in the mountain of the covenant, in the sides of 
the north. I will ascend above the height of the clouds. I will be 
like the most High.”!°8 But Christ alone arose to that height, 
and therefore it is said that He ascended into heaven, and is seated 
at the right hand of the Father. “The Lord said unto my Lord, ‘Sit 
thou at my right hand,”!® 


: veh ascension was reasonable 

or three r ist’ i i 

5 easons, Christ's ascension was reasonable, sinc 
into heaven”: 


e it was 


164 
165 Eph. 1:20-22 
166 Dan. 7:13 
167 ee 
163 >t thomas Aqui 
lsa. 1413 14 Summa Theologica, II, Q. 58, art 3. 


169 
Ps, 109:1 
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HE ASCENDED INTO | IEAVEN 


j, Heaven was duc to Christ according to His nature, f 
i natural for a thing to return to the place where it ori i ; ee 
Now Christ drew His origin from God Who is above aes 
the Father, and am come into the world; a Al ae 
id and I go to the Father”! "No man ia n I leave 
n but He that descended from heaven, the e 
oT] And though the saints ascend to TRE 
they do not do so as Christ did, because Christ ascended by His 
own poweh whereas the saints are drawn up by Christ: “Draw me 
after heel Or it may be said that no man but Christ has 
sscended into heaven, because the saints do not ascend there 
except as members of Christ, Who is the head of the Church: 
“\Wheresoever we body shall be, there shall the eagles be gath- 


ered together.” 


2, Heaven was due to Christ because of His victory, for He 
was sent into the world in order to fight the devil and He 
chis why He merited to be exalted above all 


overcame him, whi 
things: “I have overcome and am set down with my Father on 


His throne.” 


3. It was reasonable on account of His humility. There never 
was humility so great as that of Christ, Who although He was 


God, chose to become mans 
chose to take the form of a servant, 


death)? and descended into the dep 


merited to be exalted to the heights of heav 


i John 16:28 
172 John 3:13 
173 Vulg. , “Draw me: we will run aft 
iti Matt. 24:28 
p Rew. 3:21 
Phil. 2:8 


er thee” (Song of Sol. 1:3) 
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ility is the road to exaltation, « 
e humility is 9176 « € tha | 
of God, E | be exalted. He that descendeg is th 
pane ascended above all the heavens, 
same also 


ist’ nsion ras p f . 
: i fitable: 
In aree a py 


ded in Orde 

i inasmuch as He ascen ‘i 

1. As s is a knew not the way but He showed itto 

i is ka 

lead us kali goup that shall open the way before o An j 

he ance in order to assure us of posesion of the heavenly 
ascen : 

ae “I go to prepare a place for you. 


2. To increase our confidence in Him, for a l 5 
i intercede for us: “(He is able...to save... 7 me 

ae by Him, always living to make intercession for ait 

reas are with the Father, Jesus Christ the just. 


3. To draw our hearts to Himself: “Wheresoever z >a 
is, there also is thy heart,”!8? so that we may eat i 
things. Hence the Apostle says, “If you be risen wi te a 
the things that are above, where Christ is sitting at the rig 


i at are 
of God. Mind the things that are above, not the things th 
upon the earth.”!83 


sap Luke 14:11 
ai Eph. 4:10 
196 Mic. 2:13 
1 John 14:2 
isı Heb. 7:25 
182 l John 2:1 
is Mate. 6:21 
Col. 3:1-2 


VIII 


HE WILL COME AGAIN TO JUDGE 
THE LIVING AND THE DEAD 


belongs to Christ 
Ir belongs to the office of a king and of a lord to judge: “The king 
that sitteth on the throne of judgment scattereth away all evil with 
his we” Since, then, Christ ascended into heaven and sits at 
the right hand of God, as Lord of all, it is evident that judgment 
belongs to Him. For this reason, in the rule of the Catholic Faith 
weconfess that He will come to judge the living and the dead. The same 
isexpressed in the words of the angels: “This Jesus Who is taken up 
fom you into heaven, shall so come, as you have seen Him going 
into heaven.”! 
Three points must be considered in connection with this judg- 

ment: 1) the form of the judgment, 2) that this judgment is to be 


feared, and 3) how we are to prepare for this judgment. 


A. Judgment 





B. The form of the judgment 


Regarding the form of the judgment, three points must be con- 


ioe 1) Who will judge?, 2) Who will be judged?, and 3) On 
twill they be judged? 


184 
i Prov, 20:8 
Acts 1:11 
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1. The judge is Christ: “It is He Who was appointed p 

be the judge of the living and the dead,”!86 yhe fhe ie : 
living to signify those who live aright and the dead to ý e the 
sinners, or we take the living to mean those who literally wig 
be actually alive and the dead to mean those who |; teally 

have died. Christ judges not only as God, but also ite mal 
three reasons: » for 
a. So the judged may see their judge. Christ is the judge be. 
cause those to be judged should see the judge. But the G a 
head is an object of such great delight, that no one can see it 
without joy; thus, none of the damned will be able to see it, 
since then he would rejoice. Hence it is necessary that Christ 
appear in the form of man so as to be seen by all: “He hath 


given Him power to make judgment because He is the Son of 
9187 
man. 


b. He deserves to be judge. Christ is the judge because He 
merited this position as man. Since as man He was judged 
unjustly, God made Him judge over the whole world: “Thy 


cause hath been judged as that of the wicked; cause and 
judgment thou shalt recover”! 


c. So that men might not lose all hope. Christ is the judge 
so that men—being judged by a man—will not lose all hope. 
For if God alone were judge, men would lose hope through 
terror: “They will see the Son of man coming in a cloud.” 


ar Acts 10:42 

188 John 5:27 

is 100 36:17 
Luke 21:27 


62 


HE WILL COME AGAIN To JUDGE 


ail will be judged (past, present, and future), Thus the 
l se says “We must all be manifested before the judgment- 
we Christ, that everyone may receive the proper things of the 
# according as he hath done, whether it be good or eyil”! 
There are, 38 Gregory says, four different classes of those who 
eto be judged. First, those who are to be judged are either good 


of bad: 
a The wicked 


1. Some will be condemned but not judged (namely un- 
believers whose works will not be discussed) since “he that 
believeth not is already judged.”!7! 


2, Some will be both condemned and judged (namely 
the faithful who die in mortal sin): “The wages of sin is 
death.”!?? Because of the faith they had, they will not be 
excluded from the judgment. 


b. The good 


1. Some will be saved and will not be judged (namely 
those who for God’s sake are poor in spirit). Indeed, they 
will judge others: “You who have followed me, in the 
regeneration when the Son of man shall sit on the seat of 
His majesty, you also shall sit on twelve seats judging the 
twelve tribes of Israel.”!93 This refers not only to the 
disciples, but also to all the poor. Otherwise Paul, who 
K 2 Cor. 5:10 
192 John 3:18 


193 Rom. 6:23 
Matt. 19:28 
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labored more than the others, would not be 
number. Consequently we must understand these wet 
refer to all who follow the Apostles, and to men a 
apostolic spirit. Hence ee o stle says, “Know ye bt 
we shall judge the angels?” ' “The Lord will enter in 
judgment with the ancients of His people ang r 


princes.” 


2, Some will be both saved and judged (i.e., those wh, 
die in a state of righteousness). For although they dieg 
righteous, yet through being occupied with temporal mat- 
ters they fell somewhat, and so they will be judged yet 
saved. 


3, They will be judged on all their works» In fact, they will be 
judged concerning all their works both good and bad: “Walk in 
the ways of thy heart...and know that for all these God will bring 
thee into judgment.”!”° “All things that are done God will bring 
into judgment for every error, whether it be good or evil.” 
“Every idle word that men shall speak they shall render an 
account for it in the day of judgment.” Of thoughts it is said: 
“Inquisition shall be made into the thoughts of the ungodly.” 





Thus it is clear what will be the form of judgment. 





HE WILL COME AGAIN TO JUDGE 


judgment is to be feared 
C WAY Sent is to feared for four reasons: 
is 


’s wisdom. For He knows all— 
1, Because haa penne “all things are naked and 
thought 5 95,7200 and “all the ways of a man are open to His 
op is š las our words (“The ear of jealousy heareth all 
eyes: 1202) as well as our thoughts: “The heart is perverse above 
hing ad unsearchable. Who can know it?—I, the Lord, 
all things : the heart and prove the reins, Who give to everyone 
Who anne his way and according to the fruit of his devices.” 
aan r, the witnesses will be infallible, namely men’s own 
yous «Their conscience bearing witness to them and 
a hts between themselves accusing or also defending 
aan in the day when God shall judge the secrets of 
on 4 
04 


2 
men.” 


2, Because of the Judge’s power. For He is almighty in sae 
(“Behold the Lord God shall come with strength”) = fe ! 
almighty in others (“The whole world a fight wi Him 
against the unwise”). Hence Job a Whereas there is 
man that can deliver out of Thy hand,” and the Psalmist said, 
“fI ascend into heaven Thou art there; if I descend into hell 
Thou art present.” 08 


200 
20) Heb. 4:13 


Prov. 16:2 
s Wisd. 1:10 
Jer. 17:9,10 
sa Rom. 2:15,16 
z $a 40:10 
7 Wisd. 5:21 
1 10b 10:7 
Ps. 138:8 
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f the Judge’s inflexible w ney i the im 
3. Because 0 s the time to come will be the ime for stig 
for mercy, wherea sent time is ours, but the future will be od 
only. Thus the = ll take a time I shall judge Justices,” i 
alone: “When I s j the husband will not spare in the da 
jealousy ane yield to any man’s prayers; nor will he acce 
revenge; no 


$ 99 
ifts. 
for satisfaction ever so many g 


j ill present 
’s anger. For to the just He wi 
he Judge’s ang p Berit a 
4, Because of inseam nce: “They shall see the 2 
sii Ht But to the wicked He will ue angry an ae 
beauty.” : ountains, “Fa upon us an 
so that they ws aye e This wrath of BE a 
a th, name 
EPE AEN of God’s mind, but the series ‘Hon 
= inflicted on sinners. 
aioe tes = (ao be at the judgment; and yet 
straitened will the ways of si et them 
over and above, the Judge will be incensed agains 


D. How we are to 


prepare for the judgment 
Th 


i i j ent: 
ere are four remedies against this fear of the judgm 


1. Good deeds. “Wilt 


thou then not be afraid of the power? Do 
twhich is good; 


n 
: me. 
and thou shalt have praise from the sa 
2. Confession 
include th 
and rigor 


is should 
and Fepentance of the evil done. ae on 
. ? 
"ee conditions: sorrow of heart, shame in confe ià 
of satisfaction, These atone for eternal punishment. 
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„g which cleanses us from all stains: “Make unto 
4, Ae end of the mammon of iniquity that when you shall 
ve , i lasting dwellings.” 
yours „y receive you into everlasting gs. 
í y 
gil they m 
namely the love of God and our neighbor, for “char- 


4, Chany) Ititude of sins.” 


ity covereth a 


214 
ps Luke 169 
I Pet. 48; Prov. 10:12 
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IX 


I BELIEVE IN THE HOLY SPIRIT 


the Word of God is the Son of God, just as 
man’s word is a concept of man’s intellect. Now man’s word is 
sometimes a dead word; for instance, if he thinks of what he ought 
todo, but does not have the will to doit. Such is faith without works, 
in which case faith is said to be dead.2!6 But God's is a living Word 
(“The word of God is living” 17) and so in God besides the Word 
there is will and love. Hence Augustine says, “The Word of which 
we wish to speak is knowledge with love.”2!8 Now just as the Word 
of God is the Son of God, so is God’s love the Holy Spirit. Conse- 
quently a man has the Holy Spirit when he loves God: “The charity 
of God is poured forth in our hearts by the Holy Spirit Who is given 


to us.” 19 


Now some, through entertaini 
Spirit, held that He is a creature, | 
and that He is God’s servant and minister. Therefore, in order to 
condemn these errors, the holy Fathers added to the second 


[Nicene] Creed five clauses about the Holy Spirit: 


As we have said above, 


ng a false opinion about the Holy 
ess than the Father and the Son, 


Heb. 4:12 
ai De Trinitate 1X, 10 
Rom. 5:5 
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THE APOSTL 
Spirit 
A Characteristics of the Holy SP 
Ithough there are other spirits, namely the an. 
1. The Lord. a ws ministers: “Are they not all ministerin 
gels, B, a the Holy Spirit is the Lord: “God is a Spirii, 
spirits: oo, 2) 
i irit. l , 
Fee Sit of he Loni h ey 
O 3 


»223 the reason being that He makes us love God and cease 


liberty, rds, I believe in the Holy Spirit, the 


to love the world. Hence the wo 
Lord. 


2. The Giver of Life. The soul’s life is union with God, inas 
much as God is the life of the soul (just as the soul is the life of 
the body). Now the Holy Spirit unites us to God by love, for He 
is Himself God’s love, which is why He gives life: “It is the Spirit 
that quickeneth.”””* Hence they added, The Giver of Life. 


3. Who proceeds from the Father and the Son. The Holy 
Spirit is one in being with the Father and the Son, because just 
as the Son is God’s Word, so the Holy Spirit is the love of the 
Father and the Son. Consequently, He proceeds from both. And 


addition, Who Proceeds from the Father and the Son, from which 


eisnota Creature, 


22 
is Heb. 1:14 
222 John 4:24 
223 2 Cor. 3:17 
224 Ibid, 
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with thè Father and the Son He is worshipped and glorified 
ew worshipped equally with the Father and the Son: 
rn f ARRS shall adore the Father in spirit and in truth”? 
ei r SS” 2 . bod ee ~ s i 

epochal nations baptizing them in the name of the Father and 


a dof the Holy Spirit. %6 For this reason the 


Daa 


-oving Clause W 
aren and conified. 

3, He has spoken through the prophets. This clause, by which 
she Holy Spirit is declared to be equal to God, states that the 
holy prophets spoke on behalf of God. Now it is clear that if the 
Holy Spirit were not God, it could not be said that the prophets 
teon His behalf. But St. Peter states: “The holy men of God 
mke inspired by the Holy Spirit”??? “The Lord God hath sent 
me, and His Spirit." Therefore, we have this clause added: He 
hss spoken through the prophets. 

Hereby two errors stand condemned: the error of the Mani- 
cheans, who said that the Old Testament did not come from God 
(which is false since the Holy Spirit spoke through the prophets) 
and the eror of Priscilla and Montanus, who maintained that 
the prophets spoke not on behalf of the Holy Spirit but as though 
they were out of their minds. 





| B Fruits of the Holy Spirit 
_. Wederive many fruits from the Holy Spirit: 


: Forgiveness of sins. The Holy Spirit cleanses us from our sins. 
Thisis because a thing is repaired by the same one who made it. 


225 
2 John 4:23 
zy Matt. 28:19 
34 2 Per. 1:21 
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rated by the Holy Spirit because by Him Ory 
« for through loving His own goodness tha 
makes all pa “fall: “Thou lovest all the things that are, an i 
h rie ‘hings tha ou hast made.” In this sens 

did not allow Him to be barren,” 


hatest none 0 “G d's love 
Dionysius $9 : heart which is ruined by si 


One Hol Spirit: “Send forth Thy Spirit and they 
be restore i an THOU shalt renew the face of the earth”?! 
shall be - a Jer that the Spirit cleanses, seeing that all sins 
Nor need w ins are forgiven her, because 


i . “Many si 
are forgiven through love: en her, b 
she hath loved muc »232 “Charity covereth all sins.” “Char. 


‘ oo 
ity covereth a multitude of sins. 


e Holy Spirit enlightens our mind, be- 
it is through the Holy Spirit that we 
the Paraclete, Whom the Father 
will send in my name, will Himself teach you all things and will 
bring all things to your mind, whatsoever I shall have said to 
you.” “His unction teacheth you of all things.” 


2, Enlightenment. Th 
cause whatever we know, 
know it: “But the Holy Spirit, 


3. Adherence to the commandments. The Holy Spirit helps 
us (and to a certain extent compels us) to keep the command- 
ments. For no one can keep the commandments unless he loves 
God; “If any man loves me, he will keep my word.” 
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no Wisd. 11:25 
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232 Ps. 103:30 

233 Luke 7:47 

oy Prov. 10:12 

235 I Pet. 4:8 

n 0hn 14:26 

237 1 John 2:27 
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1 BELIEVE IN THE HOLY SPIRIT 


pe Holy Spirit makes us love God; therefore He helps 
ow ae commandments: “Į will give you a new heart, and 
„stokes new spirit within you; and I will take away the stony 
twill put f yout flesh, and I will give you a heart of flesh. And 
i ae spirit in the midst of you; and I will cause you to 


k a commandments and to keep my judgments and do 
wa 
238 


them: 


4, Hope. The Holy Spirit strengthens our hope of eternal life, 
i „much as He isa kind of surety that we shall inherit it. Hence 
fs Apostle says, “You were signed with the Holy Spirit of 
promise Who is the pledge of our inheritance 3? for He is, as it 
were, a token of eternal life. The reason is that eternal life is due 
toa man inasmuch as he is made a son of God. 

This is effected through his becoming like Christ; and a man 
becomes like Christ through having the Spirit of Christ, which 
is the Holy Spirit: “For you have not received the spirit of 
bondage again in fear, but you have received the spirit of adop- 
tion of sons whereby we cry: Abba (“Father”). For the Spirit 
himself giveth testimony to our spirit that we are the sons of 
God.”4 “And because you are sons, God hath sent the Spirit of 
His Son into your hearts crying: Abba, Father.”2*! 


5, Counsel. He counsels us when we are in doubt, and teaches 
uswhat is God’s will: “He that hath an ear let him hear what the 


Spirit an to the Churches.”-** “That I may hear Him as a 
master.”* 
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X 


THE HOLY CATHOLIC CHURCH 


Just as one man has one soul and one body yet many members, so 
the Catholic Church is one body, having many members. The soul 
that gives life to this body is the Holy Spirit. So after confessing our 
belief in the Holy Spirit, we are bid to believe in the Holy Catholic 
Church. Hence the Creed continues, the Holy Catholic Church. 

Here let it be observed that the word ecclesia (“church”) signifies 
“assembly.” Thus the Holy Church signifies the assembly of the 
| faithful, and the individual Christian is a member of the Church of 
- which it is said: “Draw near to me, ye unlearned, and gather 
yourselves together into the house of discipline.” 

This Holy Church has four conditions: she is one, holy, catholic 
(ie. universal), and strong (i.e, firmly established). 


A. The Church is one 

It must be noted that although various heretics have formed them- 

Selves into various sects, they do not belong to the Church, spill 

they are so many divisions, whereas the Church is one: “One is my 
ve: my perfect one is but one.” 
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The unity of the Church arises from three sources, 

1. From the unity of faith, since all Christians yop, — § 

the body of the Church have the same belief: “at : 
g Fy, a 

you..that you all speak the same thing and that ther " 

schisms among you.” “One Lord, one faith, one hesprsg i % 





f 
$ 
i 
| 
i 
4 


2, From the unity of hope, since all are confirmed in they 
of obtaining eternal life. Thus the Apostle says: “One kat 4 Y 

, beg aS 4 
one Spirit: as you are called in one hope of your calling"? | 





3, From the unity of charity, since all are united in lovinyG 
and bound to one another in mutual love: “The glory skit 
Thou hast given me, I have given to them—that they mzy ts 
one as we also are one.” 

If this love is true it is evinced in the mutual solicitude a4 
sympathy of the members: “That we may in all things gow 4 
in Him Who is the head, even Christ, from Whom the wh’: | 
body being compacted and fitly joined together, by what even 
joint supplieth, according to the operation in the measure d 
every part, maketh increase of the body, unto the edifying of ited 
in charity.”?? For each one ought to be of service to his neighbot 
by making use of the grace God has bestowed on him. Thus ™ 
man should think it of small account or allow himself to bec? 
off and expelled from this Church, for there is but one Chutes 
in which men find salvation, just as outside the Ark of Nosh" 
was not possible for anyone to be saved. 


Eph. 4:15,16 
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g The Church is holy 


san assembly of the good. Let it be observed 
„The ae aake assembly, that of the wicked: “I have 
ie assembly of the malignant.””?! But this is an evil 
ie fends Christ’s Church is holy: “The temple of God 
tt hich ye arer” 2 Hence the words, the Holy Church. 
iS 1 


2, The Church sanctifies its members. In this Church, the 


faithful are sanctified by four things: 


a, By washing them. The faithful are washed with the blood 
of Christ, just as when a church is consecrated, it is cleansed 
materially: “He hath loved us and washed us from our sins in 
His own blood.”?"? “Jesus, that He might sanctify the people 


by His own blood, suffered outside the gate.” 


b. By anointing them. They are sanctified by being anointed, 
because just as a church is anointed, so also are the faithful 
anointed with a spiritual unction for sanctification. Other- 
wise they would not be Christians, since Christ is the same as 
Anointed. This unction is the grace of the Holy Spirit: “God 
Who hath anointed us.”“°> “Ye are sanctified...in the name 
of our Lord Jesus Christ.” 56 


ft indwelling Trinity. They are sanctified by the in- 
welling Trinity, since wherever God dwells, that place is 


yo ee 
315 25:5 
953 | Cor. 3:17 
254 Rev, 1:5 
25 Heb. 13:12 
o ag Cor. 121 
are 1Cor. 6:11 ae 
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n257 « ; 
“ : i lace is holy. Holiness bec r 
holy: Verily, thisp Ometh T 


house; O Lord.” 


g God over them. They are sanctified bec, 


over them: “But Thou, O Lord, art amon 
9259 “46 


d. By mee 
is invoke 
ae name hath been called upon us. 
Therefore, we must beware, seeing that we are thus sie 
tified, lest by sin we defile our soul which is God’s temple: «p 
any man violate the temple of God, him shall God 4. 


7260 
stroy. 


C. The Church is catholic (“universal”) 
We must observe that the Church is catholic (“universal”): 


1. With regard to place, in that it is spread throughout the 
whole world, contrary to the teaching of the Donatists: “Your 
faith is spoken of in the whole world.”?6! “Go ye into the whole 
world and preach the gospel to every creature.””© Formerly, God 
was known only in Judea, whereas now He is known throughout 
the whole world. In this sense the Church has three parts: one is 
on earth, another in heaven, the third in purgatory. 


2. With regard to the different conditions of humanity, inas 

much as no exceptions are made, for it includes master and 
Ne 

servant, male and female: “There is neither male nor female. 
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With regard to time. There have been those 
a Church was to last until a certain time, but th 
this Church began from the time of Abel and wil 
ond of the world: “Behold, I am with you all da 
consummation of the world,” 
it will continue in heaven. 


who said that 
is is false, since 
lendure to the 


» even to the 
and after the end of the world 


D. The Church is firmly established 
A house is said to be firmly established when: 


1. It has good foundations. Now the Church’s chief foundation 
is Christ: “Other foundation no man can lay but that which is 
laid, which is Christ Jesus.”*© The Apostles and their doctrine 
are the Church's secondary foundation, from which She derives 
Her stability. This is described where it is said that the city had 
“welve foundations, wherein were [inscribed] the names of the 
twelve apostles.”” 66 Hence the Church is called apostolic. More- 
over, it was to indicate the stability of the Church that St. Peter 
is called the head. 


2. It remains standing. A house also is proved to be firmly built 
if, however much it is shaken, it remains standing. score 
Church has ever proved indestructible. Her persecutors oe 
failed to destroy Her. In fact, it was during times of sare 
that the Church grew more and more and the persecutors oe 
selves—and those whom the Church would nee but 
nothing: “Whosoever shall fall on this stone shall be bro 262 


on whomsoever it shall fall, it shall grind him to powder 


ea Matt. 28:20 
ğ 1 Cor. 3:11 
a Rev. 21:14 

Matt. 21:44 
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a. Errors have assailed Her, In fact, the greater the 
oferon that have arisen, the more has the truth he 
manifests “Men corupe in mind, reprobate tn faith: 


we Od 
shall proceed no further. 


Numb 
CN Made 
but they 


b, Demons have at tacked Her. Nor has the Church hil 
before the assaults of demons, for She is like a tower of pf, 
to all who fight against the devil: “The name of the Lordis, 
strong tower”? Hence the devil docs his utmost to destroy 
the Church, but he does not prevail, for our Lord said tha 
“he gates of hell shall not prevail against it,”*/0 ag though to 
say, “They will war against thee, but they shall not Overcome 
thee.” 


The result is that only the Church of Peter (to whom it wasgiven 
to evangelize Italy when the disciples were sent to preach) was 
always strong in faith, whereas outside that Church there is either 
no faith at all or it is mingled with many errors. Yet the Church of 
Peter flourishes in faith and is immune from error. Nor need we 
wonder at this, since the Lord said to Peter, “I have prayed for thee, 
Peter, that thy faith may not fail’? ?! 
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THE COMMUNION OF SAINTS 
THE FORGIVENESS OF SINS 


A. Christ’s good is communicated to all members 
Just as in a physical body the operation of 
to the good of the whole body, so is it ina spiritual body such as the 
Church. And since all the faithful are one body, the good of one 
member is communicated to another: “Every one” —as the Apostle 
says—“members, one of another,”2”2 Therefore, 


among the points 
of faith handed down by the Apostles, is that there is a community 


of goods in the Church, and this is expressed in the words, commu- 
nion of saints. 

Now of all the members of the Church, Christ is the principal, 
for He is the head: “He...hath made Him head over all the Church 
which is His body.”?73 Accordingly, Christ’s good is communicated 


toall Christians, even as the power in the head is shared by all the 
members. 


one member is conducive 


B. The Sacraments communicate Christ’s good 

is Communication is brought about through the Sacraments of 
the Church, in which the power of Christ’s Passion operates, and 
Whose effect is the bestowal of grace for the remission of sins. 


7, Rom, 12:5 
Eph. 1:22,23 
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The Sacraments of the Church are seven inn 
umber. 


; ism i j iri 
1 Baptis is the first, a spiritual regeneration, Jy, 
cannot live in the flesh unless he is born in the 4 o a A p, 
gay i a eee | 
have the spiritual life of grace unless he fe Beg Checa, l 
; i , a š a A 4 
This regeneration is effected by Baptism: “Unless, R Diri | 
again of water and the Holy Spirit, he tas a MAN be bm 
kingdom of God.”?"4 And it should PET into the 
i remarked that tise 
man can be born only once, so is he baptized only onc = ai 
. : 
reason the holy Fathers added?” the words, We acknoy] thy i 
Bapti ede One 
aptism. ) | a 
The power of Baptism consists in cleansing a man ftom al he : 
sins as regards both guilt and punishment, for which reason ay 
penance is imposed on those who receive Baptism, no mare 
how great their sins may have been. And if they were to de 
immediately after Baptism, they would rise at once toetemal!s._ 
Another result is that although no one but a priest may hartie 
ex officio, in cases of necessity anyone may baptize, provided he 
observes the form of Baptism, which is, “I baptize you inthe raz 
of the Father and of the Son and of the Holy Spirit” 
This Sacrament derives its efficacy from Christ's Passion “A. 
we whoare baptized in Christ Jesus, are baptized in Hisdah™ 
For thi j Christ was three days in the tom © 
or this reason, just as Christ was three day Tasa 
Baptism is conferred by a triple immersion = 
PSE m 
2. Confirmation. Just as those who are bom in the eas 
be fortified for the body to become operative, $0 tho ee 
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“ z 10 the Nicene Creed - Se ene 
at Ba mh immersion was still in vogue at the tie te z 
aptis y immersion was 3 olac è by ce PR™ oe 


_ Thomas, Triple immersion was later replaced t? 
rite in which water is poured three umes — 
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reborn in the spirit need to be fortified by the Holy Spirit. H 
the Apostles, in order to become strong, received the Hol a 
after Christ’s ascension: “Stay you in the city till you be ei - 
with power from on high.”2?8 
This power is conferred in the Sacrament of Confirmation 
Therefore, those who have charge of children ought to be ene 
careful to see that they are confirmed, because great grace is 
bestowed in Confirmation. Besides, when he dies, one who is 
confirmed receives greater glory than one who has not been 
confirmed, because he has received more grace. 


3, The Eucharist. In the life of the body, after a man is born and 
becomes strong, he requires food so that his life may be preserved 
and sustained; so also in the life of the spirit, after being fortified, 
he requires spiritual food, which is Christ's body: “Unless you 
shall eat of the flesh of the Son of man, and drink of His blood, 
you shall not have life in you.”?”? For this reason the Church has 
ordained that every Christian once a year must receive the body 
of Christ, but worthily and with a clear conscience. For “he that 
eateth and drinketh unworthily” (i.e., being conscious of mortal 
sin which he has not confessed or from which he does not intend 
to abstain), “eateth and drinketh judgment to himself.”” 


4. Penance. ?®! In the life of the body a man is sometimes sick, 
and unless he takes medicine, he will die. Likewise in the life of 
the spirit, a man is sick on account of sin; thus, he needs medicine 
that he may be restored to health. This grace is bestowed in the 


vy Luke 24:49 
ae John 6:54 
om | Cor, 11:29 
~ Or Confession, now called Re 
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conciliation. 
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Sacrament of Penance: “Who forgiveth al] a 
healeth all thy diseases.”?8? Y Miquit 
Three conditions are necessary for Penance.. | 
(which is sorrow for sin together with a purpose Share tig | 
confession of sins without any omission; and satis th : 

means of good works. Action by 


S Vi 


5. Extreme Unction.?® In this life man encounters e 
stacles which prevent him from being perfectly cleansed ra 
sins. And since no one can enter eternal life unless he is enini | 
cleansed from sin, another Sacrament was needed wherby , 
man is cleansed from sin, delivered from his weaknes, a 
prepared to enter the heavenly kingdom. This is the Sacramen: 
of Extreme Unction. of ee ae 
That this Sacrament does not always restore health to te 
body, is because it may be that a man’s life is not expedientix | 
the salvation of his soul: “Is any man sick among you? Let hiz | 





bring in the priests of the Church, and let them pray oveka | 
anointing him in the name of the Lord; and the prayer of buh 4 
shall save the sick man and the Lord shall raise him up: andifhe l 
be in sins they shall be forgiven him.””®* ee 4 
Accordingly it is clear how by the five foregoing Sacram? | 
a man obtains perfection in the spiritual life. , 
) | es Ae 
6. Holy Orders. Since, however, these same Sacrament "a A 
to be conferred by certain definite ministers, there a he 
necessity of the Sacrament of Orders, by means O°" i he 
above Sacraments are dispensed. Nor need we ners be 
ministers’ manner of life, if at times they fall into vl oe 
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point to consider is the power of Christ, which gives efficacy to 
the Sacraments of which they are the dispensers: “Let a man so 
account of us as of the ministers of Christ, and the dispensers K 
the mysteries of God.”*® This then is the sixth Sacrament 
namely, Holy Orders. ' 


7, Matrimony, in which if men lead a pure life, they are saved, 
since thereby they are enabled to live without mortal sin. Some- 
times married people fall into venial sins, when their concupis- 
cence does not lead them to act against the blessings of 
matrimony, but if they go beyond this they fall into mortal sin. 


C. The forgiveness of sins 

By these seven Sacraments we receive the remission of sins; so there 
follows immediately [in the Creed] the forgiveness of sins, which 
expresses our belief that the Apostles received the power to forgive 
sins. Thus, we must believe that the ministers of the Church (who 
derive this power from the Apostles who received it from Christ) 
have power in the Church to bind and to loose; and that there is in 
the Church full power to forgive sins, which power, however, is 
possessed in various degrees descending from the Pope to other 
prelates, 

It must also be observed that not only is the efficacy of Christ's 
Passion communicated to us, but also the merits of His life. And 
besides this, all the good deeds of holy men are communicated to 
those who are in a state of grace, because all are one: “lama partaker 
with all them that fear Thee.” 

So it is that a man who lives in the state of grace is a partaker of 
all the good that is done in the whole world; but in a special way 
those benefit for whom a good deed is done specif ically. For one man 


1 Cor. 4:1 
~ Ps. 118:63 
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satisfy for another, as seen in those benefits to Which 
can 


Many 
societies admit certain petsons. 

D. Benefits of the communion of saints : oe 
Through this communion, then, we derive a twofold benefit One 
is that Christ’s merit is communicated to all; the other is that one 
man’s good is communicated to another. Thus, by the very fact the 
they are outside the Church, those who are excommunicated forfeit 
a share in all the good that is done, which is a greater loss than he 
loss of any temporal good. They also incur another risk, for it is clear 
that by this mutual assistance the devil is hindered in his tempta- 
tions; but that when a man is deprived of these aids, the deyi} 
overcomes him with ease. For this reason in the early Church, when : 
a person was excommunicated, it was not uncommon for him to , 
experience in his body the assaults of the devil. oes 





XII 


THE RESURRECTION OF THE BODY 


Not only does the Holy Spirit sanctify the Church as regards our 
souls, but also it is by His power that our bodies will rise again: “Who 
raised up Jesus Christ our Lord from the dead.”?8? “For by a man 
came death, and by a man came the resurrection of the dead.”?88 
So we believe, according to our faith, that there will be a resurrec- 
tion of the dead. 

Here four points arise for our consideration: 1) The benefits we 
are to derive from our faith in the resurrection; 2) the condition of 
those who will rise again, as regards all in general; 3) their condition 
as regards those who are good; and 4) their condition as regards those 


who are wicked. 


A. Faith in the resurrection benefits us 
lt is well to observe that faith and hope in the resurrection are 


Profitable to us in four ways: 


he death of others. 
death of one who 
e will 


1. By removing the sadness occasioned by t 
It is impossible for a man not to grieve at the 
is dear to him, but inasmuch as he hopes that his dear on 


287 
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tise again, his sorrow for his death is much alleviateg. ys 
not have you ignorant, brethren, concerning 


th vil 
orrowful een thas 
asleep, that you be not sorrowful, even as othe 


AE ate 
SWhoha,. | 
NEE? O have My 


hope. 


2. By removing the fear of death. For if man had the 
another, better life after death, without doubt death would : 
very dreadful, and man would commit any wicked deed tthe 
than taste death. But since we believe that there is another 
better life to which we shall come after death, it is evident thy 
no one should fear death or do anything wrong through fear gf 
death: “That through death He might destroy him who had the 
empire of death (that is to say, the devil) and might deliverthen 
who through fear of death were all their lifetime subject a 
servitude” 0 a 





3. By making us anxious and diligent to perform good works 
If man could look forward to no other life beyond this presen 
life, he would have no great motive to do good works, because 
Whatever he did would count for little, since his desire is mt 
confined to any particular good at any particular time but les 
to eternity. But because we believe that in return for what wed? 
how we shall receive eternal reward at the resurrection, we ath - 
Ourselves to doing good: “If only in this life we have hopet 
hrist, we are of all men most miserable”?! : ae Ss 


j > Ş kan : De a poy atu i etek 
aby drawing us away from evil, Just as the hope of P : 
7 aea aTe weselew . gear hick we Pere o 
A oe c for good works, so fear of punishment (w hich ye’ R 
oes the wicked) is a motive for avoiding evt 
mooo 
OW 1 Thes, nR oo 
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“And they that have done good things shall come forth unto the 
resurrection of life; but they that have done evil, unto the 
resurrection of judgment.” 92 


B. The characteristics of all risen bodies 
Four conditions characterize all who will rise again: 


1. The identity of the risen body. The same body that is now 
with its flesh and bones will rise again. Some have maintained 
that this very body which is corruptible here below will not rise 
again, but this is contrary to the Apostle’s statement that “this 
corruptible must put on incorruption.”””3 And Sacred Scripture 
says that by God’s power the same body will come back to life: 
“I shall be clothed again in my skin; and in my flesh I shall see 


G od.274 


2. The quality of risen bodies. They will be of a different qual- 

ity from that which they have now. Thus both good and wicked 

will rise with incorruptible bodies, since the good will be forever 

in glory and the wicked in everlasting punishment: “This cor- 

ruptible must put on incorruption and this mortal put on im- 
mortality.” And since the body will be incorruptible and 
immortal there will be no use for food or sexual relations: “In 
the resurrection they will neither marry nor be given in mar- 
riage, but will be as the angels in heaven.”””° This is against the 
Jews and Mohammedans: “Nor shall he return any more into 
his house”? 


John 5:29 
vis 1 Cor. 15:53 
wy Job 19:26 
sa 1 Cor. 15:53 
w Matt. 22:30 
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3. The integrity of risen bodies. Al] (both good 

rise with all the bodily integrity that pertains to a vD f 
of man. Therefore, no one will be blind or lame or safe tn |) 
any defect: “The dead shall rise again incorruptible „298 fron 
to the corruptions of the present life. * Mune 


4. The age of risen bodies. All will rise again at 
namely thirty-two or thirty-three years, The reason is that thoy 
who have not reached that age are not at the perfect age i 
the old have already passed it. So young people and children at I. 
receive what they lack and the old will be restored to what they 
have lost: “Until we all meet in the unity of faith...untoa perfet | 
man, unto the measure of the age of the fullness of Chri? 


the perfect = 


C. Qualities of the glorified bodies of the blessed = 
The good will have a special glory, because the saints will have 
glorified bodies, which will be endowed with four gifts: | 


1. Clarity. “The just shall shine as the sun in their Fathers 
kingdom.” 





Ze Impassibility. 0! “It is sown in dishonor; it shall ae a 
- glory. “God shall wipe away all tears from their pote , 
: ; Ki Ki us : ; 

-death shall be no more. Neither mourning, norcrying S | 


shall be any more; for the former things are passed pine oe) 


oy 2 Cor. 15:52 
ee yy EPH. 413 l 
p Mate, 13:43 a 
> ap Beyond the reach of suffering orharm 
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3, Agility. “The just shall shine and shall run to and fro like 
sparks among the reeds.” 


4, Subtlety. “It is sown a natural body: it shall rise a spiritual 
body? Not that it will be a spirit altogether, but it will be 
wholly subject to the spirit. 


D. Qualities of the bodies of the damned 

Itmust be observed that the state of the damned will be contrary to 
that of the blessed, since they will be in a state of eternal punish- 
ment, to which a fourfold evil condition attaches: 


1. Darkness. Their bodies will be dark: “Their countenances 
shall be as faces burnt. 


2. Passibility. Their bodies will be passible and yet never de- 
stroyed, for they will burn for ever in the fire but will never be 
consumed: “Their worm shall not die, and their fire shall not be 


quenched.”30? 


3. Heaviness. Their bodies will be weighed down, for the soul 
will be as it were chained in their bodies: “To bind their kings 
with fetters and their nobles with manacles of iron.” 


4. Carnality, Both body and soul will be carnal, so to speak: “The 
beasts have rotted in their dung.°™ 


re Wisd. 3:7 

+06 1 Cor. 15:44 

Hi Isa. 13:8 

a Isa. 66:24 
Ps. 149:8 
Joel 1:17 
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AND LIFE EVERLASTING, AMEN 


It Is fitting that the last article of faith in the Creed should give 
expression to that which Is the end of all our desires (namely eternal 
life) In the words, and life everlasting. Amen, 

This article ts contradicted by those who hold that the soul 
perishes with the body. If this were true, man would be in the same 
condition as the beasts. To those who hold this opinion we may 
apply the words of the Psalmist: “Man, whereas he was in honor, 
understood It not; he hath been compared to senseless beasts, and 
made like to them”? ® 

For the human soul is likened to God in respect to immortality, 
whereas it is like the beasts in respect to sensuality. So when a man 
believes that his soul dies with his body, he abandons his likeness to 
God and becomes like a beast. Against these it is said: “They...hoped 
not for the wages of righteousness, nor esteemed the honor of holy 
souls, For God created man incorruptible, and to the image of His 
own likeness He made him.” !! 


n Pa, 48:21 
Wisd. 2:22,23 
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A. The nature of the eternal life of the blessed 

In this article we must first consider what etemg] Le j 

thing to be noted is that in eternal life, man is unite ` dheg 

Himself is our reward and the end of all our 1a 

protector and thy reward exceeding great.” !2 
Union with God consists in six things: 


Èh 
dto Gog X 
bors: “I a 


1. Perfect vision of God. Union with God consists in pe 
God p erfectly: “We see now through a glass darkly, but then be 

n313 as 
to face. 


2. Perfect knowledge of God. Union with God consists i _ 
knowing God perfectly. For the better one is known, the mor 
perfectly one is loved: “The Lord hath said it, Whose fire isin 
Sion, and His furnace in Jerusalem.” TRA 


3. Perfect praise of God. Union with God consists in praising 
God perfectly: “We shall behold, we shall love, and we sts! 
praise,” as Augustine says.>!? “Joy and gladness shall be fx! 
therein, thanksgiving and the voice of praise”? ) a 


4. Perfect fulfillment of desires. Eternal life is the perfect ae 
fillment of desires, since each of the blessed will have more E 

he desired or hoped for. The reason is that in this life nm = 
can fulfill his desires, norcan any creature satisfy amans ee 
for God alone satisfies and infinitely surpasses M has 


. . : wt “Thou a 
which for that reason is never at rest except in Gow 


5 esite ; 


iK 1 Cor. 13:12 
~ Isa. 31:9. This second point is found in the 
pehapteri5. ; 
31 ¿Pe Civitate Dei, XXII, 30 
aooo : 
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AND LIFE EVERLASTING. AMEN 


adeus for thyself, O Lord, and our heart is restless until it rests 
ee"?! And since in heaven the saints will possess God 

erfectly, it is evident that their desires will be satisfied and that 
their glory will surpass their expectations: Hence our Lord said, 
«pater into the joy of the Lord,” which Augustine explains by 
saying, “Their whole joy will not enter into the joyful, but the 
joyful will enter into joy.” “I shall be satisfied when Thy glory 
shall appear.””” And again: “Who filleth thy desire with good 
‘ings because whatever is delightful will be there super- 


abundantly: 


a. Pleasure. Thus if we desire pleasure, there will be supreme 
and most perfect delight, in that its object will be God, the 
sovereign good: “Then shalt thou abound in delights in the 
Almighty.” 21 “At Thy right hand are delights even to the 
end.” 


b. Honors. Likewise, if we desire honors, all honor will be 
there. The highest ambition of a man, if he is a layman, is to 
beaking; and ifhe isa cleric, to bea bishop. Both these honors 
are there: “Thou hast made us to our God a kingdom and 
priests.°23 “Behold how they are numbered among the chil- 
dren of God.”??4 


317 
ai Augustine, Confessions, I, 1 


Matt. 25:21 
wn Ps, 16:15 
311 Ps. 102:5 
322 Job 22:26 
5 Ps. 15:11 
3⁄4 Rev, 5:10 

Wisd. 5:5 
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e. Knowledge. Again, if we desire knowle TA | 
most perfect knowledge, because we shall know al i Wile 1! 
of things and all truth—and whatever we wish, we 2 Ratings 
We shall possess whatever we desire to possess, Siig kim, 3 
eternal life itself: “All good things came to me es ea vi ] 
her.” “To the righteous their desire shall be iven a i 


5, Perfect security. Eternal life consists in perfect i 4 
this world there is no perfect security, since the more eee ! 
has and the higher his position, the more he has to fear nds 

more he wants. But in eternal life there is neither sorrow, ny | 
toil, nor fear: “He shall enjoy abundance without fearofevils”” 


6. Companionship of the blessed. Eternal life consists in the 
pleasant companionship of all the blessed, a companionship tha 
is replete with delight, since each one will possess all good things 
together with the blessed. They will all love one another a 
themselves, and therefore will rejoice in the happiness of othe 
goods as their own. Consequently the joy and gladness of one 
will be as great as the joy of all: “The dwelling in thee isasitwer - 
of all rejoicing.”>8 7 : 


B. The nature of the eternal death of the wicked 

The saints in heaven will have all these things and many m0" 
surpass description. The wicked, on the other hand, in ever , 
rE will have no less sorrow and pain than th good have pie : 
glory. | eo 


re tht 


25.0 
ye Wisd. 7:11 
o gy Prov. 10:24 
yg POV. 1:33 
Ps. 86:7 i 


AND LIFE EVERLASTING. AMEN 


1. Separation from God and from all good things will aggravate 
the punishment of the wicked. This is the pain of loss, which 

sponds to aversion and surpasses the pain of sense: “Cast out 
the unprofitable servant into outer darkness.”>”? In this life the 
wicked have internal darkness, namely the darkness of sin, but 
chen they will have outer darkness besides. 


2. Remorse of conscience will aggravate their punishment: “I 
will reprove thee and set before thy face”??? “Groaning for 
anguish of spirit”? 1 Nevertheless their regret and anguish will 
be useless, for it will not be on account of the hatred of evil, but 
on account of grief for their punishment. 


3, Intensity of the pains of sense (inflicted by the fires of hell, 
which will torture both soul and body) will aggravate their 
punishment. This is a most painful punishment, according to the 
saints: for they will be as though always dying but never dead and 
never going to die. For this reason it is described as everlasting 
death, seeing that just as a dying man is in extreme pain, even 
so are those who are in hell: “They are laid in hell like sheep; 
death shall feed upon them.”> 7 


4. Despair of salvation will aggravate their punishment, for if it 
were given them to hope for deliverance from their torture, their 
punishment would be alleviated. But since they have lost all 
hope, their pains are exceedingly aggravated: “Their worm shall 
not die, and their fire shall not be quenched.” 33 Thus we can 


sa Matt. 25:30 
i Ps. 49:21 
S Wisd. 5:3 
$3 Ps. 48:15 
Isa. 66:24 
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realize the difference between doing good and doi 

good works lead to life while wicked deeds drag ustod 

this reason man should frequently call these things to A R 

thereby he is urged to good things and drawn away Sa 
Thus, significantly, the Creed ends with the wor i oi 

lasting, that it may ever remain more and more impressed ay | 

memory. | 


ng evil, Sin 


’ Since 


Ta this life everlasting may we be brought by our Lord Jesus Chri 
Who is God, blessed for ever and ever! Amen. 





THE LORD’S PRAYER 


THE LORD’S PRAYER 


Our Father, 

Who art in heaven, 
hallowed be Thy name. 
Thy kingdom come. 

Thy will be done 
on earth as it is in heaven. 
Give us this day our daily bread 
and forgive us our trespasses 
as we forgive those who trespass against us. 
Lead us not into temptation 
but deliver us from evil. Amen. 


PRAYER 


’s Prayer! stands preeminent, for it excels 


Among all prayers the Lord 
rayer: confidence, rectitude, 


in the five conditions required in p 
order, devotion, and humility. 


A. Conditions required for prayer. 

1. Confidence. Prayer should be confident: “Let us go with 

confidence to the throne of grace”? (and with fullness of faith: 
“Lethimask in faith nothing wavering”) >There can be no doubt 
that the Lord’s Prayer affords the greatest security, since it was 
framed by our Advocate and most wise Petitioner, in Whom are 
“all the treasures of wisdom”? and of Whom it is said: “We have 
an advocate with the Father, Jesus Christ, the just.” Hence 
Cyprian says: “Seeing that we have Christ as an advocate with 
the Father for our sins, we should employ the words of our 
advocate when we seek forgiveness of our sins.” 


Cf. Summa Theologica, I1-II, Q. 83, art. 9. 
Heb. 4:16 

Jas. 1:6 

Col. 2:3 

1 John 2:1 

De Orat. Dom. 
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-ask for what He taught us to pray for. Hence Augustine 9 


THE LORD'S PRAYER 


The trustworthiness of this prayer is even m 
because He Who (with the Father) hears oy; ii “Pr ateny 
taught us how to pray, according to Psalm 90:15. a Himes 
to me and I will hear him.” For that reason Cyprian k Shall oy | 
plead with our Lord in His own words betokens the a that" 

intimate and devoted friend.” Consequently this tiene oe 
fruitless, seeing that according to Augustine venial ets 
forgiven by means of it. = 


2. Rectitude. Prayer should have rectitude, so that we ask God 
for that which is good for us. For Damascene says that “to pray 
is to ask fitting things of God. ” It often happens that our prayer 
are not granted because we ask for that which is not good for us 
“You ask and receive not, because you ask amiss.”!° : 
Now it is no easy matter to know what we should pray for, 
since it is difficult to know what we ought to desire. For ifitis | 
tight to pray for a certain thing, it must be right to desire it. For 
this reason the Apostle says that “we know not what we should 
pray for as we ought.” . ee 
Now Christ is our teacher; it belongs to Him to teach us wi 


we ought is pray for. Thus His disciples said to Him, “Lord, tea 


us to pray. `^ It follows, then, that we pray most rightly when w 
: niet be 

we would pray rightly and fittingly, we should say nothing S 

but what is contained in this prayer of our Lord” 


? Thid. oo o o 
_ ọ Enchiridion 78; cf. Summa Theologica, H Q 140055 
19 De Fide Orth., 3, c. 24 a 

, Jas. 4:3 ee ne 
p Rom.8:26 00 : 2 
op Luke Tbh oiec oe ae 
`- Augustine, Fp. 130, ad Probam = oo 
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PRAYER 


3, Order. As desire should be orderly, so should Prayer, since į 
is the expression of desire. Now the right order is that ae : 
and prayers should prefer spiritual goods to carnal g ee ake 
heavenly things to earthly things: “Seek ye first the kingdo is 
God and His justice, and all these things shall be added ie 
you.”"* Our Lord teaches us to observe this order in the Lord's 
Prayer, in which we pray first for heavenly and afterwards for 
earthly blessings. 


4, Devoutness. Prayer should be devout, because the unction of 
devotion makes the sacrifice of prayer acceptable to God: “In 
Thy name I will lift up my hands; let my soul be filled as with 
marrow and fatness. 1° Yet it often happens that devotion grows 
cool through prayer being too long. For that reason our Lord 
warned us against praying at unnecessary length: “When you are 
praying, speak not much.”!© And Augustine says to Proba: 
“Beware of praying with many words: it is fervent attention that 
secures a hearing.”!? Hence the brevity of the Lord’s Prayer. 

Now devotion arises from charity, which is the love of God 
and of our neighbor, and both of these are indicated in the Lord’s 
Prayer. In order to express our love of God we call Him Father, 
and in order to indicate love of our neighbor we pray for all in 
general: Our Father...Forgive us our trespasses (since it is through 
love of our neighbor that we make this petition). 


5. Humility. Prayer should be humble: “He hath had regard to 
the prayer of the humble. !8 This is seen in the story of the 


Matt. 6:33 
ie Ps. 62:5,6 
e Matt. 6:7 

á Augustine, Ep. 130, ad Probam 
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Be Benefits of prayer 
Frayer brings about three benefits: 


1. Te remedies evils, Prayer is an efficactenys urd usti 
against all kinds of evils. Hence tt delivers 


ai ; 
Gai ea” ” S43 


a a 


a tan fes ga 


already committed; “Thou hast foryiven the Withednes fey 


sini for this shall every godly man pray to Thee! Thuy iy 





em his cross prayed and obtained pardon: “This day shate rf, 
with me In paradise” So also the publican prayed and es 
down to his house justified”? } 


Prayer ako frees man from the fear of future sin and fems 


and despemdency: “Is any one of you tn trouble? Let bien p” 


Again, it delivers him from persecutors and enemies: “este! 4 
making mea return for my love they decried me; but I gavemoe! 


to prayer. 


2. Tt obtains that which we desire. Prayer is eficacia Fa 
-useful for obtaining whatever we desire: “All things whae t 


1 Š 
p Luke 18410-14 
a th 9:16 
Ps 345,6 
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PRAYER 


k, when ye pray, believe that you shall receive.”26 And if 
ee er is not granted, it is either because it lacks constancy, 
paa should pray always and never faint”?? or because we 
k for what is less conducive to our salvation. Thus Augustine 
says, “Of His bounty, the Lord often grants not what we seek, so 
as to bestow something preferable.” We have an example of this 
in Paul who three times prayed for the removal of the thorn in 


28 
his flesh, and yet was not heard. 


3, It establishes friendship with God. Prayer is profitable be- 

cause it makes us the familiars of God: “Let my prayer be directed 
: 29 

as incense in Thy sight. 


vy Mark 11:24 

”' Luke 18:1 

i 2 Cor. 12:7-9 
Ps. 140:2 
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II 


OUR FATHER 


Accordingly He begins, Our Father. We m 
here: 1) in what sense God is our Father, 
because He is our Father. 


ust consider two things 
and 2) what we owe Him 


A. Why we call God Father 


1. He created us. We call God Father because He created us in 
a special way—namely, in His own image and likeness which He 


did not impress on other creatures here below: “He is thy Father 
Who made thee, and created thee.” 


2. He governs us. We also call God Father because He governs 
us, For although He governs all things, yet He governs us as 
masters of ourselves whereas He governs other things as slaves of 


isi w31s 
Hiswill:“Thy providence, O Father, governsall things.” “Thou 
disposest of us with great favor.” 


51 Deut. 32:6 
2 Wisd. 14:3 
Wisd, 12:18 
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THE LORD'S PRAYER 


3. He adopted us. We call God Father kon | 
us. For He endowed other creatures with Se eha rae 
He granted the inheritance, because (as the Ns s$, ta | 
His sons “and if sons, heirs also.”? “Yoy bane, : hes : 
spirit of bondage again in fear, but you have a ceia 


of adoption of sons whereby we cry, Abba ( RAS R 
B. What we owe God as our Father 
Our debt to God is fourfold: 


1. Honor. We owe God honor: “If I am Father, 


Where im | 
honor?” This honor consists in three things: ee 


over, this praise should be not only on our lips, but als Ee 
heart: “This people honoreth me with their lips, but tz: 


heart is far from me.”>! | 


b. In reference to ourselves, we should honor God ype 
of body: “Glorify and bear God in your body. o] 
| Gk 
c; In reference to our neighbor, we should honor w 

judging him justly; “The king's honor loveth judgme"* 
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OUR FATHER 


2, Imitation. We owe God imitation, since He is our Father: 
‘Thou shalt call me Father and shalt not cease to walk after 
m »40 This is done in three ways: 


a. By loving Him. We imitate God by loving Him: “Be ye 
imitators of God as most dear children and walk in love.”*! 
And this must be in the heart. 


b. By showing mercy. We imitate God by being merciful, 
because mercy is bound to accompany love: “Be ye merci- 
ful”? And this must be in deed. 


c. By being perfect. We imitate God by being perfect, since 
love and mercy should be perfect: “Be ye perfect as also your 
heavenly Father is perfect.”4 


3. Obedience. We owe God obedience: “Shall we not much 
more obey the Father of spirits?”** We owe him obedience: 


a. Because of His dominion, for He is the Lord: “All that the 
Lord hath said will we do, and be obedient.”*? 


b. Because of His example, since His true Son was made 
obedient to the Father unto death."° 


40 
‘i Jer. 3:19 


, Eph. 5:1,2 


‘Exod. 24:7 
Phil. 2:8 
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e Because obedience is good for uss 


“u 
p. ] P 


lay hek ife the 


4. Patience, We owe God patience under His cha 
son, reject not the correction of the Lord and do ne ue 
thou art chastised by Him: for whom the pas 7 

is Oveth, He 


chastiseth even as a father the son in whom he delight th 
olichterh v8 


C. What we owe our neighbor (our Father) 
From this we are given to understand that we owe our neighbor ry | 
oh iG 


things: 


1. Love. We owe our neighbor love, because he is our brote 
seeing that we are God’s children: “He that loveth not his broker 
whom he seeth, how can he love God Whom he seeth now” 


2. Reverence. We owe our neighbor reverence, because he 2 
child of God: “Have we not all one father? Hath not one Gx 
created us? Why then doth every one of us despise his brother” 
“With honor preventing one another.” : 

We do this for the sake of its fruits, 
“became to all that obey Him the cause of eter 


since God Hinse! 
al salvaron 


41 9 Kings 6:21,22 
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. 1 John 4:20 

® Mal. 2:10 
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WHO ART IN HEAVEN 


A. Confidence in prayer 

Ofall the things required of us when we pray, confidence is of great 
avail: “Let him ask in faith, nothing wavering.””’ For this reason 
our Lord in teaching us how to pray mentions those things which 
instill confidence in us, such as the loving kindness of a father 
implied in the words, Our Father. Thus He says, “If ye being evil 
know how to give good gifts to your children, how much more shall 
your heavenly Father give the good Spirit to them that ask Him?” 


B. Meaning of Who art in heaven 

Such also is the greatness of His power that He says, Who art in 

heaven. Thus it is written: “Unto Thee have I lifted up mine eyes, 

Who dwelleth in the heavens.”” 

a phrase Who art in heaven may be taken to refer to three 
ings: 


53 

54 JS: 1:6 

yg Luke 11:13 
Ps. 122:1 
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I. 


Who art in hee 
prepare thy soul. 


he 


2. 


heaven may be taken to indic 
insofar as God is near to us Thus 
heavens”) would mean “in the saints 


Lots PRAYER 


The glory of heaven (which prepares him who pe. 
wen prepares the man who prays: a 
50 Ty this way, in heaven signifies he iy 
lis very great in heaven.” | 


aven! “your rewart 
for prayer: 


We should prepare 


a. By imitating heavenly things, for a son should imitate h 
father: “As we have borne the image of the earthly, tet aie 


the image of the heavenly.” 


ating heavenly things, for a man is wont w 
often toward where his father is, and 
that he loves: “Wheresoever thy 
“Our conversation isin 


b. By contemp! 
tum his thoughts more 
where those things are 
treasure is, there also is thy heart.” 
heaven” 

c, By searching for heavenly things, so that from Him Who 
is in heaven we seck nothing but what is heavenly: “Seck th 
things that are above where Christ is." 


saints)» Who at in 
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WHO ART IN HEAVEN 


“Thou, O Lord, art among us.” For the saints are called the 
heavens according to the Psalm: “The heavens declare the glory 


of God. 
Now God dwells in the saints in three ways: 


a. By faith: “That Christ may dwell in your hearts by faith” 


b. By love: “He that dwelleth in love, dwelleth in God, and 
God in him”; and 


c. By the fulfillment of His commandments: “If any man 
love me, he will keep my word and my Father will love him, 
and we will come unto him, and make our abode with him.™ 


3. The power of the Hearer. Who art in heaven may be taken as 
referring to the power of the Hearer, so that the heavens would 
signify the heavenly bodies. Not that God is confined within 
corporeal heavens (for “The heaven and heaven of heavens 
cannot contain Thee”’) but rather that: 


a. God is all-seeing in His survey of things because He views 
them from on high: “He hath looked down from the height 
of His sanctuary”, and that, 


‘i Eph. 3:17 

& 1 John 4:16 

67 John 14:23 

‘a 3 Kings 8:27 
Ps. 101:20 
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b. He surpasses all things in His might Thee ia 
pared His throne in heav ren”. and the oy 


c. He delisi in an unchangeable eternity: Tiaa 

for ever ° and “Thy years shall not fail ”™! pree, keitin fon 
Christ: “I will make His throne as the days of heze". a 
the Philosopher” says that on account of the heave, tos 
incorruptible, all are agreed that heaven is the zee 
spirits.” : 
C. These words give us confidence in prayer 
Accordingly [as will be shown], the words Who an in Fenes: ines 
us with confidence in praying, because of: 1) the power d Eas 


Whom we pray; 2) our familiar relations with Him; and 3) tezza 
of our petitions. 


1. Because of the power of Him to Whom we pray, stit s 
implied if by heaven we understand the corporeal heavers 4} 
though God is not confined within corporeal space (imera 
said: “I fill heaven and earth””’) yet He is sid wo he z že 


corporeal heavens in order to indicate two things a} teer 


of His power, and b) the sublimity of His nature: 


a. The extent of His power is maintained agains hase 
assert that all happenings are the necessary est fH? 


© Ps 10219 

n PS 1201:13 

Ps 1201:28 

* Ps 68:39 
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WHO ART IN HEAVEN 


dependent on the heavenly bodies (accord; 
ion it would be useless to seek to obtain an 
to God). But this is foolish because God is said to be in heaven 
in the sense that He is the Lord of the heavens and rae 
stars: “The Lord hath prepared His throne in the heavens." 


Ng to which Opin- 
ything by Praying 


b. The sublimity of His nature is Maintained against those 
who in praying suppose and fancy God to exist under certain 
corporeal images. Thus God is said to be “in heaven” to 
indicate His supereminence by means of that which is highest 
among sensible things. For He surpasses all things (including 
man’s desire and understanding). Hence it is impossible to 
think or desire anything but what is less than God. Thus it is 
said: “Behold, God is great, exceeding our knowledge””? and 
“The Lord is high above all nations”? and “To whom have 
ye likened God”? 


2. Because of our familiar relations with God, which are indi- 
cated if we take the heavens to signify the saints. For on account 
of His exalted nature, some have asserted that He did not care 
for human affairs, citing Job: “He walketh about the poles of 
heaven, and He doth not consider our things. Thus we need 
to bear in mind that He is near to us, nay, within us, since He is 
said to be in the heavens, i.e., in the saints who are called the 
heavens: “The heavens declare the glory of God”®! and “Thou, 
O Lord, art among us.”* 


» Ps. 102:19 
x Job 36:26 
» Ps. 112:4 
ja ka 40:18 
‘i Job 22:14 
Ps. 18:2 
Jer. 14:9 
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Now for two reasons this brings confidence to those wh 
O Pra. 
fi 


a. God’s nearness. Confidence comes from Gor 

is ni Il that call L o aS Neate 
“The Lord is nigh unto all that call upon Him 83 a 
said: “But thou when thou prayest enter into th 
i.e., into your heart. 


b. The patronage of the saints. Confidence com 

ability (by the patronage of the saints) to obtain 

for: “Turn to some of the saints.” “Pray for one another tha 
86 

ye may be saved. 


es fom oy 


3. Because of the eternal goods for which we pray. Thews. 
fulness and fittingness of prayer are indicated by the words n 
heaven, if by heaven is understood spiritual and eternal goods in 
which beatitude consists, and this is for two reasons: 


a. This awakens heavenly desire. Thereby, the words in 
heaven increase our desire for heavenly things since our desire 
must tend toward where our Father dwells, because there is 
our inheritance: “Seek the things that are above.” “Unto 
an inheritance incorruptible...reserved in heaven for you 


b, This gives heavenly life. Prayer gives life a spiritual form 


and conforms us to our heavenly Father: “Such as i the 


9 0 
heavenly, such also are they that are heavenly.” These ™ 


8 
o Ps. 144:18 
6s Matt. 6:6 
86 Job 5:1 
er Jas. 5:16 
gg COL. 3:1 
gy | Pet. 1:4 
1 Cor. 15:48 
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IV 


HALLOWED BE THY NAME 
(First Petition) 


In this first petition we ask that God’s name be manifested and 
heralded in us. 


A. Characteristics of God’s name 


1. God’s name is wonderful, because in all creatures it works 
wonders. Thus our Lord said, “In my name they shall cast out 
devils; they shall speak strange tongues; they shall take up 


spenni and if they drink any deadly thing it shall not hurt 
them.” 


2, God’s name is lovable: “There is no other name under 
heaven given among men whereby we must be saved”! and we 
should all desire to be saved. We have an example in St. Ignatius, 
to whom Christ’s name was so dear that when Trajan ordered 
him to deny it, he answered that it could not be dragged from his 
mouth. And when the emperor threatened to behead him so as 


90 
gı Mark 16:17,18 
Acts 4:12 
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i p e Clubot amate crt o Tle omisit ha, fae replied, "Even yy ae 
jain Ke ithon my mouth you will never take jt ftom ty hes d 
ate an my hentt, and therefore leanta chine dq 

ha in" LlonrioH thi and wahing to put It fo the tat Tae 4 
-afer the nerviat af God had been beheaded, commanded hig 4 

heart to be taken out where It wan found to he inscribed With o 
Charlee pame in “letters of gold” for he had engraved this name 
“as ancal on hia heart” aa 


4, God's name In venerable. Thus the Apostle says, “At the 
name of Jemm every knee should bow, of things in heaven, on 
earth, and under the earths”? Of things in heaven refers to the 
angele and the blessed; of things on earth refers to the inhabitans 
of the carth, who bow for love of the heaven which they desire 
to obtain; and of things under the carth refers to the damned, who 
doko out of feur, ee 


4, God's name ta ineffable, because no tongue can describe it, 
for which reason sometimes Ie Is explained with reference © 
created things, God's name ty compared to a rock by reason of its 
| stability: “On this rock 1 will build my church’; to fire, because 
of tts power to cleanse, since just as fire cleanses denser metals, 
no God purify the hearts of sinners: “Thy God isa consuming - : 
the mind: “M Ness, £0 the neme of God banishes darkness 2°" 
Libera Y God, enlighten Thou my darkness.” 


noe 
M AIL LOB: “And the rock ore rhe 
. A Deut, 4.24 And the tock was Christ": 1 Cor 4 





HALLOWED BE THY NAME 


ng of hallowed 


B. The ae that this name be made manifest, that it may be 
We pray nd hallowed. Now the Latin word sanctum (“holy” or 
series admits of a threefold meaning: 
1 “firm”: Sanctum [“hallowed”] is the same as sancitum (“firm”). 
Thus all the blessed in heaven are called saints, because they are 
firmly established in eternal bliss; but no one is a saint on earth, 
where all are continually changeable: “I sank away from Thee, 


and I wandered too much astray from Thee, my support.” 


2, “The opposite of earthly” (i.e., “the opposite of sinners”): 
d”] may be rendered “unearthly.” The saints 


Sanctum [“hallowe 
in heaven have no earthly affections. Thus the Apostle says, “I 


count all things but as dung, that I may gain Christ.” 
Earth signifies “sinners”: 


a. As regards production, since if the earth is not cultivated, 
it brings forth thorns and thistles. In like manner, the sinner’s 
soul, unless it is cultivated by grace, brings forth nothing but 
the thistles and pricks of sins: “Thorns and thistles shall it 


bring forth to thee.” 


b. As regards darkness, since the earth is dark and opaque 
as the sinner is dark and opaque: “Darkness was on the face 
of the abyss.” 


96 
97 Augustine, Confessions II,10 
Ae Phil. 3:8 
és Gen. 3:18 
Gen. 1:2 
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c. As regards aridity, because earth as a dry el 

cohere without moisture to bind it together ae Fil ng 
the earth above the waters,!© because the OO Place 
waters holds together the arid and dry earth. Sw Ethe 
the sinner’s soul is arid and devoid of humor: “M Same Way, 
earth without water unto Thee.”!©! NY SOL ig 


3. “Washed in blood”: Sanctum [“hallowed"] ma 
as “washed in blood” (sanguine tinctum), since the sainn ; 
heaven are called saints because they have been washed n 4 
“These are they who came out of great tribulation and hye 
washed their robes...in the blood of the lamb." And,“Hehish 
washed us from our sins in His blood.”!™ 


ybe understood 


o Ps, 135:6 
Ps. 142:6 

oF Rev. 7:14 
Rev. 1:5 
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THY KINGDOM COME 
(Second Petition) 


A. The gift of piety 

As already stated, the Holy Spirit makes us love, desire, and pray 
rightly. He begins by causing in us fear by which we ask that God’s 
name be hallowed. Another gift of the Holy Spirit is piety. 

Now piety, properly speaking, is a disposition of kindliness and 
devotion towards one’s father, and towards all those who are in 
distress. Since God is our Father, as we have made evident, it follows 
that not only ought we to revere and fear Him, but we also ought to 
have a sweet and devout disposition towards Him. This makes us 
pray that His kingdom may come: “We should live righteously and 
piously in this present world, looking for the blessed hope and 
manifestation of the glory of the great God.” !% 


B. Reasons for this petition 
It may be asked, “Since the kingdom of God always was, why must 
weask for it to come?” The answer may be understood in three ways: 


1. So that all things may become subject to Him. Sometimes 
a king has only the right to a kingdom or throne, but as yet has 


4 Titus 2:12 
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not been proclaimed king because the inh 

subjected to him. In this sense, his kin 

when those men are subject to him, 
Now God by His very essence and nature is Lor F 

Christ is Lord ofall (not only as God but as man by ofall, Ang 

Godhead): “He gave Him power and glory and akn of Hy 

Consequently all things ought to be subj Bboy is 


abitants 
date 
e 


a. The safeguarding of the just. Man is subject to Chris 
in two ways, either willingly or unwillingly. Since God’ xi] 
is efficacious, it must be fulfilled Outright; and since God wis 
all things to be subject to Christ, one of two things is neces 
sary: either that men do the will of God by submittingtoHs 
commandments (as the just do) or else that God wreak dy 
will on men by punishing them (as He will do on sinnersan! | 
on His enemies at the end of the world): “Until | make a] 
enemies thy footstool.”!0? For these reasons, the td 
enjoined to ask that God’s kingdom may come (i.e. pete 
may be wholly subject to Him). 


l 
Ect to Him, 

they are not subject as yet, but will be at the end “or | 
“He na reign until He hath put all His enemies me | 
feet.” ° Therefore, it is for this that we pray when we y "o 
kingdom come. Py 
In making this petition, we have a threefold purpose: a) the | 
safeguarding of the just; b) the punishment Of the wicked: ant 
c) the destruction of death. 3 
| 


Sistas be GBS RES Salis 


Rou Savas ae 


ig is repel | 
b. The punishment of the wicked. To aces bh come 
lent, since their asking that God’s kingdom 


ro Dan, 7:14 
top | Cor. 15:25 
Ps. 109:1 
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nothing less than their praying that by God's will they may 
be condemned ta punishment: “Woe to them that desire the 
day of the Lord.” 


c. The destruction of death. The result [ofthe coming of the 
kingdom] will be the destruction of death. Since Christ is life, 
in His kingdom there can be no death since it is contrary to 
life. Thus it is said, “Last of all, the enemy, death, shall be 
destroyed.”! This will be fulfilled at the resurrection: “He 
will transform the body of our lowliness, that it may be made 
like to the body of His glory.”!!© 


2. Because kingdom signifies the glory of paradise. We pray 
Thy kingdom come because the kingdom of heaven signifies the 
glory of paradise. This is easily understood. Regnum (“kingdom”) 
is just another word for regimen (“government”) and the best 
government is one in which nothing is done against the will of 
the governor. Now, since God wills men to be saved, God's will 
is the salvation of mankind,!!! which will be realized most 
especially in paradise where there will be nothing contrary to 
man’s salvation: “They shall gather out of His kingdom all 
scandals.”!12 In this world, however, there are many things 
contrary to the salvation of mankind. When, therefore, we pray 
Thy kingdom come, we ask to be made partakers of the heavenly 
kingdom and of the glory of paradise. 


Moreover, this kingdom is most desirable for three reasons: 


i Amos 5:18 
w 1 Cor. 15:26 
‘iy Phil. 3:21 
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a. Its supreme righteousness. 
supreme righteousness th 
be all righteous,”!!3 He 
the good, whereas in 
sinners. 


b. Its perfect liberty. This kingdom is desirable 
perfect liberty. Although all men desire liberty tars : it 
there is none; but in heaven there is perfect liberty tee 
any trace of bondage: “The Creature itself will he deli 
from the slavery of corruption,”!!4 

In fact, not only will all be free, but all will 
hast made us to our God a kingdom.”!!5 
shall be of one will with God: wh 
shall will; and whatever God w 
Therefore, their wil] shall be done with God's wi 


ill. In thiswa, 
all will reign, since the will of all will be done, and Gad dal 


Out 
ver 


This is because ai 


be the crown of all: “In that day shall the Lord of hoss befor 
-a crown of glory and for a diadem of beauty unto the reside 


of His people.”!!6 


| $ e iroa ts : s 
c. Its wondrous wealth. This kingdom is also deat 
cause of its wondrous wealth: “The eye hath not seen,O oe 
besides Thee, what things Thou hast prepared for them tt 


saint pica ned ad 


be kings: "Thy “| 


atever the saints will Gy 
ills, the saints shaf wh 
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ait on The e.”!11 “Who satisfieth thy desire with good 
things. . | 

Take note that whatever man seeks in this world, he will 
find it more perfect and more excellent in God alone.!!? If 
you seek delight, you will find supreme delight in God: “You 
shall see and your heart shall rejoice.” !2° “And everlasting joy 
shall be upon their heads.”!2! Do you seek wealth? You will 
find in Him all things you desire in abundance: “When the 
soul strays from Thee she seeks things apart from Thee, but 
finds all things impure and unprofitable until she returns to 


Thee 9122 


3. Because sometimes sin reigns in this world. We pray Thy 
kingdom come because sometimes sin reigns in this world. This 
occurs when a man is so disposed that he follows at once the lure 
of sin and carries it into effect: “Let not sin reign in your mortal 
body”! but let God reign in your heart (“who says to Zion, ‘Thy 
God shall reign”), This will be when you are ready to obey 
God and keep all His commandments. When therefore we ask 
that His kingdom may come, we pray that God (and not sin) may 
reign in us. 





15 1. 64:4 
n PS: 102:5 
Summa Theologica, 1-11, Q. 69, art. 3, ad 3; H-II, Q. 89, art. 
129? ad 3; Q. 121, art. 2. oe gs 
Isa. 66:14. This citation in the Vives edition is omitted in 
fhe Parma. Deas 
Isa. 35:10. This citation in the Vives edition is omitted in 
pjhe Parma. 
123 Augustine, Confessions II, 6 
124 Rom. 6:1 2 
Isa, 52:7 
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C. This fulfills the beatitude: “Blessed are the mat» 
Thus, by this petition we shall obtain that beatin Pie | 
is said: “Blewed are the meek”! E dg 
1. Reliance on God. According to the firtexplane | 
{regarding our prayer that all may become subject to cao i 
the moment that a man desires God to be the Lord g's | 
ceases to seek revenge for the injury done to hieWeac T i 
that to God. For if you were to avenge yourself, you wake a 
longer seek the advent of His kingdom. 


2, Detachment from earthly goods. According to the scx 
explanation above [regarding heaven as the reign of God in Se 
glory of paradise], if you await the coming of His kingdom, ie, 
the glory of paradise, you have noneed toregret the loss ofeart; 


goods. 





3. Meekness. And according to the third explanation ax 
{regarding the reign of sin in this world], if you pray that Gx 
may reign in you, Christ Who was most meek also wil reg 3 
you; and you will be meek in consequence: “Learn of me, fai 
am meek.”!2? “Ye took joyfully the spoiling of your goods” 


125 
Summa Theologica, 1-H, Q. 69, art. 3, ad 
ptt Mad 3,Q. 121, art. 2. | 
f Marr. 5:4 DE oi 
z Matt. 11:29 
co = Heb. 10:34. 
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‘tude: “Blessed are the meek” d 
-. fulfills the beatitude: ` Ble ‘ 
a this petition we shall obtain that beatitude!?> of which | 
is said: “Blessed are the meek. oe 1 
aA 


1. Reliance on God. According to the first explanation above 
[regarding our prayer that all may become subject to God], from’ 4 
the moment that a man desires God to be the Lord of all, he 
ceases to seek revenge for the injury done to himself and leave 
that to God. For if you were to avenge yourself, you would ny 
longer seek the advent of His kingdom. > 


2, Detachment from earthly goods. According to the second ` 
explanation above [regarding heaven as the reign of God in the : 
glory of paradise], if you await the coming of His kingdom, ie, 
the glory of paradise, you have no need to regret the loss of earthly 
goods. ! ay 


3. Meekness. And according to the third explanation above 
[regarding the reign of sin in this world], if you pray that God 
may reign in you, Christ Who was most meek also will reign in 
you; and you will be meek in consequence: “Learn of me, for l 
am meek.”!? “Ye took joyfully the spoiling of your goods.” ; 


o Awad, VY. OF, ark. 23s lead, 89 eae 
ett 9, ad 3; Q. 121, art, Q 69, are 3 ad 3; l u wae Shee 
pr Matt. 5:4 oe SO eos Se 

oy Mate 14:29 
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THY WILL BE DONE 
ON EARTH AS IT IS IN HEAVEN 


(Third Petition) 


A. The gift of knowledge 

Knowledge is the third gift bestowed on us by the Holy Spirit. For 
He bestows on the righteous not only the gift of fear and the gift of 
piety (which is a filial affection towards God, as already stated), but 
He also gives them wisdom. It is for this that David prayed: “Teach 
me goodness, discipline, and knowledge.”!?? By this knowledge the 
Holy Spirit teaches us how to lead a good life. 

Now of all the signs of a man’s knowledge and wisdom, none is 
proof of greater wisdom than that a man does not cling to his own 
opinion: “Lean not upon thine own prudence.”!”° For those who 
cling to their own judgment so as to mistrust others and trust in 
themselves alone, invariably prove themselves fools and are judged 
as such. “Seest thou a man wise in his own conceit? There is more 
hope for a fool than for him.”!3! But if a man distrusts his own 
judgment, that is a proof of his humility (which is why it is said, 
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l 132 
Where humility is, there also is wisdom” ) whereas the proud are 
“Where l 


ee leam from the Holy Spirit (by His gift of oe 
C ? - 


ut God's will, and by virtue of thie 
knowledge) to : bea ee ae eden or = 
ak en this that the gift of knowledge is proved, so thar 
eae say to God, Thy will be done, it is as when a sick man 
ais a physician. He takes the medicine not precisely because ae 
he wills it himself, but because it is the will of the physician. If he : 
only took what he willed himself, he would be a fool. ? 

Hence we should ask nothing of God but that His will be done — 
in our regard (in other words, that His will be fulfilled in us). For 
man’s heart is right when it agrees with the divine will. Christ did 
this: “I came down from heaven to do, not my own will, but the will 
of Him that sent me.”!?? For as God, Christ has the same will as the _ 
Father; but as man He has a distinct will from the Father and in 
respect of this will He says that He does not His own but His Father's 
will. For that reason He taught us to ask and pray, Thy will be done. 

But how can this be explained in the face of the words of the | 
Psalm: “He hath done whatsoever he hath willed”?!* If he has done 
whatever He pleased in heaven and on earth, what does He mean - 
when He makes us say, Thy will be done on earth as it is in heaven? — 


B. God’s will for us ee 
This is explained by observing that God wills three things in our 
regard, which we pray to be fulfilled: a 


1. Eternal life. God wi 
whoe 


lls that we may have eternal life, because 
ver makes a certain thing for a certain purpose wills that 
ga oa E ; Se eee 
133 Prov, 1:2 o 

T Y John 6.38 a 
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pose for It. God made man, but not without ; 
he Psalm says, “Hast Thou made all the aaa 7 
walt "35 Therefore He made man for a certain purpose: i n 
forthe sake of material pleasures, since dumb animals hae i 
but that he may have eternal life. For it is the Lord's will Act 
man have eternal life. i 

When a thing attains the end for which it was made it is said 
to be saved, whereas when it fails to reach that end it is said to 
he lost. Now God made man for eternal life; and consequently, 
when man obtains eternal life he is saved, which is God’s will: 
“This is the will of my Father Who sent me, that whosoever 
beholdeth the Son and believeth in Him, have eternal life.”!36 
This will is already fulfilled in the angels and saints, who are in 
heaven, who see, know, and enjoy God. 

But we desire that as God's will is fulfilled in the blessed who 
are in heaven, even so may it be fulfilled in us who are on earth. 
This, then, is the sense of our prayer, Thy will be done: namely, 
that it be done in us who are on earth, even as it is fulfilled in 
the saints who are in heaven. 


2, Obedience to the commandments. God wills that we keep 
His commandments, because when we desire a particular thing, 
we do not only will what we desire, but we also will whatever 
enables us to obtain it. Thus a physician, in order to restore a 
man to health, also wills his diet, his medicine, and so on. Now 
God wills us to obtain eternal life: “If thou wouldst enter life, 


eep the commandments.”!? 


Therefore He wills us to keep the commandmen 
reasonable service...5O that ye an S what is the pond aa 
well-pleasing and the perfect will o 


a. God’s will is good: “Who teaches thee to profit”! 


b. God’s will is well-pleasing, and though displeasing tooth. 
ers, yet delightful to those who love His will: “Light is risen 
for the righteous and joy for the upright in heart”! 


c. God’s will is perfect: “Be ye perfect as also your heaven!y 


Father is perfect.”!4 





t5; "Your 


So when we say, Thy will be done, we pray that we may keep — l 


God’s commandments; and this will of God is fulfilled in the 

righteous, but is not yet fulfilled in sinners. Now the righteous 

are signified by heaven and sinners by earth. Hence we pray that 

God’s will be done on earth, i.e., in sinners, even as it is done in 
heaven, i.e., in the righteous. 


We must observe here that we have something to leam from 


the very manner of expression. For He does not say Do or Let us 
do but Thy will be done. This is because two things are required 


* 


in order to obtain eternal life: the grace of God and man 


sanctify him without his cooperation. As Augustine 3) 


; a arnault | 
Who raed thee without thyself, will not justify thee with ms 
ro UNIO 
thyself,”!*? because He wishes man to cooperate: “Tum ye" 


138 ; 
p Rom. 12:1,2 
i Isa. 48:17 
w oat ee 

~ 44g Matt. 5:48 — Ss E ee 

Saper Verb. Ap., serm. 15, commenting on John 41 ae 


swith o 
And although God made man without man’s help, He does not 
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me and Į will turn unto you.” “By the grace of God I am what 
Į am, and His grace in me hath not been void.”!*4 Presume not 
therefore on yourself, but trust in the grace of God; nor be 
neglectful, þut do your utmost. 

Hence Christ does not say, Let us do (lest He seem to imply 
that God’s grace counts for nothing); nor does He say, Do (lest 
He seem to state that man’s will and effort are of no account). 
Rather he says, Be it done—by God's grace, with solicitude and 


effort on our part. 


3, Restoration of the original dignity of man. God wills that 
man be restored to the state and dignity in which the first man 
was created, which was so great that his spirit and soul experi- 
enced no rebellion on the part of his flesh and sensuality. For as 
long as the soul was subject to God, the flesh was so subject to 
the spirit that it felt no corruption, whether of death or of 
sickness or of other passions. 

But from the moment that the spirit and soul that stood 
between God and the flesh rebelled against God by sin, there 
and then the body rebelled against the soul. It began to be aware 
of death and infirmity, as well as of the ceaseless rebellion of 
sensuality against the spirit: “I behold another law in my mem- 
bers, warring against the law of my mind.”!*? “The flesh lusteth 
against the spirit and the spirit against the flesh.”!*° 
| Thus there is continual war between flesh and spirit, and man 
is ever being worsened by sin. Hence it is God’s will that man be 
restored to his pristine state, namely that the flesh be wholly 


I 

H Zach. 1:3 

145 | Cor. 15:10 
146 Rom, 7:23 
Gal. 5:17 
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delivered from all that rebels against the spirit: “Th; 
of God, your sanctification.”!4? "TUS Is the wy 
But this will of God cannot be fulfilled in this | 
will be fulfilled at the resurrection of the saints, when bod; 
arise in glory and incorruption, and ina state of great Pi "i 
“It is sown in dishonor; it shall rise in glory.”!48 A er h 
however, God's will is fulfilled with regard to the Ditag 
righteousness, knowledge, and life. And therefore ine et 
Thy will be done, we pray that this may be fulfilled oat 
flesh. In this way we take heaven to signify the spirit and me 
indicate the flesh. So the sense is, Thy will be done on earth i 
in our flesh) as it is done in heaven (i.e., in our spirit) by righteous 
ness. 


C. This fulfills the beatitude: “Blessed are they who mourn” 2 
By this petition we reach the blessedness of those who mourn, of 
which it is said: “Blessed are they who mourn, for they shall te 


comforted.”!4? This applies to each of the three explanations given 
above: 


1. Because eternal life is delayed. In accordance with the fix 
explanation (above), we mourn because we desire eternal L'e, 
but it is delayed: “Woe is me that my sojourn is prolonged” 
In fact, in the saints this longing is so great that because of it they 
desire death which in itself is repellent: “We have the co 
even to prefer to be exiled from the body and to be at home as 
the Lord,”!?! ee 
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ing the commandments is painful. In accor- 
ith the second explanation (above), we mourn because 
commandments, yet, however sweet the 


ire tO keep the 
dments are to the soul, they are bitter to the flesh, which 


man (9 : 
as ually buffeted: in the flesh, “going they went and wept,” 
they shall come with joy) 


and spirit conflict. In accordance with the 
(above), we mourn because of the continual 
ur flesh and our spirit [which frustrates our 
ed to the dignity of the first man], yet it is 


ounded at least by venial sins 


impossible for the soul not to be w 

due to the flesh. This is why, until the soul is healed, it mourns: 

Eyery night” (i-e+ in darkness of sin) “I will wash my bed” 
1 


(i.e, My conscience). 


And they who weep thus reach their heavenly country, to 


which may God bring us all. 


l 


52 
voy Ps. 125:6,7 


) Ps. 6:7 
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GIVE US THIS DAY OUR DAILY BREAD 
(Fourth Petition) 


A. The gift of fortitude 
Itoften happens that one who is given great knowledge and wisdom 


iş for that very reason disheartened, and so needs fortitude to 
hearten him lest he lack necessities. “It is He that giveth strength 
to the weary and increaseth force and might to them that are 
not! It is the Holy Spirit Who gives this fortitude: “The Spirit 
me...and He set me upon my feet.” >? And this gift of 
fortitude prevents man’s heart from fainting through fear of lacking 
necessities, and makes him trust without wavering that God will 
provide him with whatever he needs. For this reason the Holy Spirit, 
the giver of this fortitude, teaches us to pray to God to give us this 
day our daily bread. For this reason, He is called the “Spirit of 
Fortitude,”! 

ask for spiritual 


Observe here that in the first three petitions we 
blessings that are begun in this life here below but are not perfected 


except in eternal life. So when we pray that God's name be hal- 
lowed, we ask that God’s holiness be made known; when we pray 
be made partakers of 


t ‘ è 
hat His kingdom may come, we ask that we 


entered into 


154 
ia Isa. 40:29 
Ezech. 2:2 


156 
Isa. 11:2 
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eternal life; and when we pray that His will be done, we ask y 
will be fulfilled in us. eet 
Althoughall these petitions begin to be fulfilled here below h 
cannot be realized perfectly except in eternal life, Consequently ty 
need to pray for certain necessary things which can be had ee . 
in the present life, and for this reason the Holy Spirit has taught 
toask for the needs of this present life. With these needs it is posible 
to be supplied perfectly here below, indicating at the same time thar 
it is God Who provides us with temporal goods. This is signified in 


the words, Give us this day our daily bread. 


B. Sins that arise from desiring temporal goods | 
In these same words the Holy Spirit teaches us to avoid the sins 
which tend to arise from the desire for temporal goods: 


1. Greed. The first is unbridled greed, whereby a man seeks 
things above his station and condition of life, being dissatisfied 
with those in keeping with it. For instance, if he is a common 
soldier, he wants to dress not as a soldier but asa nobleman; ifhe 
is an ordinary clergyman, he wishes to clothe himself not as a 
cleric but as a bishop. This vice draws a man away from spiritual 
goods, insofar as it makes him have an overwhelming desire for 
temporal things. | i 
Our Lord taught us to shun this vice by praying for bread only, 
i.e., the needs of the present life, each one according to his owa 
station, which needs are expressed under the name of breat 
Hence He did not teach us to ask for uncommon thing’ [uxu 
ous things, or a variety of things, but for bread without which 
of all; “The chi 


man cannot live, since it is the common need 
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GIVE US THIS DAY OUR DAILY BREAD 


n's life is water and bread,”!57 “Having food and 
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hing a ith these we shall be content. 
clothings me 

d. The second vice consists in molesting and defrauding 

Fred the acquisition of temporal goods. This vice is all the 

oher ght with danger since it is difficult to restore ill-gotten 

i pe according to Augustine, “unless a man restore what 

h purloined, his sin is not forgiven.”! n Accordingly, we are 

j ra to shun this vice by asking for our own and not 


ee bread (since robbers eat not their own bread but 
anotis 


another's). 

xcessive solicitude. There are some who are never satisfied 
ways want more. This is lack of 
moderation, since desire should always be measured according 


to one’s needs: “Give me neither beggary nor riches; give me but 
the necessities of life”! We are warned to avoid this vice in 
the words, our daily bread, that is to say, the bread for one day or 


for one season. 


3.E 
with what they have and al 


4, Voraciousness. This is the vice whereby some would nae 
in one day what would suffice for several days. These a i 
not for today but for ten days and through being a y la . 
they waste all of it: “The drunkard and the glutton shal = 
beggary.” !6! “A workman that isa drunkard shall not be rich. 


I Beclus, 29:27 
og l Tim. 6:8 
o EP. ad Macedon, 143 
iti Prov. 30:8 
g) Prov: 23:21 
Ecclus. 19:1 
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5 haa ee vee 


; is is a great evil, since the y 
eres peae oh and fails to acknowledg: a th: 
i ; - God. Whatever we have, be it spiritual o tempon, 
e from God: “All things are Thine and of Thine i be 
een The e.”!93 Hence, in order to remove this vice, the Lo, 
even says, Give us our daily bread, to remind us that al] We have 
comes from God. 

From this we learn a lesson. Sometimes a man has mea 
wealth but derives no benefit from it, instead incurring los both 
spiritual and temporal. Some have perished through tiches 
“There is also another grievous evil which I have seen under the 
sun and that is common among men: a man to whom God hath 
given riches, wealth, and honor, so that his soul wanteth Nothing — 
at all that he desireth, yet God giveth him not power to ex 
thereof, but a stranger eateth it up”/64 And again: “Riches _ 
gathered together to the hurt of the owner.”!© : 

For this reason, we ought to pray that we may derive benefit 
from our wealth; and this we pray for when we say, give us our 
bread, i.e., make our wealth profitable to us: “His bread in his 
belly shall be turned into the gall of asps within him, The riches 


which he hath swallowed he shall vomit up; God shall draw them - 
out of his belly.”!® a, 


6. Concern for worldly Possessions. There are some who xe 
worried from day to day about temporal matters as much asa yea 
in advance. Those who are so concerned are never at rest: “Be 
Not solicitous, saying: “What shall we eat? or ‘What shall we 


163 
164 1 Chr, 29:14 
ee Eccles, 6:1,2 
166 Eccles. 5:12 
-Job 20:1415 — 
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167 
ak? or ‘What are we to put on?™ ° Hence our Lord teaches 
5 a that our bread be given us today, i.e., whatever we need 
ust 


for the present- 


‚ofold meaning of bread 
: aiea may discover in this bread another twofold meaning: 
eel Bread and the Bread of God’s Word. 
e 


1. Sacramental bread. Thus, we ask for our Sacramental Bread 
hich is prepared for us every day in the Church, praying that 

we receive it sacramentally, so may it profit us unto salvation: 
> am the living bread which came down from heaven. | He 
that eateth and drinketh unworthily eateth and drinketh judg- 
ment to himself.”! 


2. The Word of God. Again, this bread means the Word : sf 
‘Not by bread alone doth man we uy by every wor ir at 
proceedeth from the mouth of God.” * Hence we a to = 
to give us bread, that is to say, His Word. From this there ai 
in man the beatitude of hungering for righteousness, sires : 
possession of spiritual goods increases our desire for eee 
desire begets that hunger whose reward is the fullness of e 

life, 


167 
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AND FORGIVE US OUR TRESPASSES 


WE FORGIVE THOSE WHO TRESPASS AGAINST US 
à (Fifth Petition) 


A. The gift of counsel 
Thereare, indeed, some possessed of great wisdom and fortitude who 


yet, being overconfident of their own powers, do not act wisely nor 
do they succeed in accomplishing what they intend: “Purpose is 
strengthened by counsel.” We must observe, however, that the 


Holy Spirit Who gives strength also gives counsel, for every good 


counsel in the matter of man’s spiritual welfare comes from the Holy 


Spirit. 
a man needs counsel when he is in trouble, just as he needs 
to consult a physician when he is sick. So when his soul is sick 
through sin he must seek counsel in order to be healed. That the 
sinner needs counsel is indicated in the words of Daniel: “Let my 
counsel be acceptable unto thee, O King, and redeem thou thy sins 
with alms.”!”? Hence, it is a very good counsel against sin that a 
man give alms and show mercy. For this reason the Holy Spirit 
mo sinners to make this petition and to pray, Forgive us our 
esþasses, 


143 


THE LORD'S PRAYER 


We owe God that which we take away from His tight, ang 
right is that we do His will in preference to our own, H Gog, 
deprive God of His right when we prefer our own wil] to Hi ie 
this is sin. Therefore sins are our debts, and the Holy Spirite is, ad 
us to ask forgiveness of our sins. For this reason we say, Forgive x $ 
trespasses [literally, debes]. : 

Regarding these words, we may consider the following po; 


a) Why do we make this petition?, b) When is it fulfilled, any | l 


Whar is required of us that it may be fulfilled? 


B. Reasons for asking forgiveness 
From this petition we gather two things that we need in this lif: 


1. That we may be ever fearful and humble, for there have 
been some so presumptuous as to assert that it is possible forman 
by his own powers to live here below without committing sin 
But this has been given to none except Christ (Who had the 
Spirit without measure) and the Blessed Virgin (who was full of 
grace, in whom there was no sin, and “of whom,” Augustine says 


a: Š A: 2 ‘ 
in the matter of sin, it is my wish to exclude all mention 
whatsoever.”!/3) 


To no other saint has this been granted without their incur 
ringat least venial sin: “If we say that we have notsin, wedeceise 


ourselves, and the truth is not in us.”!”4 This is confirmed ky ths 


fifth petition, for we cannot doubt that it is proper even for holy 

men torecite the Our Father, which includes the petition, Fog 

È Fass 

howe Eo and, therefore, all acknowledge and cooks 
msely, ; das 


: ust be fearful and humble yourself. 
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AND FORGIVE US OUR TRESPasses 


at we should ever live in hope, for even though we are 
nnes, We MUST not despair, lest despair lead us to various and 
-eater sins: Thus the Apostle says, “Who despairing have given 
themselves Oye? to licentiousness, unto the working of all un- 
leanness.” > It is, therefore, most profitable for us to hope 
always, since however great a sinner a man may be, he should 
hope that God will forgive him if he is thoroughly contrite and 
converted. This hope is strengthened in us when we pray, Forgive 
us our trespasses. 

The Novatians, however, destroyed this hope, for they said 
that those who sin once after being baptized never receive mercy. 
But this is not true, if Christ spoke the truth when He said, “1 
forgave thee all the debt because thou besoughtest me.”!6 
Consequently whenever you ask for mercy you shall receive it, 


provided you ask with repentance for your sin. 
Accordingly this petition gives rise to fear and hope, because 
every sinner who is contrite and confesses his sin receives mercy: 


and hence the need of this petition. 


2,7 


C. When is this petition fulfilled? 

As regards the second point, we must observe that in sin there are 
two factors: the fault by which God is offended and the punishment 
due to the fault. The fault, however, is remitted through contrition 
which includes the intention of amendment and atonement: “I said, 
Lwill confess my transgressions unto the Lord; and Thou forgavest 
the iniquity of my sin.”!?? Hence man must not despair, seeing that 
contrition together with the intention of confessing suffices for the 

giveness of sin, 


175 

176 Eph. 4:19 

ıp Mate. 18:32 
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Possibly someone will object, “If sins are forgiven when g ate 
contrite, why does he need a priest?” I reply that in contrition anis 
forgives the fault and commutes eternal punishment into tempor. 
but the debt of temporal punishment remains. “* Hence if A its 
were to die without confession—not because he refused it, bu 
through being prevented—he would go to purgatory, the punish 
ment of which is very great, as Augustine says. 

Accordingly, when you confess your sin, the priest absolves you 
from this punishment by the power of the keys to which you have 
submitted in confession. For this reason Christ said to His apostles 
“Receive ye the Holy Spirit; whose sins ye shall forgive, they are 
forgiven them; and whose sins ye shall retain, they are retained”! 
Hence, if a man confesses once, some part of this punishment is : 
taken away, and likewise when he confesses a second time. In fact, 
it may be that he confesses the sin so often that the whole punish- _ 
ment is remitted. ees 

Moreover, the successors of the Apostles devised another means 
for the remission of this punishment, namely, the granting of indul- 
gences!®9 which avail those who are in a state of grace as muchas 
is claimed for them and as indicated by the grantor. That the Pope 
can do this is sufficiently clear. For many are the good deeds of holy 
men who have never sinned, at least not mortally, which deeds were 
done for the common good of the Church. Likewise the meris% 
Christ, and those of the Blessed Virgin are, as it were, the measuty 
of the Church. Thus the sovereign pontiff and those whom he 
delegates for the purpose, can allocate these merits wherever the > 
need occurs. Consequently sins are remitted not only as to theirs" 
by contrition, but also as to their punishment by confession 2% a 
indulgences. a a eS 


179 Summa Theologica Suppl., Q. §, art. 2. ee 
ago JOHN 20:22,23 Oe 
Summa Theologica Suppl., Q. 25, 
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AND FORGIVE Us OUR TRESPASSES 


at is required of us? 

As regards the = ee must observe that on our part we must 
forgive Out neighbor his ottenses ae us, which is why it is added 
gs we forgive those who trespass against us. Otherwise God would iei 
forgive i Fak reserveth anger; and doth he seek remedy 
God” “Forgive and you shall be forgiven.”!®? Thus this 
petition alone is made conditional, by our saying, as we forgive those 
„ho trespass against us. For if you do not forgive, you will not be 
forgiven. 

You might say, “I will say the first part (forgive us) but I will omit 
what follows (as we forgive those who trespass against us).” Do you 
then seek to deceive Christ? Be sure that you do no such thing, since 
Christ Who made this prayer remembers it well, and therefore He 
cannot be deceived. If, therefore, you say the words with your lips, 
fulfill them in your heart. 

But someone may ask whether one who does not intend to 
forgive his neighbor, ought to say, as we forgive those who trespass 
against us. It seems not, since his words would be a lie. I answer that 
he does not lie, for he does not pray in his own person, but in that 
ofthe Church, who is not deceived; hence the petition is expressed 
in the plural. 

Observe, however, that forgiveness is twofold. There is the 
forgiveness of those who are perfect, when he who is offended seeks 
out the offender: “Seek peace.”!® The other forgiveness applies to 
all in general, namely that we forgive those who ask to be forgiven: 

Forgive thy neighbor if he hath hurt thee, and then shall thy sins 
forgiven thee when thou prayest.”! 


ri Ecclus. 28:3 
i Luke 6:37 
ü Ps. 33:15 


Ecclus. 28:2 
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This leads us to another beatitude: Blessed 
: are the 
Meret! 


mercifulness makes us show m 
§ uf erc l 
y to our neighbor, 14, fer 
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IX 


AND LEAD US NOT INTO TEMPTATION 
(Sixth Petition) 


e, although they have sinned, desire forgiveness of their sins 


Som 
and for this reason confess them and repent—yet they do not strive 


as much as they ought in order not to sin again. In this they are 
inconsistent: on the one hand they deplore their sins by repenting 
e other hand, by sinning again they have more 


of them, while on th 
sins to deplore. Thus we read, “Wash yourselves, make yourselves 


clean, take away the evil of your devices from before my eyes, cease 
to do a” Hence, as stated above, Christ in the foregoing 


petition taught us to ask forgiveness of our sins, while in this petition 
He teaches us to ask that we may be able to avoid sin—that is, that 
we be not led into temptation and thus fall into sin: And lead us not 
into temptation. 

Three questions arise here: a) What is temptation?, b) How 
and by whom is man tempted’, and c) How is he freed from 


temptation? 


The nature of temptation 
o tempt is nothing else but to try or tO prove, 5O that to tempt 3 
man is to prove his virtue.” Now a man’s virtue is tried or proven 


185 
Isa. 1:16 
186 cma Theologica, 1, Q 114, art. 2 11-11, Q. 97, art. 1 
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y ways corresponding: to Do things required by i, One 
k yore i 5 
ere AE eoncerns doing gowl, in that virtue enables hin tilo 

ts; the other requirement is that he avoid evil: “Tenan 
wal dees; the DETINI 'ondingl % ul ren 
from evil and do goal, Accordingly a mans vittue is tied 
rm e , s 
gomictiines as repanda hls doing good, sometimes as regant 
MHN : ; 


avoiding evil: 


requirente 
hia 


t, Regarding the doing of good. Aman issometines tried inhis 
readiness to do good deeds (for Instance, to fast and the hke) 
because your virtue is great when you are ready to do good. Thus 
God sometimes tempts A many Not that the man's virtue is 
unknown to Him, but that all may Know it and take it as an 
example, In this way God tempted Abrahami and Jobs! ong 
it is thus that He often sends trials to the righteous, in ondet that 
by bearing trials in patience their virtue may be made manifest 
and they may themselves advance in virtue: “The Lord your God 
proveth you, that it may appear whether or not ye love Elan! 

Thus, God tempts man by inciting him to good deeds. | 


2. Regarding the doing of evil. A man's virtue is also tried by 
inducing him to evil deeds. If he offers strong resistance and does 
not consent, his virtue is great; whereas if he yields ta the” 
temptation, he is devoid of virtue. In this way no man is tempted 


b Ci ye Ae ’ “rr... a p 
i A d, for as it is said, “God cannot be tempted to evil things 
and Himself tempteth no man,” see 


STET 


«GO 


AND LEAD US NOT INTO TEMPTATION 


e sources of temptation 


„an is tempted by his own flesh, by the devil, and by the world: 


1. The flesh tempts man in two ways: 


a 


a. The flesh instigates man to evil, since it always seeks its 
| own gratification, namely carnal pleasures in which sin often 
| occurs. For a man who indulges in carnal pleasures neglects 
spiritual things: “Everyone is tempted...by his own lust.”!? 


b. The flesh entices man from good, for the spirit, for its 

own part, would always delight in spiritual goods, but the flesh 

encumbers and hinders the spirit: “The corruptible body is a 
load upon the soul.”!%3 “I delight in the law of God after the 
inward man, but I behold another law in my members, war- 
ring against the law of my mind and making me a captive to 
the law of sin which is in my members.”!”4 This temptation 
that comes from the flesh is most grievous since our foe, the 
flesh, is united to us; and as Boethius says, “No plague is more 
harmful than an enemy in the household.” Therefore, we 
must be on the watch against it: “Watch and pray lest ye enter 
into temptation.” 3 


2. The devil tempts man with very great force, for even when 
the flesh is subdued, another tempter arises, namely, the devil, 
against whom we have a mighty struggle. Hence the Apostle says, 
Our wrestling is not against flesh and blood, but against the 
principalities, against the powers, against the world-rulers of this 
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"196 por this reason he is called signif 
Tana “pest haply the tempter hath tempteq 
ae he proceeds most cunningly. Like a skilf te 
about to besiege a fortified city, he secks out the weak Poin, 
the object of his assault and tempts a man in those th; ; ; 
which he sees him to be weak. For this reason, he tempts him; 
those sins to which, after subduing his flesh, man is most ining 
(for instance, to anger, pride, and other spiritual sins): “Yoy 
adversary the devil goeth about as a roaring lion seeking y 


devour.”! 
The devil tempts man in two ways: 


Canty t 
Yong 97 


a. The devil deceives man: He does not at once suggest y 
man something that has an appearance of evil, but something 
that has a semblance of good. Thereby, at least in the begin | 
ning, he turns man from his chief purpose; afterwards, it 
becomes casier for him to induce man to sin, once man ha 
been turned ever so little from that purpose: “Even Saun 
disguiscth himself as an angel of light.”!” 





b. The devil enthralls man in his sin: Having led manot 
sin, the devil so enthralls him as to prevent him from arising 
out of sin: “The sinews of his testicles are wrapped to 
gether." The devil, then, does two things: he deceives? 

man and after deceiving him, enchains him in his sin. 


von Eph. 6:12 
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3, The world tempts man in two ways: 
a. By awakening a desire for carthly goods. The world 
mpts man by awakening in him an excessive and unbridled 


goods. For this reason, the Apostle says that 
201 


tc 
desire for earthly 
love of moncy is the root of all evils. 


“the 
b. By threatening him with persecution. The world also 
tempts man by the threats of persecutors and tyrants: “We are 
wrapped up in darkness.”“~” “All that would live piously in 
Christ Jesus shall suffer persecution.” 0 “Fear not those that 


slay the body.””” 


Accordingly, it is now clear what temptation is and in what way 


and by whom man is tempted. We now have to see how man is to 


be freed from temptation. 


C. Release from temptation 
Here we must observe that Christ teaches us to pray, not that we 


may not be tempted but that we may not be led into temptation—for 
if man overcomes temptation he deserves a crown. Hence it is said, 
“Deem it all delight my brethren, when ye fall into divers tempta- 
tions”? and “Son, when thou comest to the service of God...pre- 
pare thy soul for temptation.”“° Again: “Blessed is the man that is 
patient under temptation, for when he hath been proved he shall 
receive the crown of life.”2°” Hence Christ teaches us to pray that 


vay 1 Tim. 6:10 

on Job 37:19 

a 2 Tim. 3:12 

“04 Matt. 10:28 

ne Jas. 1:2 

aa Ecclus. 2:1 
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we not be led into temptation by consenting to it. “Temptation h 
not come upon you but such as man can bear,”208 betats oh 
tempted is human, but to consent is devilish. 

But does God lead a man to evil, so that we should say, Ang lead 
us not into temptation? I reply that God is said to lead us to evil by 
permitting us to do evil, to the extent that He withdraws His 
pric e2 from man by reason of his many sins, in consequence of 
which man falls into sin. For this reason we chant, 

O Lord, when my strength faileth.”? 10 


Yet He guides man by the fervor of charity, lest man be led inte 
temptation, for the very least degree of charity is able to resist any 
sin whatever: “Many waters cannot quench charity.”?!! 

He also guides us by the light of our intelligence, by which He 
teaches us what to do. For, as the Philosopher says, everyone who 


Lf 
Forsake me not, 


sins is ignorant.”!* Thus we read, “I will give thee understanding _ 


and will instruct thee.” For this David prayed when he said, 
“Enlighten mine eyes lest I sleep in death; lest mine enemy say, | 
have prevailed against him.””!4 This is imparted to us in the gift of 
understanding. Thus when we do not consent to temptation, we 


keep our hearts clean, of which it is said: “Blessed are the clean of 
heart, for they shall see God”?! 


It follows from this that this petition brings us to the sight of 
God, to which may God lead us all. 


208 
o 1 Cor. 10:13 
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BUT DELIVER US FROM EVIL 
(Seventh Petition) 


In the foregoing petitions, our Lord teaches us to seek forgiveness 

ofour sins and how we may avoid temptations. In this petition, He 

bids us pray to be safeguarded from evils. This is a general petition 
against all evils (namely sins, sickness, and afflictions, as Augustine 
says). Seeing, however, that mention has already been made of sin 
and temptation, it remains for other evils to be mentioned (namely, 
the trials and afflictions of this world) from which God delivers us 


in four ways: 


A. God prevents evils 

God prevents the occurrence of evils, but He does not do this often, 

since the saints are afflicted in this world and since “everyone who 

would live piously in Christ Jesus shall suffer persecution.” Yet 

sometimes God does prevent a man from being afflicted by an 
evil—namely when He knows him to be unable to bear it (just as a 
physician does not apply violent remedies to a weak patient): 
"Behold I have set before thee an open door, and no man can shut 
it, for thou hast little strength.””! In heaven, however, this will 
apply toall, seeing that there none will be afflicted: “He shall deliver 


n 2 Tim. 3:12 
Rev. 3:8 
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thee in six troubles” (those, that is, of the 
divided into six stages) “and in the seventh 
thee.”?!8 “They shall hunger no more, nej 


B. God comforts the suffering 

He delivers us from afflictions when He comforts us in th 
unless He comforts us, we cannot endure: “We were utter em. Fog 
down beyond our strength.”2?° “God Who comforteth the Weighed 
comforteth us.”??! “According to the multitude of my ea humble, 
heart, Thy comforts delight my soul.”222 Sainn 


C. God rewards the afflicted 

He bestows so many blessings on those who are afflicted that their 
evilsare forgotten: “After the storm Thou makest it calm.” Hence 
such afflictions and trials are not to be feared, since they are easy o 
bear both on account of the attendant consolations and because of 
their short duration: “Our present light affliction ever more and 
more abundantly worketh out for us an eternal weight of glory 
because by means thereof we obtain eternal life. 


D. God strengthens men through trials 

He delivers us from evil insofar as temptations and trials are cond 
cive to our profit. Thus He does not say, Deliver us from tials, is 
from evil, because trials bring the saints a crown, and for that reas" 
they glory in their trials. Thus the Apostle says, “And not only © 
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exult in our tribulations nlso, knowing that tribulation 


pui ae ne 225 i Her 
ienee. ‘In time of tribulation Thou forgivest 


worketh pe 


Thus God delivers man from evil and from trials by turning them 
romans profit, which is a sign of very great wisdom, because it isa 
mark of wisdom to direct evil to a good purpose (and this is the result 
of patience in bearing trials). 

Other virtues indeed employ good things, but patience profits by 
evil things, which is why it is necessary only in evils, Le, in 
adversity: “The learning of a man is known by his patience”??? 

Hence the Holy Spirit by means of the gift of wisdom makes us 
pray this way, $O that we may obtain the beatitude which is the 
reward of peace. For by patience we obtain peace whether times be 
good or evil. For this reason, peacemakers are called the children of 
God because they are like God: just as nothing can hurt God, so 
nothing can harm them, whether they prosper or suffer. Therefore, 
“Blessed are the peacemakers, for they shall be called the children 


of God.2*8 
Amen. This is said to ratify all the petitions. 
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XI 


4 SHORT EXPOSITION OF THE WHOLE PRAYER 


mming up what has been said, observe that the Lord’s 


By way of su 
ins what we ought to desire and what we ought to 


Prayer conta 
avoid: 


A. What men should desire 


1, The glory of God. Of all desirable things the first place be- 
longs to that which is most lovable. This is God, and therefore 
you seck first the glory of God by saying, Hallowed be Thy name. 


Conceming yourself, you should desire from God: 


2. Eternal lifes For this you pray by saying, Thy kingdom come. 


j. Fulfillment of God’s will and His justice. For this you ask by 

saying, Thy will be done on earth as it is in heaven. 

vid necessities of life. For this you pray by Saying Give us 
us day our daily bread. 


29. 
Summa Theologica, I-I, Q. 83, art. 9. 
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Of these [things you should desire for yourself] our Lied 
“Seek ye first the kingdom of God” (as regards the iat a 
His justice” (as regards the second); “and all these diina ie 
be added unto you” (as regards the third).”” a 


B. What men should avoid 
The things to be avoided and fled from are those which are incom, 


patible with the fourfold good (indicated above): 


1. Evil, which cannot destroy the glory of God: “If thou sin, what 


shalt thou hurt Him? If thou be righteous what givest thou _ 


Hin?! For the evil with which He punishes and the good with 
which He rewards redound to God's glory. 


2. Sin, which is contrary to eternal life, because by sin eternal 
life is lost. Therefore, to remove this evil we say, Forgive us ow 
trespasses as we forgive those who trespass against us. 


3. Temptations, which are opposed to righteousness and good 
works, since temptations hinder us from performing good works. 
To remove this evil, we pray, And lead us not into temptanon. 


4. Troubles and trials, which are opposed to all those goods %2! 


we need, 


To remove these evils we pray, But deliver us from evil, Amen. 


THE HAIL MARY 


THE HAIL MARY 


Hail Mary, 
Full of Grace, 
The Lord is with thee. 
Blessed art thou amongst women 
and blessed is the fruit of thy womb.! 





1 3 | 
Atthe ti : ees 
what a i f Thomas, the Hail Mary consisted only of 
thy womb. The addis part, ending with the words, the fruit of 
began about the ti ition of the Holy Name of Jesus probably 
Mary, Mother of Gad of St. Thomas. The second half (Holy 
ATA Encyclopedia, sv. Hal May i xteenth century. Oh 


THE HAIL MARY 
OR THE “ANGELIC SALUTATION” 


This salutation is divided into three parts. The first contains the 
words of the angel: Hail, full of grace, the Lord is with thee. Blessed art 
thou among women. The second part is composed of the words of 
Elizabeth, mother of John the Baptist: Blessedis the fruit of thy womb. 

The third part (namely, Mary) was added by the Church, for the 
angel did not say, Hail, Mary, but Hail, full of grace. But because of 
its meaning, the name Mary is in keeping with the angel's words, as 


will be made plain. 


HAIL MARY 


I. The superiority of angels over men 

With regard to the first part, we must observe that in earlier times 
it was no small event when angels appeared to men, or men paid 
reverence to them, such a thing being recorded as deserving of great 
Praise. Hence it is mentioned in praise of Abraham that he gave 


hospitality to angels and paid them reverence. 


` Luke 1:28 
Luke 1:42 
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unheard of that an angel should show rever., 4 
until one of thern yreeted the Blessed View toy 
il, In ancient times, reverence was ha tever, 
hy angels to men, because angels are Greater than 


Put it wi 
human helng 
ently, sying la 
to angeln but not 
man in three respect: 


A. In dignity. An angel surpasses man in dignity, since an k 
is of a spiritual nature (“Who maketh His angels sins 
whereas man is of a corruptible nature. For this reason Abraham 2 
said, “I will speak to my Lord, whereas I am dust and ashes 
Hence it was not fitting that a spiritual and incorruptible crez 
ture should show reverence towards a corruptible one, wai 


man. 


B, In close association with God. An angel surpasses man in 
familiar association with God, being a member of God's houe- 
hold and standing by His throne: “Thousands of thousand 
ministered to Him, and ten thousand times a hundred thousand 
stood before Him.” Man, on the other hand, is like a stranger 
and far away from God on account of sin: “I have wandered ar 
off”? Thus it 4s fitting that man should revere an angel, whos 


-intimate and familiar with the King. 


es man in 


C. In the fullness of divine grace. An angel surpass 
since 4 


the fullness of the splendor of divine grace, 
partakes of the divine light in the greatest plenitucs: Is het 


, toh : 
any number of His armies? And upon whom doth not His ligat 


1 





nang 





FULL OF GRACE 


riset” For this reason angels always appear surrounded by light 

e the other hand, although they partake somewhat of his 
ame light of grace, have but a small share of it which is not 
without some darkness. 

So it was not fitting that an angel should pay respect to a man 
until one should be found in human nature who would surpass 
the angels in these three ways—and such was the Blessed Virgin. 
Thus, in order to show that she excelled him, the Angel desired 
to show her reverence by saying, Hail. 


Il. The superiority of the Blessed Virgin over the angels 
Accordingly, the Blessed Virgin surpasses the angels in these three 
respects: : 


FULL OF GRACE 


A. In dignity. She surpasses the angels in her fullness of grace, 
which is greater in her than in any angel. To indicate this, the 
Angel paid reverence to her by saying full of grace, as if to say, “I 
how to thee because thou dost surpass me in fullness of grace.” 
The Blessed Virgin was said to be full of grace in three 


Tespects: 


1. Grace filled her soul. She was full of grace as regards her 
soul, in which dwelt all the plenitude of grace. For God's grace 
is given for two purposes: the performance of good deeds and 
the avoidance of evil. 

As regards both, the Blessed Virgin received grace in the 
most perfect degree, since after Christ she was free from sin 


. * s soi = om 
more than any other saint. For sin 1s either original and ft 


* 408 25:3 
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this she was cleansed in the womb—or mortal or venial, fo 
which she was free. Thus it is said: “Thou art all fair, On, 
love; and there is not a spot in thee.” And Augustine a 
«Except the holy Virgin Mary, if all the saints (both men in 
women) while living here below had been asked whether the 
were without sin, all would have cried aloud with one ae 
‘If we say that we have no sin, we deceive ourselves and i 
truth is not in us’!°—except, I repeat, this holy Virgin, about 
whom, for our Lord’s honor, I wish to exclude all Mention 
whatsoever in the matter of sin. For we know that an abun- 
dance of grace was given her that she might be in every way 
the conqueror of sin, seeing that she conceived and brought 
forth Him Who most certainly was guilty of no sin.”!! 


But Christ surpassed the Blessed Virgin in that He was _ 


conceived and born without original sin, whereas the Blessed 
. s a . . ? 

Virgin was conceived but not born in original sin.!? She 

practiced the works of all the virtues, while other saints were 


conspicuous in certain particular virtues—one for humility, 


another for chastity, another for mercy—for which reason 
each one is an example to us of some special virtue. (Thus, 
for instance, St. Nicholas is an example of mercy, and soon.) 
But the Blessed Virgin is an example of all virtues. Thus 
you find in her a model of humility (“Behold the handmaid 
of the Lord,” and further on, “He hath regarded the humility 


9 
i Song of Sol. 4:7 
ii 1 John 1:8 : 
De Nat. et Grat., 36; Cf. St. Thomas Aquinas, Summa _ 
pz Theologica, I, Q. 30, art. 4 : re 
In 1854, the Church solemnly declared that Mary 6 0 
Immaculate Conception, i.e., not merely born without me 
13°tain of original sin but also conceived without it- 


Luke 1:38 
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FULL OF GRACE 


is handmaid”!*); of chastity (“Because I know not 
n”); and of all other virtues, as can easily be shown. 
the Blessed Virgin was full of grace both in per- 
d works and in avoiding evil deeds. 


Therefore, 
forming 800 


2, Grace overflowed into her body. The Blessed Virgin was 
full of grace as regards the overflow of grace from her soul into 
her flesh or body. For while it is a great thing in the saints to 
be so endowed with grace that their souls are holy, the soul of 
the Blessed Virgin was so full of grace that it overflowed into 
her flesh, fitting it for the conception of God’s Son.!© Thus 
Hugh of St. Victor says, “The Holy Ghost had so kindled in 
her heart the fire of divine love that it worked wonders in her 
ven so that she gave birth to God made man.” 


“For the Holy One that shall be born of 


flesh, yea, € 
And St. Luke says, 
thee shall be called the Son of God.” 


3. Grace overflows from her onto all mankind. So full of 
grace was the Blessed Virgin, that it overflows onto all man- 
kind. Itis, indeed, a great thing that any one saint hassomuch 
grace that it is is conducive to the salvation of many; but it is 
thost wondrous to have so much grace as to suffice for the 
salvation of all mankind. Thus it is in Christ and in the 
Blessed Virgin. 

So in every danger you can find a refuge in this same 
glorious Virgin: “A thousand bucklers” (i.e., protections from 
peril) “hang therefrom.”!® Likewise, you may obtain her 


s Luke 1:48 
16 Luke 1:34 
Summa Theologica, III, Q. 31, arts. 4, 5. 
y Luke 1:35 
Song of Sol. 4:4 
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in every Virtuous deed: “In me is all hope cf 
be th 


lif 
19 He and 


assistance 

of virtue.” 

She is, therefore, full of grace, surpassing the angels in th 
plenitude- For this reason she is rightly called Mary, shi, 
P F ifies that in herself she is enlightened £ The Tord will fi thy 
soul with brightness”) and that she enlightens others thr uih. 
out the world. Thus, she is compared to the sun and to the moon, 


THE LORD IS WITH THEE 


B. In her close association with God. The Blessed Virgin sur- 

zes the angels in her familiar association with God. To indi- 
cate this the Angel said, the Lord is with thee, as if to say, “I bow 
tothee because thou art more familiar with God than I am, seeing 


that the Lord is with thee.” 


1. In her relation to God the Father: “The Lord,” he said 

(ie the Father Whose Son is also thy Son)—which cannot 

be said of any angel or of any creature whatever: “For the Holy 
One Who shall be born of thee shall be called the Son of 
God”! 


2, In her relation to God the Son: The Lord God the Son 
was in her womb: “Rejoice and praise, O thou dwelling of - 
Zion, for great is he that is in the midst of thee, the Holy One 
of larael”? : l 


BLESSED ART THOU AMONG WOMEN 


So the Lord is with the Blessed Virgin in a different 
manner than with an angel. With her, He is as her Son: with 
the angel, as his Lord. 


3, In her relation to God the Holy Spirit: The Lord God 
the Holy Spirit was with her as in a temple. So we say, “Temple 
of the Lord, sanctuary of the Holy Spirit”? because she 
conceived of the Holy Spirit.4 “The Holy Spirit shall come 
upon thee.” 
In these ways, the Blessed Virgin is more intimately asso- 
ciated with God than an angel is, since with her are God the 
Father, God the Son, and God the Holy Spirit—in a word, 
| the whole Trinity. Hence the words of the chant: “Throne 
wherein the three Divine Persons recline.””© So no greater 
praise could be addressed to her than that which is found in 
the words, the Lord is with thee. 

She also deserved to be so reverenced by the Angel, in that 
being the Mother of our Lord she is our Lady. Consequently, 
she is fittingly named Mary, which in the Syrian tongue 
means “lady.” 


BLESSED ART THOU AMONG WOMEN 


C. In the fullness of divine grace 
The Blessed Virgin excels the angels in purity, because not only 
was she pure in herself, but she obtains purity for others. In fact, 


i rh dled Beata Dei Genitrix from the Little Office of our 
yg 
: Summa.Theologica, I1, Q. 32. 
š Luke 1:35 
Totius Trinitatis nobile Triclinium 
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she was most pure, being immune both fro 
from mortal and venial sin) and from puni 
For a triple curse befell mankind on ac 


m sin (she Was 2 
shment. ‘Re 


Count of Sin: 


1. Mary was immune from the curse on woman, | 
curse fell on woman: namely, that she would © fir 
corruption, bear with weariness, and bring forth in pain 2 in 
the Blessed Virgin was immune from these, since Py 
ceived without corruption, bore with ease, and gaye bar 
with joy to our Savior: “It shall bud forth and blossom ee 
shall rejoice and praise.””8 


2. She was immune from the curse on man. The second 
curse was pronounced on man: namely, that he should eam 
his bread by the sweat of his brow.”? The Blessed Virgin was 
free from this, since as the Apostle says, 


a virgin is free from 
care for the things of this world and gives her mind to God 
alone.” 


3. She was immune from the curse on man and woman, 

The third curse fell upon both man and woman: that they 
would return to dust. From this also was the Blessed Virgin 
exempt, since she was taken up bodily into Heaven, for we 
believe that after her death she was raised up and carried into 


Heaven: “Arise, O Lord, into Thy rest: Thou and the ark 
which Thou didst sanctify.”>! 


2? 


28 Summa Theologica, I1~II, Q. 164, art. 2. 
9 Isa. 35:2 


y Cen. 3:19 
i 1 Cor. 7:34 
Ps. 131:8 
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AND BLESSED IS THE FRUIT OF THy WOM 
B 


Accordingly she was free from every curse, and 
blessed among women, since she alone lifted the curse b 
a blessing; and opened the gates of Heaven. Thus is 6 a 
Mary proper to her, which means “star of the sea.” (Just as he 
stat of the sea guides sailors to port, so Mary guides Christ’s 
followers to heavenly glory.) 


therefore, was 


AND BLESSED IS THE FRUIT OF THY WOMB 


III. Only the Virgin’s Fruit affords that which Eve sought in her 
fruit. The sinner at times seeks but does not find, whereas the 
righteous seeks and finds: “The wealth of the sinner is laid up for 
the just.” 2 Thus Eve sought the fruit [of the tree], but did not find 
in it all that she coveted; whereas the Blessed Virgin in her Fruit 
found all that Eve had desired: 


A. Likeness to God. In her fruit, Eve sought to become like 
gods, knowing good and evil (which the devil falsely promised). 
“Ye shall be as gods,” said the liar >> Thus he lied, for “he is a liar, 
and the father of lies.”2* For through eating the fruit, Eve did not 
become like God, but unlike Him, since by sinning she turned 
away from God, her salvation, and was expelled from paradise. 

On the other hand, the Blessed Virgin found likeness to God 
in the Fruit of her womb—and so do all followers of Christ— 
since through Christ we are united and likened to God. “When 
He shall appear, we shall be like unto Him, for we shall see Him 
as he is,” 


4 Prov, 13:22 
Gen. 3:5 

is John 8:44 
1 John 3:2 
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B. Delight. Eve in her fruit sought Pleasure, si 
eat; yet she did not find it, for at once she Perceived thar Od to 
naked, and tasted sorrow. But in the Fruit of the Blessed © Was 
we find sweetness and salvation. “He that eateth my flesh. h 

eternal life.” ahah 


ACE it was 


C. Beauty. Eve in her fruit sought beauty: Eye's fruit was 
the eyes. Yet fairer still is the Virgin’s Fruit on Whom the 
long to gaze: “Thou art fairer than the sons of men.”37 

because He is the “brightness of the Father’s glory.”38 


ingly, Eve could not find in her fruit that which no s 
find in his sin. 


fair to 
angels 


Se 


S 
Accord. 
inner can 


Therefore, let us seek in the Virgin’s Fruit 
to have. This Fruit is blessed by God, because God so filled Him 
with all grace that it overflows upon us who bow to Him in 
adoration: “Blessed be the God and Father of our Lord Jesus Christ, 
Who hath blessed us with every spiritual blessing on high in 
Christ.”? He is blessed by the angels: “Blessing and glory and 
wisdom and thanksgiving and honor and power and might be to our 
God for ever and ever”? And he is blessed by men: “Let every 
tongue confess that our Lord Jesus Christ is in the glory of God the 
Father.”! “Blessed is he who comes in the name of the Lord.” 

Thus is the Virgin blessed, but still more blessed is her Fruit. 


that which we desire 


5 John 6:55 

Ps. 44:3 

y Heb. 1:3 

ú Eph. 1:3 

i Rev. 7:12 

ié Phil. 2:11 
Ps. 117:26 
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BIOGRAPHICAL NOTE 


ST. THOMAS AQUINAS (1225-1274) 


Scholar and saint! Certainly it’s a rare combination today, but St. 
Thomas Aquinas was both. He devoted his entire life to compre- 
hending God’s Revelation—through reason, contemplation, and 
prayer —and to living in conformity with the call of that Revela- 
tion. 

Bom ofan illustrious and politically prominent family in Naples, 
St. Thomas was educated at the famous Monte Cassino Abbey and 
at the University of Naples. In 1244, against the wishes of his family, 


he entered the Dominican Order. 
The Dominicans sent Thomas to 
with the renowned Aristotelian scholar, 
Thomas began his teaching career whic 
aes intellectual debate of the time. Thr 
tne me through his preaching, and in over 100 written 
ia Thomas gave his reason unreservedly to the service of 
Aristotle ee Relying heavily on the Greek philosopher 
ble, and in gene showed that Christian faith is credible, defensi- 
M telligible. 
wlinal develon Thomas's prodigious schola 
the terrible opment: He prayed intensely and was 
ascetic and Batiste trials and sublime consolati 
emplative. 


the University of Paris to study 
Albert the Great. In 1252, 
h involved him in every 
ough many formal aca- 


rship nurtured his own 


d was known to suffer 
ons of the true 
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THE THREE GREATEST PRAYERS 


St. Thomas died at the early age of 50, on March 7, 1 
was canonized in 1323 and proclaimed a Doctor of io ne He 
Church in 1567. Niversa} 

In his encyclical Aterni Patris (dated August 4, 1879), P 
XIII called on all men to “restore the golden wisdom of St Leo 
and to spread it far and wide for the defense and beauty i 3 
Catholic Faith, for the good of society, and for the advantage ofall 


sciences.” 


6: 


The following pages constitute a complete outline of each 
of the three sections of this book, and include sub- 
headings not found in the Table of Contents. Use this 
outline as a guide in reading and studying the text. 


THE APOSTLES’ CREED 


|. | pRLIEVB IN gov . 40%. ae we ORE: AOR OR wm ee 3 3 
A Fatt 


alih 
zi Faith unites the aoul to God 
9, Faith Introduces eternal life 
3, Faith ts our guide In the present life 
4, Faith helpa us overcome temptations 
a. The devil rempra us 
b. The world tempta us 
& The flesh rempta us 
§, Faith fa not foolish 
a. Because our intelligence is imperfect 
b. Because our knowledge ta limited 
c. Because life in this world would be altogether impossible if one 
were only to believe what one sees 
d. Because God's miracles prove the truth of the things which 
faith teaches 
B. The nature and work of God 
1, God governs all things 
a, God governs nature 
b, God governs human actions 
2, There is only one God 
a. Reasons for belief in many gods (polytheism) 
1. The weakness of our human intelligence 
2. Human flattery 
3, Carnal affection for children and kindred 
4, The wickedness of the devil 
b. Who are the polytheists? 
1. Those who believe that heavenly bodies influence the 
human will 
2. Those who obey kings rather than God 
3. Those who love their children or kindred more than God 
4, Those who love the pleasures of the rable 
5, Those who engage in sorcery and incantations 
3. God created heaven and earth 
a. Errors concerning creation 
1. The error of the Manicheans 
2. The error of those who say the w 
~ eternity 


orld has existed from 
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THE APOSTLES’ CREED 


| IBELIEVEINGOD >. . . . , 


A. Faith 
1. Faith unites the soul to God 


2. Faith introduces eternal life 
3. Faith is our guide in the present life 
4. Faith helps us overcome temptations 
a. The devil tempts us 
b. The world tempts us 
c. The flesh tempts us 
5. Faith is not foolish 
a. Because our intelligence is imperfect 
b. Because our knowledge is limited 
c. Because life in this world would be altogether impossible if one 
were only to believe what one sees 
d. Because God’s miracles prove the truth of the things which 
faith teaches 
B. The nature and work of God 
1. God governs all things 
a. God governs nature 
b. God governs human actions 
2. There is only one God 
a. Reasons for belief in many gods (polytheism) 
1. The weakness of our human intelligence 
2. Human flattery 
3. Carnal affection for children and kindred 
4. The wickedness of the devil 
b. Who are the polytheists? 
1. Those who believe that heavenly bodies influence the 
human will ae 
2. Those who obey kings rather than 
3. Those who nee their children or kindred more than God 
4. Those who love the pleasures of the table | 
5. Those who engage in sorcery and incantations 
3. God created heaven and earth 
a. Errors concerning creation 


1. The error of the Manicheans | 
2. The error of those who say the world has existed from 


eternity 
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3. The error of those who assert that God made th 
: at e we 
from pre-existing matter orld 


b. Benefits of belief in God as Creator 
1. It leads us to a knowledge of the divine majesty 


2. It leads us to give thanks to God 

3. It encourages us to be patient in adversity 
4. It persuades us to use creatures well 

5. It leads us to acknowledge man’s dignity 


I. AND IN JESUS CHRIST 4" 


A. Christ is the Son of God 
1. The Scriptural evidence 
2. Heresies regarding this doctrine 
a. Photinus 
b. Sabellius 
c. Arius 
B. Christ is the Word of God 
1. How this may be understood 
2. How we ought to respond to God's words 
a. We ought to be willing to hear God's words 
b. We ought also to believe God’s words 
c. The Word of God abiding in us should be continually in our 
thoughts 
d. We ought to communicate God's Word to others 
e. We ought to put God’s words into practice 
3. The Virgin Mary responded to God in all of these ways 


II. HE WAS CONCEIVED BY THE HOLY SPIRIT 
A. Analogies by which to understand the Incarnation 
1. The spoken word 
2. The written word 
B. Errors regarding the Incarnation 
1. Origen 
2. Photinus 
3, The Manicheans 
4. Ebion 
5. Valentine 
6. Arius and Apollinarius 
7. Eutyches 
8. Nestorius 
C. Benefits of belief in the Incarnation 
1. Our faith is strengthened 
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2. Our hope is raised 

3, Our charity is inflamed 

4, We are encouraged to keep our souls pure 
5, Our desire to go to Christ is inflamed 


v. HE SUFFERED UNDER PONTIUS PILATE ... 
A. Christ’s death is difficult to conceive Bp, ane eth 
1. The analogy in ourselves 
2. The analogy of a king's parchment 
B. Why Christ suffered for us 

1. Christ’s passion remedies the evils incurred through sin 
a. The stain of sin 
b. The anger of God 
c. Weakness 
d. The debt of punishment 
e. Banishment from the kingdom 

2. Christ’s passion as a model of virtues 
a. Charity 
b. Patience 
c. Humility 
d. Obedience 
e. Contempt for earthly things 


V. HE DESCENDED INTO HELL 
A. Reasons for Christ’s descent into hell 
1. That He might bear the whole punishment of sin 
2. That He might bring perfect succor to all His friends 
3. That He might completely overcome the devil 
4. To deliver the saints who were in hell 
B. What we may learn from Christ’s descent into hell 
1. A firm hope in God 
2. We ought to conceive fear and cast away presumption 
3. We should bear this in mind 
4. We may gather an example of love 
VL. ON THE THIRD DAY HE ROSE AGAIN en 
A. Christ rose from the dead in order to teach us 
B, Christ’s resurrection differs from that of others 
1. They differ in the cause of their resurrection 
2. They differ in the life to which each rose again 
3. They differ in their fruit and efficacy 
4. They differ with regard to time- 
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hes us 


estuirrectlon teat 
ain spiritually from the death of the soul 


C, What Christ WR 
t, We should strive 1O rise ag 
which we incur by sin 
2, We should not delay rising 
3, We should rise again to an incorruptible life 
4. We rise to a new and glorious life by avoiding whatever was an 


occasion or a cause of death and sin 


again until the time of death 


HE ASCENDED INTO HEAVEN ee ae ee ee ee a S 


A. Christ's ascension was sublime 
1. He ascended above all the corporeal heavens 


2. He ascended above all the spiritual heavens 
3. He ascended even to the Father's throne 
R. Christ's ascension was reasonable 
1, Heaven was due to Christ according to His nature 
2. Heaven was due to Christ because of His victory 
3, Jt was reasonable on account of His humility 
C. Christ's ascension was profitable 
1. As He is our leader 
2. To increase our confidence in Him 
3. To draw our hearts to Himself 


VH 


vil. HE WILL COME AGAIN TO JUDGE Ek ae oe E A 
A. Judgment belongs to Christ 
B. The form of the judgment 
1. The judge is Christ 
a. So the judged may see their judge 
b. He deserves to be judge 
c. So that men might not lose all hope 
2. All will be judged (past, present, and future) 
a. The wicked 
1. Some will be condemned but not judged 
2. Some will be both condemned and judged 
b. The good 
will be saved and will not be judged 
. Some will be both saved and judge: | 
ae net will be judged on all their works oi 
. Why the judgment {s to be feared 
1. Because of the Judge's wisdom 
Because of the Judge's power 
A stay of the J udge's inflexible justice 
cause of the Judge's anger 
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D. How we are to prepare for the judgment 
1. Good deeds 
2. Confession and repentance 
3. Almsgiving 
4. Charity 


IX. ] BELIEVE IN THE HOLY SPIRIT 
A. Characteristics of the Holy Spirit 
1. The Lord 
2. The Giver of Life 
3. Who proceeds from the Father and the Son 
4. With the Father and the Son He is worshi ifi 
5. He has spoken through the prophets eae 
B. Fruits of the Holy Spirit 
1. Forgiveness of sins 
2. Enlightenment 
3. Adherence to the commandments 
4. Hope 
5. Counsel 


. 69 


X. THE HOLY CATHOLIC CHURCH 
A. The Church is one 
1. From the unity of faith 
2. From the unity of hope 
3. From the unity of charity 
B. The Church is holy 
1. The Church as an assembly of the good 
2. The Church sanctifies its members 
a. By washing them 
b. By anointing them 
c. By the indwelling Trinity 
d. By invoking God over them 
C. The Church is catholic (“universal”) 
1. With regard to place 
2. With regard to the different conditions of humanity 
3. With regard to time 
D. The Church is firmly established 
1. It has good foundations 
2. It remains standing 
a. Errors have assailed Her 
b. Demons have attacked Her 


183 


APPENDIX 


XI. THE COMMUNION OF SAINTS i a He ee. 
A. Christ's good is communicated to all members 
B. The Sacraments communicate Christ’s good 

1. Baptism 
2. Confirmation 
3. The Eucharist 
4. Penance 
5. Extreme Unction 
6. Holy Orders 
7. Matrimony 
C. The forgiveness of sins 
D. Benefits of the communion of saints 


XII. THE RESURRECTION OF THE BODY . ...... . . 87 
A. Faith in the resurrection benefits us 
1. By removing the sadness occasioned by the death of others 


2. By removing the fear of death 
3. By making us anxious and diligent to perform good works 
4. By drawing us away from evil 
B. The characteristics of all risen bodies 
1. The identity of the risen body 
2. The quality of risen bodies 
3. The integrity of risen bodies 
4. The age of risen bodies 
C. Qualities of the glorified bodies of the blessed 
1. Clarity 
2. Impassibility 
3. Agility 
4. Subtlety 
D. Qualities of the bodies of the damned 
1. Darkness 
2. Passibility 
3. Heaviness 
4. Carnality 


XIII. AND LI 
ANDI FE EVERLASTING. AMEN Se e EEA 
¢ nature of the eternal life of the blessed : 
1. Perfect vision of God 
2. Perfect knowledge of God 
3. Perfect praise of God 
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4. Perfect fulfillment of desires 
a. Pleasure 
b. Honors 
c. Knowledge 


5. Perfect security 
6. Companionship of the blessed 

B. The nature of the eternal death of the wicked 
1. Separation from God 
2. Remorse of conscience 
3. Intensity of the pains of sense 
4. Despair of salvation 
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THE LORD’S PRAYER 


I. PRAYER a ae 

A. Conditions required for prayer 
1. Confidence 
2. Rectitude 
3. Order 
4. Devoutness 
5. Humility 

B. Benefits of prayer 
1. It remedies evils 
2. It obtains that which we desire 
3. It establishes friendship with God 


Il OUR FATHER ... . 
A. Why we call God Father 
1. He created us 
2. He governs us 
3. He adopted us 
B. What we owe God as our Father 
1. Honor 
a. In reference to Himself 
b. In reference to ourselves 
c. In reference to our neighbor 
2. Imitation 
a. By loving Him 
b. By showing mercy 
c. By being perfect 
3. Obedience 
a. Because of His dominion 
b. Because of His example 
c. Because obedience is good for us 
4. Patience 
C. What we owe our neighbor (our Father) 
1. Love 
2. Reverence 
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O ART IN HEAVEN 11l 


i A. Confidence in prayer 
-g of Who art in heaven 
f heaven (which prepares him who prays) 
ting heavenly things 
b. By contemplating heavenly things 
c. By searching for heavenly things 


2. The nearness of the Hearer (in the saints) 


a. By faith 

b. By love 

c. By the fulfillment of His commandments 
3. The power of the Hearer 

a. God is all-seeing 

b. He surpasses all things in His might 

c. He dwells in an unchangeable eternity 


C. These words give us confidence in prayer 
1. Because of the power of Him to Whom we pray 


a. The extent of His power 
b. The sublimity of His nature 
2. Because of our familiar relations with God 
a. God’s nearness 
b. The patronage of the saints 


3. Because of the eternal goods for which we pray 


a, This awakens heavenly desire 
b. This gives heavenly life 
IV. HALLOWED BE THY NAME H 
A. Characteristics of God’s name 
1. God’s name is wonderful 
2. God's name is lovable 
3. God's name is venerable 
4. God’s name is ineffable 
B. The meaning of hallowed 
1. “Firm” 
2. “The opposite of earthly” 
a. As regards production 
b. As regards darkness 
c. As regards aridity 
3. “Washed in blood” 
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V. THY KINGDOM COME 
A. The gift of piety 
B. Reasons for this petition 
L So thar all things may become subject to Him 
a. The safeguarding of the just 
b. The punishment of the wicked 
c. The destruction of death 
2. Because kingdom signifies the glory of paradise 
a. Its supreme righteousness 
b. Its perfect liberty 
c. Its wondrous wealth 
3. Because sometimes sin reigns in this world 
C. This fulfills the beatitude: “Blessed are the meck” 
1. Reliance on God 
2. Detachment from earthly goods 
3. Meckness 


VL THY WILLBEDONE . 
A. The gift of knowledge 
B. God's will for us 

1. Eternal life 
2, Obedience to the commandments 
a. God's will is good 
b. God's will is well-pleasing 
c. God's will is perfect 
3. Restoration of the original dignity of man 
C. This fulfills the beatitude: “Blessed are they who mourn” 
1. Because etemal life is delayed 
2. Because keeping the commandments is painful 
3. Because flesh and spirit conflict 


VIL GIVE US THIS DAY OUR DAILY BREAD 
A. The gift of fortirude 
B. Sins that arise from desiri 
1. Greed 
2. Fraud 
3. Excessive solicitude 
4. Voraciousness 
5. Ingratirude 
6. Concern for worldly possessions 
C. The twofold meaning of bread 
1. Sacramental bread 
2, The Word of God 


. 


ng temporal goods 
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Vill. AND PORGIVE US OUR TRESPASSES 
A. The gift of counsel 
D. Reasons for asking forgiveness 
1. That we may be ever fearful and humble 
2. That we should ever live in hope 


C. When ts this petition fulfilled? 
D. What is required of us? 


IX, AND LEAD US NOT INTO TEMPTATION 
A. The nature of temptation 
1. Regarding the doing of good 


2. Regarding the doing of evil 
B. The sources of temptation 


1. The flesh tempts man 
a, The flesh instigates man to evil 


b. The flesh entices man from good 
2. The devil tempts man 


a. The devil deceives man 
b. The devil enthmlls man in his sin 
3, The world tempts man 
a, By awakening desire for earthly goods 


b. By threatening him with persecution 
C. Release from temptation 


» BUT DELIVER US FROM EVIL ee BR 
A. God prevents evils 
B, God comforts the suffering 
C, God rewards the afflicted 
D, God strengthens men through trials 


XL ASHORT EXPOSITION OF THE WHOLE PRAYER 
A. What men should desire 


L The glory of God 
2. Eternal life 
3, Fulfillment of God's will and His justice 
4. The necessities of life 
B. What men should avold 
1. Evil 
2. Sin 
3. Temptations 
4. Troubles and trials 
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THE HAIL MARY 


1 THE SUPERIORITY OF ANGELS OVER MEN 
A, In dignity 
D. In clone association with God 
C, Inthe fullness of divine grace 


HW. THESUPE MORITY OF THE BLESSED VIRGIN 
OVER THE ANGELS oa 
A. In dignity 

1. Grace filled her soul 

2. Grace overflowed into her body 

3. Grace overflows from her onto all mankind 
B. In her close association with God 

1, In her relation to God the Father 

2. In her relation to God the Son 

3, In her relation to God the Holy Spirit 
C. In the fullness of divine grace 

1. Mary was immune from the curse on woman 

2, She was Immune from the curse on man 

3, She was immune from the curse on man and woman 


II]. ONLY THE VIRGIN'S FRUIT AFFORDS THAT WHICH 
EVE SOUGHT IN HER FRUIT. ; 
A. Likeness to God 
B. Delight 
C. Beauty 
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